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This  century  has  been  one  of  unprecedented  importance  for  the  advance  of 
Christian  Unity.  Among  those  influences  which  have  been  most  effective  in  re¬ 
sisting  divisivenesf;  and  commending  reconciliation  of  the  Churches  are  the 
three  World  Conferences  on  Faith  and  Order,  held  vt  Lausanne  1927,  Edinburgh 
1937,  and  Lund  1952.  In  each  of  Uies.e  a.  plan  has  been  followed  which  seeks  to 
promote  frank  and  intelligent  conversation  among  the  various  communions  and  con¬ 
fessions.  The  whole  conference  has  written  and  approved  a  Report  covering  the 
questions  studied.  This  Report  has  than  been  distributed  to  responsible 
officers  of  participating  Churches  with  the  request  that  they  study  and  criti¬ 
cize  it  in  the  light  of  their  distinctive  doctrines  and  viewpoints.  Their  re¬ 
sponses  have  thereafter  been  circulated  to  the  Churches  as  contributions  to 
further  study  and  conversation. 

After  each  of  the  three  conferences,  this  plan  has  worked  with  decreasing 
effectiveness.  The  material  herein  presented  is  much  less  extensive  than  that 
evoked  by  the  Lausanne  Conference.  The  reasons  for  this  decrease  are  evident; 
(a)  a  world  conference's  deliberations  on  problems  of  unity  are  no  longer  so 
novel,  and  hence  command  less  attention;  (b)  coming  just  after  the  World  Coun¬ 
cil's  Assembly  of  1948  at  Amsterdam,  and.  before  that  of  1954  at  Evanston,  both 
of  which  produced  extensive  reports  on  many,  subjects,  the  Lund  Conference 
Report  overtaxed  many  Churches'  abilities  to  carry  through  the  thorough  study 
requested.  It  would  have  been  desirable  to  have  an  array  of  responses  fully 
representative  of  the  Churches  which  sent  their  delegates  to  Lund.  But  we 
offer  without  apology  those  which  have  been  received,  knowing  that  they  con¬ 
tain  interpretations  and  recommendations  of  real  significance  for  the  Ecumeni¬ 
cal  Movement  as  a  whole  and  for  individual  Christians  who  faithfully  seek  to 
understand  and  manifest  the  oneness  of  the  Church  of  Jesus  Christ. 

YNGVE  T.  BRILIOTH 
Archbiship  of  Uppsala 
Chairman  of  the  Commission 

J.  ROBERT  NELSON 
Secretary 

Note ;  The  responses  have  not  been  reproduced  here  in  their  entirety  nor 
each  one  in  succession.  Rather,  they  have  been  slightly  shortened 
and  broken  into  sections  according  to  the  chapter  headings  of  the 
Lund  Report.  Page  references  are  made  in  the  responses  to  the 
English  edition  of  the  Report.  SCM  Press,  London,  1952.  The  text 
of  the  Report  is  found  also  in  the  large  volume  by  Canon  0.  S.  Tomkins, 
The  Third  World  Conference  on  E  ith  and  Order,  SCM  Press,  London,  1953* 
For  French  and  German  editions  see  page  54. 


STATUS  OP  THE  RESPONSES 


The  Presbyterian  Church  in  the  U.S.A.: 

In  accord  with  a  request  made  by  the  Conference  on  Faith  and  Order  held' 
in- Lund,  Sweden  in  the  Summer  of  1952,  at  which  our  Church  was  represented -by 
5  delegates  and  3  alternates,  the  Permanent  Commission  appointed  a  committee 
consisting  of  Rev.  Henry  Sloane  Coffin  and  Rev.  Leonard  J.  Trinterud  to  pre¬ 
pare  a  report  on  the  Conference  and  its  statements.  This  report  was  received 
and  approved  by  the  Permanent  Commission,  is  hereby  transmitted  to  the  166th 
General  Assembly,  and  has  been  transmitted  to  the  Board  of  Christian  Educa¬ 
tion  with  the  suggestion  that  it  be  used  as  the  basis  for  an  adult  study 
course . 

Baptist  Union  of  Great  Britain  and  Ireland: 

As  members  of  the  Council  of  the  Baptist  Union  of  Great  Britain  and 
Ireland  we  have  received  and  considered  the  Report  of  the  Third  World  Confer¬ 
ence  on  Faith  and  Order  held  at  Lund,  Sweden,  in  August,  1952. 

The  Disciples  of  Christ  in  the  U.S.A.  and  Canada; 

As  free  people,  Disciples  of  Christ  have  no  way  of  making  a  deliverance 
which  is  strictly  official,  much  less  binding  upon  any  who  are  in  our  com¬ 
munion.  Nevertheless,  through  the  International  Convention  of  Disciples  of 
Christ,  we  have  found  a  channel  for  responsible  participation  in  ecumenical 
discussion.  .This  body  appointed  to  the  Lund  Conference  the  five  delegates  whd 
represented  Disciples  in  the  United  States  and  Canada.  These  five,  along  with 
one  consultant  who  was  at  Lund,  have  been  constituted  by  the  Association  for 
the  Promotion  of  Christian  Unity  as  a  Faith  and  Order  Committee. 

This  "Response"  has  been  prepared  by  that  committee.  Stephen  J,  England 
drafted  the  response  to  chapters  II  and  III  of  the  Lund  Report,  Howard  E. 

Short  the  response  to  chapter  V,  and  Ronald  E.  Osborn  the  rest  of  the  docu¬ 
ment,  It  has  since  been  revised  by  our  full  committee  in  the  light  of  com¬ 
ments  made  by  members  of  the  Executive  Committee  of  the  Association  for  the 
Promotion  of  Christian  Unity  and  by  the  deans  of  the  seminaries  affiliated 
with  the  Board  of  Higher  Education  of  Disciples  of  Christ. 

The  attempt  has  been  to  draft  an  honestly  representative  statement 
rather  than  to  express  private  or  party  views.  Thus  the  terms  ''we1'  and  "our” 
as  used  in  this  document  refer  not  to  the  writers  alone,  but  generally  to 
Disciples  of  Christ  In  the  United  States  and  Canada. 

It  should  be  observed  that  Disciples  of  Christ  have  no  authorized 
theological  standard  other  than  the  New  Testament.  On  some  of  the  questions 
here  discussed  there  has  been  almost  universal  agreement  among  us;  on  others 
there  is  a  wide  range  of  opinion.  This  diversity  on  many  matters  makes  it 
difficult  to  respond  at  all  times  with  theological  precision.  Yet  it 
emphasizes  a  fact  which  we  would  ever  k  ;ep  before  those  who  consider  this 
document:  our  differences  on  such  issues  are  not  barriers  to  our  unity  as 
Disciples.  Indeed,  our  witness  is  that  theological  differences  ought  never 
to  be  allowed  to  break  the  fellowship  among  any  of  those  who  believe  that 
Jesus  is  the  Christ,  the  Son  of  the  living  God. 
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Protestant  Episcopal  Church  in  the  U.S.A.: 

Approved  by  the  Joint  Commission  on  Ecumenical  Relations,  July,  1953. 
Kyodan,  Japan: 

In  response  to  a  request  for  comment  on  the  report  of  the  3rd  World  Con¬ 
ference  on  Faith  and  Ord^r  held  at  Lund,  the  United  Church  of  Christ  in  Japan 
(Kyodan)  appointed  a  special  study  committee  which  has  prepared  the  following 
report. 

The  Church  of  Ireland: 

Our  delegates  have  already  reported  to  the  General  Synod  of  the  Church  of 
Ireland  on  the  work  of  the  Conference.  We  are  glad  to  hear  of  the  measure  of 
success  attending  it  and  of  the  steps  taken  to  ensure  the  continuance  of  the 
work  of  the  Faith  and  Order  Commission. 

The  Episcopal  Church  in  Scotland: 

A  special  Committee  was  appointed  by  the  Scottish  Bishops  to  deal  with 
this  question;  and  its  findings,  which  have  been  endorsed  by  the  Bishops,  are 
submitted  herewith. 

The  Congregational  Union  of  England  and  Wales: 

Below  is  the  revised  draft  of  the  response  to  the  Lund  Report,  which 
John  Marsh  has  prepared. 

The  Church  of  England: 

The  Council  for  Ecumenical  Cooperation,  when  they  received  this  Report, 
felt  that  they  were  not  so  constituted  as  to  be  competent  to  give  adequate 
consideration  to  it.  A  special  Committee  was  therefore  appointed  to  consider 
the  Lund  Report  in  detail  and  to  report  back  to  the  Council.  The  Council  con¬ 
sidered  that  this  document  should  be  brought,  as  it  stands,  without  any  comment, 
to  the  attention  of  the  Church  Assembly  and  commended  for  study  by  the  Church. 

American  Lutheran  Church: 

The  Third  World  Conference  on  Faith  and  Order  met  at  Lund,  Sweden,  August 
15-28,  1952.  The  two  delegates  of  the  American  Lutheran  Church,  Dr.  L.  Ludwig 
and  the  undersigned,  reported  to  the  American  Lutheran  Church  on  this  meeting 
in  a  joint  report  which  was  submitted  to  the  President  of  the  Church,  Dr.  Henry 
F.  Schuh,  and  also  printed  in  the  Lutheran  Standard  (Sept.  27,  1952).  The 
official  'Report'  of  this  Conference  was  issued  in  November  1952  (Faith  and 
Order  Commission  Papers  no.  15 )  and  submitted  for  the  consideration  of  the 
participating  Churches. 

President  Schuh  asked  various  members  of  the  American  Lutheran  Church  in 
a  lector  dated  December  22,  1953,  to  consider  this  official  'Report'  and  to 
send  their  reactions  to  the  undersigned.  In  a  letter  under  the  same  date 
President  Schuh  instructed  the  undersigned  to  assemble  these  reactions  and 
to  draft  a  report  on  their  basis. 
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./he  response  to  Dr.  Schuh's  letter  w.as  extremely  meagre.  What  follows  in 
the  rop.ort  of  the  undersigned  is  based  on  the  few  letters  which  he  received  ' 
and  on  his  own  personal  observations  at  Lund  and  his  own  opinions.  Whether 
the  report  here  given  really  represents  the  thinking  of  the  entire  American 
Lutheran  Church  is  open  to  question.  Under  the  circumstances,  however,  it  is 
the  best  statement  which  the  undersigned  is  able  to  compile. 

Julius  Bodensieck. 

THE  NEW  METHOD  OP  STUDY  AT  LUND 
The  Presbyterian  Church  in  the  U.S.A.  : 

We  are  aware  that,  as  many  have  already,  pointed  out,  the  task  of  this 
Third  Conference  on  Faith  and  Order  turned  out  to  be  different,  and  in  a  way 
more  difficult,  than  that  of  the  two  earlier  Faith  and  Order  Conferences/, 
let,  we  would  here  record  our  hearty  approval  and  sincere  appreciation  of  the 
manner  in  which  the  Lund  Conference  carried  out  its  work.  The  older  proce¬ 
dures  of  tabulating  agreements  and  disagreements  were  both  necessary  and  help¬ 
ful  in  the  earlier  phases  of  the  work  of  Faith  and  Order.  But,  surely  the 
time  had  come  when  these1  methods  had  to  be  transcended.  It  is  only  as  we  dis¬ 
cuss  openly,  and  unreservedly  in  the  light  of  the  Word  of  God,  the  whole  depth 
and  range  of  those  disagreements  which  separate  us  as  Churches,  that  we  begin 
actually  to  confess  that  we  are  one  in  Jesus  Christ,  and  that  we  would  not 
have  these  problems  if  we  did  net  profess  one  common  faith.  The  beginning  of 
serious  theological  study  on  all  these  matters  !y  the  Lund  Conference  was 
therefore  the  beginning  of  a  new  era  of  hope  in  ecumenical  work.  Under  the 
guidance  of  the  Holy  Spirit  we  may  now  begin  to  find  the  hidden  roots  of  our 
divisions,  and  the  springs  of  healing  for  them  as  well. 

The  Baptist  Union  of  Great  Britain  and  Irelands 

We  greet  in  the  name  of  Our  Lord  and  Saviour  Jesus  Christ  the  other 
Churches  represented  at  the  Conference,  and  are  grateful  to  all  who  by  their 
labours  contributed  to  it.  We  are  thankful  too,  that  at  a  great  many  points 
we  find  ourselves  whole-heartedly  in  agreement  with  the  Report.  We  would 
express  our  deep  satisfaction  that  Faith  and  Order  discussions  have  been  con¬ 
tinued.  Wo  earnestly  hope  they  may  still  go  on.  Even  though  to  some  the 
results  may  appear  meagre,  we  believe  real  progress  has  been  made  since  the 
days  of  Lausanne  and  Edinburgh.  A  fuller  and  more  sympathetic  understanding 
has  undoubtedly  been  achioved  and  the  real  issues  more  clearly  brought  to  light 

The  Moravian  Church,  Germany; 

The  advance  seems  to  us  to  consist,  further.,  in  the  renunciation  of 
attempts  at  a  premature  overcoming  of  the  existing  differences  and  of  improper 
simplification  of  them,  and  in  bringing  to  full  expression  the  painful  depths 
of  our  divisions.  We  wholeheartedly  agree  with  the  formulation  of  Bishop 
Stahl in  (Report,  German  edition,  p.16)  that  the  consciousness  of  meeting  one 
another  in  the  last  hour,  with  the  judgment  of  God  already  breaking  in,  shows 
much  which  now  occupies  a  foremost  place  to  be  quite  inessential,  and  makes 
each  ecumenical  movement  into  a  movement  of  penitence  on  che  way  to  meet  Christ 
We  hope  that  subsequent  theological  study  will  hold  to  this  course,  and  that 
we  may  arrive  at  a  convincing  proclamation  of  the-  God-given  unity  in  Jesus 
Christ,  and  in  this  way  be  enabled  to  fulfil  together  the  demands  of  true 
witness  and  service. 


CHAPTER  I 


A  WORD  TO  THE  CHURCHES 


The  Presbyterian  Church  in  the  U.S.A. : 

Chapter-  I,  "A  Word  to  the  Churches/’  is  admirably  done,  and  strikes  a  note 
which  we  trust  can  be  held  within  all  ecumenical  discussion.  We  confess  that 
its  admonitions  rightly  apply  to  us,  and  we  pray  that,  by  means  of  such  ecume¬ 
nical  experiences  with  our  brethren  in  Christ,  the  Holy  Spirit  may  lead  us  all 
into  true  unity. 

The  Disciples  of  Christ : 

Disciples  of  Christ  welcome  this  ’’Word  to  the  Churches"  and  the  deep 
searching  of  heart  which  it  reveals.  Whenever  we  have  been  true  to  our- own 
tradition  we  have  keenly  felt  "the  depth  and  the  pain  of  our  separations"  from 
our  fellow  Christians  and  have  sought  to  magnify  "our  fundamental  unity"  with 
them  (p.5).  We  humbly  acknowledge  the  necessity  for  penitence  on  our  own  part 
and  ent  1  ledge  of  earnestness  in  the  self-examination  for  which  the 


Report 


The  Moravian  Church,  Germany: 

We  discern  an  advance  in  the  recognition  that  we  must  press  forward  be¬ 
yond  our  divisions  to  a  deeper  and  richer  understanding  of  the  mystery  of  the 
God-given  unity  of  Christ  with  His  Church.  We  hope  that  the  theological 
investigation  of  the  biblical  doctrine  of  the  relation  between  Christ  and  the 
Church  will  shed  light  on  our  understanding  of  the  given  unity,  and  that  in 
this  way  we  may  arrive  at  a  biblically  based  judgment  of  our  present  separations 
and  divisions.  We  hear,  further,  the  call  to  our  Church  to  testify  to  the  one 
Church  of  Christ  through  acts  of  obedience,  as  much  in  the  direction  of  enter¬ 
ing  into  conversation  with  other  Churches  as  in  the  direction  of  common  action. 

The  United  Presbyterian  Church,  U.S.A. : 

We  take  seriously,  as  addressed  to  us,  the  remarks  in  Chapter  I,  "We 
would,  therefore,  earnestly  request  our  Churches  to  consider  whether  they  are 
doing  all  they  ought  to  do  to  manifest  the  oneness  of  the  people  of  God. 

Should  not  our  Churches  ask  themselves  whether  they  are  showing  sufficient 
eagerness  to  enter  into  conversation  with  other  Churches  and  whether  they 
should  not  act  together  in  all  matters  except  those  in  which  deep  differences 
of  conviction  compel  them  to  act  separately?”  We  ask  ourselves:  Is  this 
United  Presbyterian  Church  doing  all  it  can  to  manifest  the  oneness  of  the 
people  of  God? 
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CHAPTER  II 


CHRIST  AND  HIS  CHURCH 

The  Presbyterian  Church  in  the  U.S.A. : 

Chapter  II,  "Christ  and  His  Church*"  marks  out  one  of  the  most  hopeful 
approaches  to  the  problem  of  Christian  unity.  We  heartily  endorse  the  pro¬ 
posed  study  of  "the  doctrine  of  the  Church  in  close  relation  both  to  the  doc¬ 
trine  of  Christ  and  the  doctrine  of  the  Holy  Spirit."  We  trust,  however,  that 
as  this  study  proceeds  it  will  not  be  confined  narrowly  to  su*h  concepts  as 

"body  and  "organic."  The  Biblical  doctrine  of  the  Church,  we  believe,  cannot 

adequately  or  properly  be  defined  without  a  balanced  treatment  of  the  other 
Biblical  concepts  dealing  with  the  Church.  We  would  commend  for  special  at ten 

tion  by  all  our  Churches  paragraph  III  of  this  chapter.  The  way  forward  to 

unity  does  not  lead  us  all  into  any  one  Of  our  present  denominations  or  tradi¬ 
tions. 

The  Baptist  Union  of  Great  Britain  and  Ireland: 

We  think  that  in  the  emphasis  on  the  Church  as  bhe  Body  of  Christ  a  dan¬ 
ger  exists  of  driving  a  metaphor  too  hard.  We  believe  that  the  words  "the 
Body  of  Christ"  have  to  be  studied  and  assessed  in  relation  to  other  New 
Testament  phrases  and  metaphors  used  concerning  the  Church. 

We  are  glad  to  note  the  recommendation,  on  page  11  of  the  Report,  that 
there  should  be  further  study  of  the  doctrine  of  the  Church  in  relation  both 
to  the  doctrine  of  Christ  and  to  the  doctrine  of  the  Holy  Spirit  and  to  hear 
that  this  recommendation  has  already  led  to  the  appointment  of  a  theological 
commission  for  the  purpose. 

The  Protestant  Episcopal  Church,  U.S.A. : 

We  endorse  the  suggestion  for  a  deeper  Biblical  study  of  the  doctrine  of 
the  Church.  A  mutual  study  of  Christ'olog'y  and  Ecclesiology  should  deepen  the 
Church's  understanding  of  the  basis  of  their  cooperation  in  the  World  Council 
of  Churches,  and  carry  further  the  insights  of  the  Toronto  document  on  "The 
Church,  the  Churches,  and  the  World  Council  of  Churches."  We  wish  to  encour¬ 
age  the  reference  of  Faith  and  Order  problems  to  the  solid  basis  of  our  new 
life  in  Christ  -  indeed,  of  our  fellowship  in  Father,  Son  and  Holy  Spirit  (as 
noted  by  the  Youth  Group,  p.62)  -  and  the  related  suggestion  for  study  of  our 
common  Christian  history  (p.lb).  Section  III  of  Chapter  II  is  a  finely  worded 
expression  of.  the  challenge  of  the  Ecumenical  Movement  to  the  Churches  today. 

The  Church  of  Ireland: 

In  particular  we  note  with  approval  the  deliberate  approach  to  the  doc¬ 
trine  of  the  Church  and  we  welcome  the  proposal  to  give  a  primary  place  to  a 
study  of  that  doctrine  in  close  relation  both  to  the  doctrine  of  Christ  and 
to  the  doctrine  of  the  Holy  Spirit. 

The  section  in  the  Report  dealing  with  the  Church  is  expressed  in  very 
general  terms.  With  much  of  this  section  Christians  in  all  the  denominations 
can  agree.  But  the  really  serious  question  arises:  What  bearing  has  such 
general  agreement  on  the  vital  issues  that  divide  Christendom? 

We  think  that  the  phrase  on  page  11  of  the  Report,  'those  who  are  ever 
looking  backward  and  have  accumulated  much  preoious  ecclesiastical  baggage' 
is  not  fair  to  the  Churches  with  a  historic  tradition  and  we  regret  its 
appearance  in  a  serious  Report . 
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The  Church  of  the  Province  of  South  Africa  (Anglican): 


. With  regard  to  that  part  of  the  Report  which  deals  with  the  Church 

we  welcome  and  whole-heartedly  concur  with  the  strong  emphasis  the  Report  lays 
upon  the  intimate  relationship  existing  always  between  Christ  and  His  Church. 

We  ourselves  would  maintain  that  the  main  purpose  of  the  Church  is  to  be  the 
moans  by  which  Christ  continues  His  work  among  men.  The  Church  is  the  community 
of  those  who,  having  received  the  forgiveness  and  redemption  which  Christ  came 
to  bring,  are  living  a  now  life  in  Christ  through  the  power  of  the  Holy  Spirit; 
as  such  it  is  charged  with  the  task  of  so  witnessing  to  the  reality  of  the 
redemption  wrought  by  Christ  and  of  the  power  made  available  in  Him  that  others 
in  their  turn  may  be  led  to  accept  Him  as  Redeemer  and  live  the  new  life  in 
Christ.  While  recognizing  «;he  significance  of  other  terms  as  applied  to  the' 
Church  in  the  Scriptures  such  as  the  People  of  God,  the  Bride  of  Christ,  etc., 
the  special  value  to  our  minds  of  the  New  Testament  term  the  Body  of  Christ  is 
that  it  serves  to  hold  together  this  double  aspect  of  the  purpose  of  the  Church. 
The  Church  is  the  Body  of  Christ  in  the  sense  that  within  it,  as  living  members, 
men  are  enabled  to  live  the  new  life  in  Christ,  and  it  is  also  the  Body  of 
Christ  in  the  sense  that  it  is  che  organism,  each  member  playing  his  own  proper 
part,  through  which  Christ  confronts  men  and  calls  them  to  Him. 


Thinking  in  this  way  of  the  Church  and  of  its  relation  to  Christ  it  seems 
to  us  that  the  recommendation  made 'at  Lund  that  the  doctrine  of  the  Church 
should  be  studied  in  close  relation  to  the  doctrines  of  Christ  and  of  the  Holy 
Spirit  is  likely  to  prove  fruitful  for  our  greater  common  understanding  of  the 
nature  of  the  Church.  We  suggest  that  the  doctrine  of  the  two  natures,  human 
and  divine,  in  the  pers  n  of  Christ  may  load  us  to  expect  that  the  Church,  the 
Body  of  Christ,  should  also  bo  compounded  of  two  elements,  human  and  divine. 

On  the  one  hand,  looked  at  from  the  human  point  of  view,  the  Church  is  a 
visible  society  consisting  of  men  still  liable  to  sin  and  fall  short  of  the 
glory  of  God,  and  continually  in  need  of  forgiveness  and  divine  strength,  just 
as  Christ  in  His  human  nature  was  'tempted,  yet  without  sin'  and  had  continually 
to  be  subjecting  His  human  will  to  the  divine.  On  the  other  hand,  sub  specie 
et emit at is ,  the  Church  is  a  divine  creation  sharing  already,  by  virtue  of  the 
indwelling  of  the  Holy  Spirit,  in  the  powers  of  the  world  to  come,  and  thus 
having  within  it  resources  helping  it  to  overcome  the  evil  forces  ranged 
against  it  ('The  gates  of  hell  shall  not  prevail  against  it').  Just  as  in 
Christ,  therefore,  the  two  natures  are  united,  the  human  serving  as  the  vehicle 
through  which  the  divine  operates  and  reveals  itself,  so  in  the  Church  as 
Christ's  Body  must  the  two  elements,  human  and  divine,  be  always  hold  together, 
the  human  element,  the  visible  society,  not  being  treated  as  of  lesser  impor¬ 
tance,  as  if  its  ourward  disunity  and  ocher  imperfections  do  not  matter,  but 
as  being  called  to  strive  unceasingly  to  become  a  more  perfect  embodiment  of 
the  inward  unity  and  holiness  which  union  with  Christ  imparts. 


Furthermore,  if  the  Church  as  Christ's  Body  is  the  organism  through  which 
He  is  to  continue  His  work,  it  would  seem  to  us  that  the  doctrine  of  the ’work  of 
Christ  might  throw  much  light  on  the  work  and  ministry  which  the  Church  is 
charged  wi ch  fulfilling.  We  may  think  of  the  work  of  Christ,  as  the  Lund 
Report  more  than  once  suggests,  wi ch  reference  to  His  three-fold  office  as 
Prophet,  Priest  and  King.  As  Prophet  Christ  teaches  the  truth  of  God  to  men, 
as  Priest  He  reconciles  men  to  God,  and  as  King  He  orders  human  life  and 
brings  it  into  subjection  to  Himself  and  to  the  Father .  We  suggest  that  exami¬ 
nation  of  the  question  how  far  and  in  what  ways  the  Church  is  called  to  parti¬ 
cipate  in  Christ's  throe-fold  work  may  reveal  much  truth  about  the  nature  of 
the  Church.  Thought  should  be  given  to  the  eaching  authority  of  the  Church. 

The  Church  is  of  course  entirely  depend. mat  on  the  teaching  of  Christ  and  the 
guidance  of  the  Holy  Spirit  for  its  understanding  of  the  truth  of  God  (the 


whole  Church  from  one  point  of  view  is  ecclesia  discens) ,  yet  it  must  have 
authority  to  proclaim  and  teach  the  truth  committed  to  it  (ecclesia  docens),  and 
it  would  seem'  desirable  to  examine  che  nature  of  this  authority,  its' relation  to 
the  Scriptures,  whe  her  any  in  the  Church  e.g.  its  ministers  are  to  be  regarded 
as  charged  with  particular  responsibility  in  teaching  apart  from  the  duty  of  all 
members  to  bear  witness,  how  this  authority  is  impaired  by  divisions.  There 
should  be  examination  again  of  the  way  in  which  the  Church  participates  in  Christ's 
Priestly  work.  Prom  one  point  of  view  of  course  all  the  Church's  members  stand 
in  need  of  reconciliation  and  can  approach  God  only  through  Christ's  mediation, 
yet  the  Church  as  the  Body  of  Christ  must  share  in  His  mediatorial  work  not  merely 
by  proclaiming  in  word  what  He  has  done  once  for  all  but  also  by  identifying  it¬ 
self  with  Him  in  its  worship  and  life.  We  would  maintain  that  it  is  in  the 
Eucharist  especially  that  the  Church  participates  in  Christ's  Priestly  work, 
there  having  access  sacramentally  to  Christ  on  Golgotha  as  well  as  to  Christ  in 
the  heavenly  places,  proclaiming  His  sacrifice  as  the  sole  ground  of  man's  accep¬ 
tance  by  God  and  offering  itself  in  union  with  Him  to  be  used  in  the  service  of 
God.  .There  is  New  Testament  warrant  for  holding  the  Church  to  be  a  priestly 
Body  (l  Peter  II,  9),  the  Church  as  a  whole  of  course,  though  we  should  maintain 
that  this  need  not  preclude  it  from  entrusting  Co  certain  of  its  members,  set 
apart  for  the  purpose,  special  responsibilities  in  the  exercise  of  its  priestly 
office.  Lastly  attention  should  be  directed  to  the  question  of  how  the  Church 
shares  in  Christ's  Kingly  work  of  ordering  human  life  and  bringing  it  into  con¬ 
formity  with  God’s  will.  Primarily  it  will  be  in  the  life  of  its  own  members 
that  the  Church  will  exercise  this  part  of  its  responsibility  as  the  Body  of 
Christ,  but  it  must  seek  also  to  influence  the  life  of  the  world  by  proclaiming 
the  principles  of  God's  Kingdom  and  by  revealing  them  as  active  in  its  own  life. 

The  Disciples  of  Christ: 

Disciples  of  Christ  have  always  held  a  high  view  of  the  relation  of  the 
Church  to  Christ.  The  expression  "the  Church  is  che  body  of  Christ,"  and  the 
related  statement,  "Christ  loved  the  Church  and  gave  himself  for  it,"  occur  fre¬ 
quently  in  the  writings  and  the  sermons  of  the  Disciples.  To  us,  the  Church  is 
both  human  and  divine,  related  to  he  redemptive  acts  of  God  in  Christ,  and 
essential  to  human  salvation. 


I 

In  the  light  of  this  high  Christology  and  of  our  understanding  of  the 
relation  of  the  believer  to  the  Church,  Disciples  of  Christ  readily  agree  to 
such  statements  as  "Jesus  Christ  is  the  King... the  'chief  cornerstone '... the 
head  of  the  Church  which  is  His  Body"  (p.  7).  But  against  Hi  is  background,  che 
disagreements  are  significant.  The  solafidian  view,  which  is  suggested  by  such 
expressions  as  "all  who  believe  in  Him  die  and  rise  again  to  a  new  life"  (p.  7) 
is  foreign  to  the  thought  of  Disciples,  who  would  generally  modify  this  to  read 
"all  who  believe  in  Him  and  who  become  obedient  to  His  will  die  and  rise  again  to 
a  new  life." 

Some  difficulties  will  be  felt  among  us  because  those  who  wrote  this 
chapter  seem  to  take  Paul's  figure  of  the  Church  as  Christ's  Body  in  a  realis¬ 
tic  3ense  rather  than  as  a  metaphor.  To  say  that  "what  concerns  Christ  concerns 
His  Body  also"  (p.  l)  and  that  "His  way  is  the  Church's  way...  The  shape  of 
His  life  is  the  shape  of  the  Church's  life  (p.  ll)  leads  naturally  to  the. 
assertion  that  "what  has  happened  to  Christ...  also  happens  to  the  Church  in 
its  way  as  His  Body"  (pp.  7,  8).  The  suggestion  that  the  Church  must  expect  to 
suffer  as  Christ  did,  Disciples  accept.  But  the  implication  that  its  suffering 
is  redemptive  in  the  same  manner  or  degree  as  that  of  our  Javiour  would  stiike 
a  discordant  note  among  us.  Few  of  us  have  realis tical 1 y  held  the  view  that 
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regards  ivhs  Church  as  the  extension  of  tho  Incarnation. "  While  humbly  seeking 
to  complete  what  is  lacking  in  Christ's  afflictions  for  tho  sake  of  his  body, 
is,  tho  church"  (eol.  1^24),  we  would  emphasize  those  words  in  the  Report 
which  point  out  that  what  Christ  did  was  done  "uniquely"  and  "once-for-^ll" 

(p.  7). 

Report  implies  a  realistic  and  pre-hlstorical  existence  of  the  Church 
in  che  expression  "Christ  is  never  without  His  Church  and  the  Church  is  never 
without  Cnrist,  a  position  which  would  bo  strongly  opposed  by  Disciples  of 
ohifst.  lhe  view  is  that,  as  Christ  is  externally  existent  with  the  Father, 
s  _  Chuj-ch,  as  realistically  His  Body,  is  externally  existent.  The  Church, 
existing  apart  from  humanity,  is  something  into  which  men  may  enter,  but  its 
existence  does  not  in  any  essential  way  depend  on  the  human  response  to  God's 
redemptive  offer. ^  This  view  is  theologically  akin  to  the  doctrine  of  the 
sovoieign  grace  of  God  in  conversion  and  salvation.  Disciples  of  Christ  have 
held  that  salvation  is  related  both  to  what  God  has  done  and  to  the  human 
response;  and  similarly  that  the  Church  is  related  both  to  Christ's  self¬ 
giving  for  the  Church,  and  to  man's  response.  Just  as  salvation  in  Christ  does 
not  antedate  the  coning  of  the  Lord  of  the  Church,  so  the  Church  which  is 
inseparable  from  salvation  does  not  antedate  the  Gospel  of  our  Lord.  Disciples, 
with  a  strong  sense  for  the  historical,  have  taught  that  the  Church  began  on 
idle  Pentecost  following  the  resurrection  of  Christ,  when  three  thousand  res¬ 
ponded  10  Peter’s  sermon  and  were  baptized,,  Whatever  the  purpose  of  God 

bave  il0^c~  IDrt  tne  Church  does  not  exist  apart  from  those  who  bow 
io  Christ  m  faith. 


II 

.  Tn'3  di scussion  of  the  nature  of  the  unity  of  the  Church,  based  on  the 
nriscology  expounded  in  the  chapter,  is  not  always  clearly  defined.  "The 
um^  of  Christ"  (p.  8)  seems  to  mean  "the  unity  between  the  human  and  the 

p7lln?  in,HTjf  P^r®0n,,t  but  this.is  apparently  not  the  same  as  ’the  unity  between 
lnst  anc  ^iS  Tlle  distinction  needs  further  definition.  If  the  state¬ 

ment  means  to  draw  the  inference  that,  since  Jesus  Christ  is  both  human  -nd 
divine,^ tho  Church  which  is  realistically  His  Body  is  also  human  and  divine, 

•  ,,  ../p  ^neological  definition  of  the  unity  of  human  and  divine 

~  .  e  .  er®on  G  nnsb  is  the  true  description  of  the  unity  of  human  and 

divine  m  the  Church,  Disciples  of  Christ  cannot  assent. 

the  cSar  mvffi1CUl^ieS1  attend  accePtanco  of'  another  concept  of  the  unity  of 

antitv  n  ’  -  Ch?PtSr  h°ldlng'  the  ccf c°Pt  of  tlie  Church  as  a  corporate 

tive  Lt  o?XC^' t  JerSiT  Wh°  ^  in  the  Church>  imPliGS  that  the  redemp- 

.  H  A  1‘jC  L17sllcally  brought  about  tho  unity  of  the  Body  '->11!  thus 

acti^0of  h  eff“tins  0f  —  fty  cny  change  in’ ttf  char! 

ir  Vl  hnJ  th“  Cnurch  or  their  relations  to  each  other  in  practice 

find  it  difficult3- 7  ChriSt’  bgaUl  of  their  strong  sense  of  the  historical, 
>t‘rl  t  conceive  of  any  significant  unity  of  the  Church  that  is 

reelected  in  the  lives  ,  f  Christians  in  their  relation  to  each  other.  ' 

fold  spiritual  Jifts^obthe^^IBry"  ' q)  :'ase’  " granting  them  nani- 

Class  of  clergy  Js  created  in  S  oirliL  Ch„H' ^  th?*  a  Spe0|1 

tual  lifts.  Disci nl 0-r  01  ■  /  ilGSu  Cilurcn  imparting  of  spiri 

Church,  and  w  uWd  set  the  f  &  ^  there  was  such  class  in  that 

New  Testament  (Eph  4-7  d  )  t-P  gf  erred  t,o  above  in  its  context  from  the 
ment  of  tho  sails'  ft  t  '  H  H  °l3ar  that  «ie  "gifts"  are  "for  the  equip- 
ministry.  ’  l0f  WOrk  of  “mistering"  rather  than  to  create  "the 
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Ill 


Disciples  of  Christ  find  much  to  which  wo  can  agree  in  the  third  section 
of  this  chapter.  Although  wo  cannot  assent  to  all  the  statements  about  Christ 
and  the  Church  hero  included,  we  willingly  join  in  seeking  a  ground  of  agreement 
in  "our  faith  in  Jesus  Christ  and  our  shared  acceptance  of  the  authority  of 
the  Holy  Scriptures”  (p.  10),  Disciples  have  held  consistently  that  "we  can¬ 
not  build  the  one  Church  by  cleverly  fitting  together  our  divided  inheritances” 
(g.  10).  Unity  does  not  consist  in  merging  creeds  and  customs,  accepting  all 
that  everyone  believes  and  practices,  and  labeling  the  result  as  "unity”. 
Historically,  Disciples  began  as  a  movement  advocating  the  restoration  of  the 
essential  Christianity  of  the  New  Testament  as  a  means  to  the  unity  of  the 
divided  people  of  Christ.  Wo  have  insisted  that  Christians  must  cast  off,  as 
essential,  all  human  creeds  and  inventions  of  men,  and  "that  we  can  grow 
together  towards  fulness  and  unity  in  Christ  only  by  being  conformed  to  Him 
who  is  the  Head  of  the  Body”  (p,  10).  This  is  what  "restoration”  as  a  means 
to  unity  has  signified  among  Disciples  of  Christ.  Consequently,  we  welcome 
the  call  to  "share  in  His  fulness,”  and  to  "be  changed”  in  order  to  "manifest 
our  unity"  (p.  10) .  We  interpret  this  call  as  setting  forth  the  obligation 
for  Christians  everywhere  to  recognize  the  rich  gifts  which  Christ  has  imparted 
to  all  His  people,  and  to  so  k  a  unity  which  will  not  mean  a  dead  and  dull 
uniformity. 


It  is  in  :his  light  that  Disciples  of  Christ  would  understand  the  call  for 
change  among  chose  who  would  follow  this  way  to  unity,  for  a  recognition  that 
Christ  "may  be  found  among  those  from  whom  we  are  separated"  (p.  10) .  But  if 
this  listing  of  suggested  changes  means  that,  all  must  recognize,  for  example, 
the  "true  order  (of  clergy)  and  true  sacraments,”  to  which  "the  preaching  of 


the  Living  Wv.rd"  is  to  be  added;  or  that  a  theology  of  the  sacraments  must  be 
devised,  to  include  both  God's  giving  of  Himself  to  men  and  Christ's  offering 
of  Himself  to  the  Father,  then  Disciples  of  Christ  would  , feel  that  such  under- 
vukixxg  ■  ,  te.  pto,  after  all,  "cleverly  fitting  ogether  our  divided  inheritances, 
already  renounced  as  a  way  to  unity,  t  J 


IV 


A  fundamental  issue  is  here  raised  in  regard  to  this  entire  chapter  of 
the  Report.  The  Statements  in  section  II,  concerning  the  Church's  faith  and 
mission,  and  this  recommendati  n  in  section  IV  s  ern  to  launch  Faith  and  Order 
on  the  study  ,>f  Christ ology,  with  the  hope  of  arriving  at  an  agreed-upon  doc¬ 
trine  of  the  nature  of  Christ  which  will  illumine  the  nature  of  the  Church. 
Presumably  this  now  statement  will  be  accepted  by  ill  and  will  become  the  basis 
of  a  new  approach  to  unity. 


Disciples  of  Christ,  while  glad  to  participate  in  such  a  study,  would 
hold  aloof  from  any  interpretation  of  -he  enterprise  which  would  make  it  the 
call  to  write  a  now  creed.  Our  study  of  church  history  has  c  nvinced  us,  in 
the  words  of  on«-  of  our  groat  loaders,  that  "human  creeds ,  as  bonds  of  union  md 
terns  of  communion,  are  necessarily  schismatic: 1  and  divisive.”  We  fear  that 
any  attempt  to  write  a  new  standard  of  orthodoxy  would  result  in  lurther  divi¬ 
sion  rather  than  the  unity  of  the  people-  of  Christ,  It  is  our  conviction  tli  t 
God  has  raised  us  up  to  witness  for  unity  on  th  •  basis  of  personal  faith  in 
Christ  as  the  Head  of  His  Church.  We  cannot  consent  to  take  part  in  that  which 
would  violate  our  deepest  convictions  and  would  cause  us  to  be  unfaithful  to 
our  call.  At  the  same  time,  we  register  our  sympathy  with  any  study  which, 
would  lead  all  Christians  into  fuller  undors  .ending  of  the  nature  of  Christ 
and  into  deeper  - '.pprehension  of  His  will  for  His  Church. 
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American  Lutheran  Church: 


Points  in  the  'Report'  on  which  specific  misgivings  were  expressed  by 
members  of  our  Church  are  .he  following: 


(a)  It  is  not  made  sufficiently  clear  jusfc  what  is  the  authority  of 
Holy  Scripture.  While  there  are  references  to  ’our  shared  acceptance  of  the 
Holy  Scriptures'  and  to  the  'testimony'  or  'warrant'  or  'affirmative'  of  the 
New  Testament,  there  seems  to  be  no  agreement  on  the  extent  of  the  authority 
of  the  Scriptures.  We  Lutherans  need  clarity  on  this  question. 

(b)  What,  precisely,  is  meant  by  'Church?'  The  'Report'  uses  the  term 
in  a  variety  of  meanings,  as  is  practically  inevitable  when  representatives 

of  many  churches  assemble.  In  fact,  the  'Report'  recommends  that  the  doctrine 
of  the  Church  be  studied  further,  in  close  relation  to  both  the  doctrine  of 
Christ  and  the  doctrine  of  the  Holy  Spirit,  and  declares  that  this  is  of 
decisive  importance  for  the  advance  of  ecumenical  work. 

Kyodan,  Japan: 

The  report  at  the  Lund  Conference  concerning  the  problems  connected  with 
the  nature  of  the  church  is  very  suggestive  for  our  Kyodan  which  is  in  the 
process  of  becoming  a  more  united  church,  and  is  helpful  in  the  development 
and  strengthening  of  the  ecclesiastical  character  of  .he  Kyodan.  At  the  Lund 
Conference  it  was  found  impossible  to  reach  an  agreement  because  of  the  various 
points  of  view  of  the  different  churches  on  this  matter.  But  is  was  found  that 
only  in  the  unity  in  the  Lord  achieved  as  we  seek  tc  draw  closer  to  Christ,  we 
can  come  closer  to  one  another.  On  this  basis,  the  Conference  was  continued, 
and  reached  the  following  conclusion:-  we,  being  in  Christ,  become  one  through 
Him  as  our  mediator,  and  enjoy  the  fellowship  of  the  Holy  Spirit  in  the  church, 
and  can  belong  to  "One  Church"  given  by  the  Holy  Spirit  working  through  the 
Word  and  Sacraments.  We  as  members  of  the  fighting  church  await  the  victory 
of  Christ  inasmuch  as  Christ  is  fighting  against  the  evils  of  the  earth  as  the 
final  victor.  So  it  is  unthinkable  that  the  Church  should  be  broken  up  as  long 
as  Christians  are  in  Christ.  Finally,  the  Lund  World  Conference  indicates 
clearly  that  the  doctrine  of  the  Church  should  be  treated  in  close  relation 
both  to  the  doctrine  of  Christ,  and  to  the  doctrine  of  the  Holy  Spirit,  and  it  is 
expected  that  this  will  be  the  most  important  task  of  the  church  in  the  future. 

Our  Kyodan  agrees  with  great  satisfaction  with  the  conclusions  of  these 
reports  of  the  Lund  World  Conf ererence .  In  June,  1941,  the  Kyodan  was 
organized  by  more  than  30  Protestant  Christian  Churches  becoming  one  body, 
through  the  action  of  three  main  .forces (l)  the  spiritual  tradition  of  the 
Protestant  church,  (2)  the  influence  f  the  union  movement  among  foreign 
churches,  (3)  the  domestic  situation  at  that  time.  In  the  early  days  of 
Japanese  Protestantism,  they  tried  to  avoid  bringing  in  denominational 
characteristics,  and  the  ideal  was  to  establish  "One  Church."  But,  gradually, 
denominations  wore  organized  as  a  result  of  the  transplanting  of  foreign 
churches  of  different  denominational  types.  On  the  other  hand,  an  inter¬ 
denominational  spirit  was  retained  and  has  kept  growing  from  year  to  year  up 
to  che  present  time,  and  this  constituted  the  background  of  the  Kyodan.  The 
Kyodan  has  been  making  slow  but  steady  progress  in  unity,  and  while  respecting 
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individual  historical  characteristics  of  the  various  component  elements,  it 
is  bound  in  one  body  by  unity  in  the  Holy  Spirit;  and  it  has  now  decided  to 
set  forth  their  comprehensive  faith. 

Therefore,  the  Kyodan  has  aimed  at  organic  union.  Consequently,  the 
Kyodan  is  confronted  with  many  difficult  problems  as  it  forms  its  ecclesi¬ 
astic  character.  On  the  ocher  hand,  the  discussion  on  church  unity  at  the 
Lund  World  Conference  has  not  touched  the  heart  of  the  matter.  We  regret 
to  say  that  we  can  receive  no  helpful  suggestions  for  the  solution  of  our 
problems  in  this  regard. 


At  the  same  tine,  as  we  reflect  the  circumstances  under  which  the  Kyodan 
came  into  existence,  we  cannot  help  recognizing  that  there  are  a  few  weak  and 
immature  points  in  our  ecclesiastical  characteristics.  This  is  due  to  a  neg¬ 
lect  of  theological  consideration  for  the  views  of  the  constituent  churches. 
In  this  respect,  we  think  it  is  necessary  to  consider  theologically  the 
nature  of  the  church,  and  to  emphasize  the  unity  of  the  church  in  the  Bible 
as  stressed  by  the  Lund  Conference. 

The  Kyodan  with  its  ecumenical  background,  as  a  church  achieved  by  the 
union  cf  the  several  churches,  does  not  want  to  be  a  " denomination”  in  com- 
peti  ion  with  other  denominations  bub  wants  to  be  "One  Church"  which  will 
continue'  to  the  end  to  make  progress  towards  the  ecumenical  ideal.  It  is 
rather  difficult  for  the  Kyodan  to  have  a  definite  view  of  the  church  based 
on  certain  existing  theological  doctrines,  but  it  is  hoped  that  a  doctrine 
cf  the  church  will  be  set  forth  in  relation  with  bhe  doctrines  of  Christ  and 
of  the  Holy  Spirit  as  suggested  in  the  report  of  the  Lund  World  Conference. 

The  Kyodan  wi ches  to  express  its  great  thanks  for  the  achievements  cf 
the  Lund  World  Conference,  and  it  will  attempt  to  respond  to  the  kind  sug¬ 
gestions  of  the  Conference  reports  with  satisfactory  achievements  as  an 
ecumenical  church,  and  also  in  bee  mi ng  a  more  truly  united  church  itself. 

The  Episcopal  Church  in  Scotland: 

'What  recommendation  do  you  make  for  the  study  of  the  nature  and  unity 
of  the  Church  in  relation  to  the  doctrine  of  Jesus  Christ  and  of  the  Holy 
Spirit?’  Committee's  reply: 

1.  A  study  of  the  doctrines  of  Josus  Christ  and  of  che  Holy  Spirit 
points  inevitably  to  a  study  of  their  proper  context;  i.e.,  the  doctrine  of 
the  Holy  Trinity.  This  raises  the  question  whether  the  World  Council  of 
Churches  could  not  now  adopt  an  explicitly  Trinitarian  confession  of  faith. 

2.  Particular  stress  is  required  on  the  working,  of  the  Holy  Spirit 
as  the  Paraclete,  and  as  leading  the  people  of  God  into  all  the  truth.  In 
the  New  Testament  ’Spirit'  and  'Church'  are  correlative  terms.  We  need  to 
pray  more  today  for  the  outpouring  of  the  Holy  Spirit. 

3.  It  would  bo  well  to  make  fuller  us.e  of  the  wide  range  of  scriptural 
terms  for  describing  the  relationship  of  the  Church  to  Christ;  e.g.,  not  only 
'the  Body  of  Christ,'  bub  also  'the  Bride,'  'the  new  Isreal,'  'the  Ark,1  and 
the  list  in  1st  Peter  ch.  II. 


The  Congregational  Union  of  England  and  Wales: 

Wg  ore  asked  to  make  recommendations  for  the  study  of  the  nature  of 
th  Church  in  relation  to  the  doctrine  of  Jesus  Christ  and  of  the  Holy 
Spirit .  We  welcome  che  new  possibilities  that  such  discussions  af'j-'  ^rdj 
and  suggest  the  following  question  for  attention:  ’What  are  the  signs  by 
which  the  activity  of  the  Holy  Spirit  may  be  recognized  as  such  in  the 
Church  and  in  the  world  of  today?’  At  present  Christians  would  give 
widely  divergent  answers  to  such  a  question,  and  would  reveal  deep  differ¬ 
ence  between  them.  The  question  needs  radical  consideration  in  relation 
to  both  biblical  and  historical  studies. 

The  Moravian  Church,  Germany: 

The  question  under  II  (Nature  and  Mission  of  the  Church),  para,  (b) 
demands  special  study  -  the  statement  that  Jesus  Christ  sends  His  Church 
into  the  world,  hereby  calling  it  ’to  obey  the  will  of  God  in  all  the 
areas  of  political  and  social  and  cultural  life  and  to  live  out  in  the 
divisions  of  the  world  the  life  of  the  one  -People  of  God,  so  that  through 
its  witness  Jesus  Christ  is  at  work  among  men  as  Saviour,  and  brings  all 
things  in  subjection  under  Himself  as  Lord  and  King  if  the  world. ’ 

The  question  which  wo  would  ask  here  is  hew  Jesus  Christ ’ brings  all 
things  in  subjection  under  Himself  as  Lord  and  King. ’  The  next  section 
speaks  of  the  Church  between  the  first  and  the  final  coming  of  Christ  and 
points  also  to  the  character  of  the  Church  as  a  pilgrim  people.  But  in 
our  opinion  the  question  remains  open  how,  given  the  unporfected  character 
of  the  life  and  work  of  the  Church,  Jesus  Christ  brings  all  things  already 

now  in  subjection  under  Himself  as  Lord  and  King  of  cho  world. 

A  second  question  concerns  the  manifoldness  of  spiritual  gifts  which 
Jesus  Christ  gives  to  His  Church  and  their  relation  to  unity  (same  section, 
para.  (c)).  In  Section  III  we  read:  ’We  cannot  build  the  one  Church  by 
cleverly  fitting  together,  our  divided  inheritances.  We  can  grow  together 
towards  fullness  and  unity  in  Christ  only  by  being  conformed  to  Him  who 
is  the  Head  .if  the  Body  and  Lord  of  His  people.  And  He  manifests  His  ful¬ 
ness,  however  brokenly,  in  the  gifts  He  has  given  to  us  even  in  our 

separations. ’ 

We  welcome  the  recommendation  made  in  the  following  section  that  the 
Churches  should  learn  from  one  another  with  respoct  to  the  gifts  granted 
to  individual  Churches.  We  also  are  of  the  opinion  that  we  neither 
should  nor  can  simply  join  together  our  different  inheritances,  in  order 
to  obtain  fullness  and  unity  in  Christ.  For  us  this  question  arises: 

How  and  by  what  signs  will  the  individual  Church,  in  its  attempt  to  over¬ 
come  the  present  condition  of  division,  recognizes  those  gifts  it  ought 
to  hold  fast  as  true  gifts  of  the  Spirit  in  the  process  of  growing 
together,  and  what  it  will  have  -  to  give  up  in  order  to  lighten  its 
ecclesiastical  baggage  and  be  able  to  travel  unencumbered  as  a  pilgrim? 

Is  a  rule  for  this  to  be  found  in  the  Scriptures,  or  must  we  concent 
ourselves  with  the  short  statement:  ’We  cannot  kn  w  all  that  shall  be 
disclosed  to  us  when  together  we  look  to  Him  who  is  the  Head  of  the  Body?’ 

May  it  not  also  come  to  be  recognized,  in  the  readiness  to  learn 
from  one  another  and  to  grow  together,  that  ways  must  be  found  to  pre¬ 
serve  the  gifts  granted  to  che  individual  Churches  which  would  be  lost 
if  the  growing  together  led  to  a  complete  self-surrender  on  the  part  of 
the  smaller  Churches?  Perhaps  this  concern  is  unjustified,  if  in  fact 
account  is  taken  of  thu  working  of  the  Holy  Spirit,  under  whose  leading  no 


gift  which  is  really  of  value  for  the  whole  Church  can  be  lost.  It  may, 
however,  still  be  realised  in  an  individual  case,  that  the  time  has  not  yet 
come  for  several  Churches  to 'grow  together  into  one  Church,  if  no  practicable 
way  appears  of  attaining  to  greater  unity  without  a  loss  on  the  one  or  the 
other  side.  What  is  said  in  Chapter  III,  Section  II  (2)  about  the  ministry  - 
that  this  question  is  to  be  grasped  'not  as  an  isolated  phenomenon  but  in 
the  light  of  a  profound  christological  and  eschatological  ap  roach  to  the 
doctrine  of  the  Church,'  and  that  we  must,  'beyond  our  theological  and  denomi¬ 
national  emphases. seek  bo  keep  our  eyes  fixed  upon  Christ'  -  is  true  also 
in  regard  to  all  the  gifts  bestowed  upon  the  individual  Churches,. 

The  Report  of  the  Faith  and  Order  Conference  at  Lund  has  been  received 
and  we  find  ourselves  in  general  agreement  with  it.  It  makes  definite  ad¬ 
vances  over  the  positions  taken  at  Amsterdam.  We  would  commend  especially 
the  new  avenue  of  study  opened  up  by  relating  ecclesiology  to  Christology; 
and  while  we  would  agree  that  this  will  probably  provide  the  most  instruc¬ 
tive  results  we  would  also  urge  parallel  studies  of  the  relation  of  eccle¬ 
siology  to  pneumatology  and  eschatology.  Embryonic  beginnings  have  been  made 
in  these  directions  (e.g.  IV.  Recommendation,  p.  11;  and  para.  2,  p.15),  but 
we  fear  they  may  be  lost  unless  attention  is  called  to  them  again. 

The  Presbyterian  Church  in  Irelands 


Before  the  World  Conference  of  F  ith  and  Order  at  Lund,  the  Faith  and 
Order  Department  of  the  World  Council  had  reached  the  following  position. 

The  various  Churches  had  learned  to  talk  to  one  another  and  to  compare  their 
doctrines,  learning  to  state  accurately  the  beliefs  of  others.  This  has 
been  known  as  'comparative  ecclesiology.'  While  this  taught  Churches  not- to 
caricature  one  another's  positions,  this  comparison  nevertheless  left  a  hard 
core,  especially  the  doctrine  of  hie  ministry  and  the  sacraments,  on  which 
no  real  agreement  seemed  possible.  Then  at  Lund  a  small  group  of  theolo¬ 
gians  suggested  that  there  was  no  further  advance  along  this  road,  but  that 
there  was  a  road  open  on  which  advance  might  well  be  made.  There  was,  they 
argued,  general  agreement  airwng  the  Churches  on  the  person  of  Christ,  and 
Iiis  saving  work.  Now  the  Church  with  the  ministry  and  the  sacraments  are 
God's  agencies  and  instruments  for  the  realization  of  His  love  to  men  in 
Christ.  Wc  should  cease,  these  theologians  argued,  discussing  the  Church, 
the  ministry  and  sacraments  in  isolation  and  see  thorn  in  relation  to  the 
common  faith  in  Christ.  If  w o  do  this  two  things  may  be  accomplished. 

(l)  We  may  learn  that  in  the  others'  teaching  there  are  elements  of- truth 
which  are  truly  derived  from  our  common  faith  in  Christ,  which  we  had  not 
before  appreciated.  We  n  w  see  their  significance  when  we  sou  them  as  an 
element  of  the  gospel.  (2)  Secondly,  we  may  more  easily  agree  to  differ  on 
certain  matters  because  both  their  view  and  ours  are  possible  ways  of  ex¬ 
pressing  God's  claim  on  us  and  our  response.  Lo‘t  me  illustrate.  The  non- 
episcopal  Churches  may  recognize  in  certain  statements  about  episcopacy  a 
true  desire  to  stress  the  authority  of  the  ministry  of  the  Church.  Again, 
we  may  both  recognize  this  authority,  but  agree  to  differ  on  the  historical 
forms  which  it  has  taken,  e.g.  episcopacy  and  presbytery. 


It  seems  to  me  therefore  that  here  in  Ireland  either  two  or  three 
types  of  discussion  between  the  member  churches  of  the  World  Council  ought 
to  be  taking  place.  (a)  There  should  be.  some  or  one  unofficial  central 
group  in  which  those  interested  in  F  ith  and  Order  among  the  teachers  and 
leaders  in  the  Churches  should  discuss  with  one  another.  (b)  There  clearly 
ought  to  bo  local  groups  where  interested  ministers  of  the  Churches  and 
others  might  learn  about  one  another’s  beliefs.  (c)  Should  there  also  be  a 


Presbyterian  group  to  clarify  our  own  minds  on  our  traditions  and  our  pre¬ 
sent  beliefs  on  the  Church,  the  ministry  and  sacraments  and  the  nature  and 
unity  of  the  Church  in  relation  to  the  doctrines  of  Jesus  Christ  and  the 
Holy  Spirit? 

(j,  L.  M.  Haire) 

The  United  Presbyterian  Church,  USA; 

Ue  affirm  the  need,  as  stated  in  Chapter  II  (p.8),  Ho  penetrate  be¬ 
hind  the  divisions  of  the  Church  on  earth  to  our  common  faith  in  the  one 
Lord,'  and  along  with  this  to  submit  ourselves  and  our  Churches  to  the 
judgment  of  Christ,  knowing  ’that  we  cannot  manifest  our  unity  and  share 
in  His  fulness  without  being  changed*  (p.LO).  In  the  presence  of  Christ, 
we  see  ourselves  as  Churches  that  Have  accumulated  r.uch  precious  ecclesi¬ 
astical  baggage,'  as  'Churches  settled  and  self-assured,  as  'Churches  too 
much  at  home  in  the  world... too  wrapped  up  in  (our)  own  piety  or  (our)  own 
survival,'  and  we  confess  that  'It  is  easy  for  us  in  our  several  Churches 
to  think  of  what  our  separated  brethren  need  to  learn.1  And  we  pray  that 
'Christ's  love  will  make  us  more  ready  to  learn  what  He  can  teach  us 
through  them'  (p.ll). 

\ 

The  Church  of  Ungland: 

Chapter  II  of  the  Report  unquestionably  is  the  most  important  and 
original  part  of  the  whole  document,  iv  here  as  the  remaining  chapters  go 
little  if  at  all  beyond  the  positions  set  out  in  the  preparatory  Reports 
and  Volumes  of  the  three  Theological  Commissions,  and  in  some  cases  do 
not  even  attain  the  same  precision,  this  chapter  breaks  new  ground  in 
Faith  and  Order  discussion  by  starting  at  the  core  of  the  Christian  Faith, 
the  person  and  work  of  Jesus  Christ.  It  turns  away  from  'the  impasses 
which  are  reached  when  we  laboriously  compare  the  teaching  of  the  differ¬ 
ent  Churches  to  the  luminous  figure  of  our  common  Saviour,  the  Lord  and 
Head  of  the  Church,  in  whom  alone  we  are  and  shall  be  one,  and  in  whose 
prayer  for  unity  the  ecumenical  movement  is  grounded.  ere,  or  not  at 
all,  we  shall  find  our  unity.  In  the  light  that  breaks  forth  from  His 
person,  we  shall  see  the  light  in  which  the  way  of  unity  will  become 
clear  to  us.  Starting  fro;:;  our  common  faith  in  Jesus  Christ  as  God  and 
man,  Saviour  and  Lord,  we  can  find  agreement  on  the  nature  of  His  Church; 
starting  from  our  disagregnent  on  the  nature  of  His  Church,  we  shall  find 
only  frustration. 

Ihe  Report  claims,  with  justice,  that  these  are  the  convictions  to 
which  "we"  —  that  is,  not  only  the  authors  of  the  Report,  but  the  Churches 
they  come  from  —  "are  led  by  our  faith  in  Jesus  Christ  and  by  our  shared 
acceptance  of  the  authority  of  the  Holy  Scriptures."  It  is  significant  to 
note  that  appeal  could  thus  be  made  successfully  to  an  authority  which  is 
binding  on  all  the  member  Churches  of  the  World  Council  of  Churches,  what¬ 
ever  means  each  uses  to  interpret  or  even  to  supplement  this  authority. 

Your  Committee  believes  that  it  should  be  a  matter  for  Anglican  gratitude 
that  in  obedience  to  the  authority  of  the  Scriptures  such  a  statement  of 
the  doctrine  of  the  Church  as  the  Body  of  Christ  has  been  endorsed  by 
represeii cat ives  of  so  many  different  Churches.  In  order  that  the  action 
ox  the  Anglican  representatives  in  voting  for  this  important  statement 
may,  be  seen  to  be  in  accordance  with  the  mind  of  our  Church,  we  suggest 
that  this  part  of  the  Report  be  remitted  So  the  Convocations,  in  order 
that  they  may  pronounce  authoritatively  that  this  section  is  in  accord¬ 
ance  with  the  teaching  of  the  Church  of  England,  if  they  find  that  such 
is  che  case.  It  is  much  to  bo  hoped  that  other  Churches  will  make  a  corres- 
ponding  pronouncement,  in  view  of  the  far-reaching  imports  eo  cf  such  an 
agreement . 

(15)  '  : 


I' roh'i  an  Anglican  point  of  view,  this  chapter  has  one  obvious  defi¬ 
ciency,  which  was  perhaps  inevitable  at  this  stage  and  at  a  conference 
where  so  many  different  Churches  were  represented.  All  that  is  so  finely 
said  here  of  the  Church  as  the  Cody  of  Christ  would  become  much  more  con¬ 
crete  and  meaningful  if  it  were  linked  to  the  gift  of  the  life  of  Christ 
in  the  sacraments.  Cut  this  co  mient  does  not  invalidate  what  the  Report 
does  say;  it  merely  calls  attention  to  a  further  necessary  step  in  the 
discussion  of  the  nature  of  the  Church  in  the  Faith  and  Order  movement. 

It  is  our  belief  that  this  step  will  be  taken  much  more  fruitfully 
against  the  background  of  i;he  common  affirmations  contained  in  this 
chapter  than  it  could  be  without  such  a  background  at  the  Edinburgh 
Conference. 

The  recommendation  of  the  .report  that  it  is  "of  decisive  importance 
for  the  advance  of  ecumenical  work  that  the  doctrine  of  the  Church  be 
treated  in  close  relation  both  to  the  doctrine  of  Christ  and  to  the  doc¬ 
trine  of  the  Holy  Spirit,"  and  that  "this  must  occupy  a  primary  place 
in  the  future  work"  of  the  faith  and  Order  movement,  seems  fully  justi¬ 
fied.  V:q  trust  that  Anglican  representatives  in  ihe  Ivor  Id  Council  of 
Churches  will  support  such  a  policy,  as  that  most  likely  to  lead  to  a 
solid  unity  in  the  truth. 


(15) 


CHAPTER  III 


CONTINUITY  AND  UNITY 


The  Disciples  of  Christ: 

Disciples  agree  that  the  approach  to  the  problem  of  unity  is  properly 
by  way  of  the  study  of  the  New  Testament  Church  (p.  12).  We  hold  that  the 
true  nature  of  the  Church  is  revealed  in  the  New  Testament  rather  than  in  the 
developed  episcopate  and  the  great  creeds  of  the  fourth  century  and  later. 

For  this  reason,  if  the  churches  of  today  desire  to  conform  themselves 
to  the  Christ  who  is  the  Hoad  of  the  Church,  they  must  bring  every  belief 
and  practice  to  judgment  before  the  New  Testament.  Disciples  of  Christ  have 
held  that  the  way  to  unity  is  by  deliberately  restoring,  in  the  modern 
churches,  the  essential  Christianity  of  the  Church  of  the  Now  Testament. 

This  means  making  essential  in  the  Church  today  what  was  es  ential  in  the 
Church  in  its  beginning  days;  at  the  same  time,  allowing  lib  rty  to  make 
such  additions  to  the  Church  as  seem  necessary  for  its  functioning  in  the 
world  of  our  particular  time  and  in  our  particular  place.  These  additions, 
however,  must  net  be  made  binding  upon  any  Christians  as  terms  of  fellow¬ 
ship  within  the  Church,  or  as  necessary  to  union  in  Christ. 

The  diversity  in  worship  in  the  Now  Testament  (p.12)  was  unified  be¬ 
cause  all  worship  gave  expression  to  the  united  faith  of  the  New  Testament 
Church  in  the  one  Christ,  the  preaching  of  the  word  marked  the  unity  of 
that  Church,  because  the  content  of  the  preaching  was  at  heart  the  same 
(l  Cor,  15:ll).  Baptism  and  the  Lord's  Supper  they  set  forth  the  basic 
faith  of  that  Church.  Thus  baptism  was  in  form  the  immersion  in  water  of 
one  who  professed  faith  in  the  dying  and  risen  Christ  (Rom.  6:4),  while 
the  Lord's  Supper,  using  the  material  elements,  recalled  his  redemptive 
death  (i  Cor.  11:24,25).  Disciples  would  add  that  the  New  Testament  Church 
also  marked  its  unity  by  its  use  of  a  new  day  for  its  distinctive  worship, 
the  first  instead  of  the  seventh  (Acts  20:7).  This  new  day  marked  the 
Church's  faith  in  the  Lord  who  had  risen  from  the  dead. 

Disciples  would  point  out  that,  in  the  New  Testament,  it  was  in  the 
administration  of  baptism  and  the  Lord's  Supper  in  the  Catholic  form,  and 
not  in  the  interpretation  of  their  meaning,  that  the  Church  marked  its 
unity.  Disciples  have  emphasized  baptism  an-  the  Lordfs  Supper,  not  as 
peculiarities  to  distinguish  us  from  other  bodies,  but  as  Catholic  ground, 
described  in  the  New  Testament,  upon  which  all  Christians  can  meet. 

Disciples  of  Christ  have  valued  the  historic  continuity  of  the  Church 
(p.14)  as  fulfilling  the  promise  of  Christ  that  his  Church  would  not  be  sub¬ 
ject  to  the  powers  of  death  (Matt.  16:18).  We  hold,  therefore,  that  the 
Church  has  existed  continously,  in  many  forms,  through  the  centuries. 

It  would  probably  be  correct  to  infer  that  Disciples  regard  baptism  and  the 
Lord  s  Supper  as  an  "essential  means  of  continuity"  (p.  14) ,  since  we  regard 
baptism  as  bringing  the  believer  "into  Christ"  (Gal.  4:27)  as  well  as  into 
the  one  Body  (l  Cor.  12:13)  through  his  initiation  into  the  fellowship  of  a 
local  congregation,  and  we  have  observed  the  Lord's  Supper  each  week  as  a 
vital  feature. of  the  Church's  worship.  At  the  same  time,  it  must  be  noted 
that  the  wording  of  the  Report  which  regards  "the  ministration  of  the  sacra¬ 
ments  as  an  essential  means  of  continuity"  (p.  14)  would  not  be  accepted 
by  Diociplcs,  if  the  words  are  taken  to  refer  to  a  ministry  ordained  in  the 
apostolic  succession. 


(17) 


Disciples  of  Christ  agree  heartily  that  personal  faith  in  Jesus  Christ, 
confessed  by  all  churches,  is  essential  Christian  faith,  and  that  this  per-' 
sonal  faith  allows  for  great  diversities  in  interpretation  and  practice 
(p.  19).  Anything  else  which  may  be  added  is  secondary.  Additions  may  be 
true  and  may  be  useful,  but  must  not  be  made  terms  upon  which  fellowship  is 
allowed  within  the  Church,  or  upon  which  union  is  demanded.  Disciples  have 
held  that  the  same  basis  in  faith  which  is  sufficient  to  bring  us  into  union 
with  Christ  is  sufficient  i?o  bring  us  into  union  with  other  Christians. 


for  this  reason, 


we 


agree  chat  Mto  found  unity  on  any  creeds  is  to  found 


it  on  something  human”  (p.19).  'We  would  go  further  and  assert  that  the 
attempt  to  reach  unity  on  the  basis  of  any  creed  is  self-defeating,  because 
the  creeds  themselves,  when  taken  in  any  authoritative  sense,  are  inherently 
divisive  and  schismatical .  Disciples  welcome  doctrinal  exhibitions  of  truth 
in  order  to  improve  understanding,  but  would  resist  any  attempt  to  make  these 
exhibitions  binding  upon  any  person  or  any  church. 


It  is 


n 


:he  light  of  this  hi 


’ic  under  standi  ng 


of  creeds  that 


Discioles  would  respond  to  the  use  of  th: 


of  the  divisiveness 
terms  " schi sm , " 

"apostasy”  and  "heresy"  (pp,  16-18).  These  terms  indicate  clearly  that 
groups  have  separated  from  each  other,  not  because  of  their  rejection  of 
Jesus  Christ  as  Lord  and  Saviour,  but  because  of  differences  over  other 
matters.  These  differences,  pertaining  to  various  forms  of  church  govern¬ 
ment,  the  order  of  the  ciergp ,  theological  statements  of  belief  and  other 


matters 


are  over  things  in  which  the  Kingdom  of  God  doe; 


not  consist  in 


essence,  though  they  may  have  had  meanings  that  were  locally  and  histori¬ 
cally  significant.  Disciples  have  insisted  that  it  is  possible  for  persons 
and  churches  to  differ  in  all  these  points  and  yet  to  remain  united  in  their 
basic  faith  in  Christ.  there  are,  indeed,  "necessary  articles  in  the  Chris¬ 
tian  faith"  (p.  18),  but  Disciples  limit  these  to  personal  acceptance  of 
Jesus  Christ.  Return  by  all  churches  to  the  simple  personal  faith  in  Jesus 
Christ,  which  is  described  in  the  New  Testament  and  which  is  confessed  by 
all  (p.  19),  as  the  basis  of  their  fellowship  and  union,  while  allowing 

liocr  u y  rn  sJ L  ,  wcul^i  oio  u ^  ce.ui.po  co  uoj — luo  ursoon 

tinuity  as  due  to  schism  or  heresy. 


The  Presbyterian  Church  in  the  U.S.A. : 


Chapter  III,  "Continuity  and  Unity,"  makes  it  plain  that  much  ecumenical 
discussion  in  the  past  has  taken  place  without  commonly  accepted  definitions 
of  either  "continuity"  or  "unity."  Therefore,  (p.  21 )  as  Churches  we  have 
been  seeking  rather  different,  if  not  even  mutually  exclusive,  kinds  of  unity. 
The  summary  statement  in  paragraph  VI,  p.  25  is  a  good  beginning  toward  an 
ecumenical  definition* of  the  unity  for  which  we  pray  and  labor. 


The  doctrine  of  Church  order,  it  is  noted  (p.  14),  continues  to  be  the 


greatest 
ference 
form  of 
the  Head 


single  barrier  to  Christian  unity.  let  we  trust  chat  this  Lund  Con- 
marked  the  end  of  trying  to  find  the  basis  of  Christian  unity  in  some 
the  ministry,  be  it  episcopal  or  non-episcopal .  Our  unity  must  be  in 
of  the  Body,  not  in  the  ministry,  which  is  but  a  function  of  the  Body. 


The  Baptist  Union  of  Groat  Britain  and  Ireland; 

Baptists  have  always  held  a  high  doctrine  of  the  Church  and  are  in  full 
agreement  with  the  words,  on  page  12,  of  The  Report,  that  "The  Church  is  a 
company  of  the  sanctified  —  forgiven,  justified  by  faith  and  born  anew  in. 
Christ."  Indeed  the  stress  laid  by  Baptists  on  the  administration  of  ’.act ism 
to  believers  only  is  due  among  other  things  to  their  conviction  that  the 
Church  on  earth  is  the  society  or  community  of  those  who,  through  response 


in  personal  faith  to  God's  call  in  Christ,  are  being  redeemed,  and  to  a  fear 
lest  the  admission  of  others,  who  have  not  so  responded  in  humility  and  self- 
devotion,  may  deny  its  true  nature,  compromise  its  witness,  and  hinder  its 
impact  on  the  world.  The  historic  continuity  of  the  Church  means  for  us  the 
unfailing  stream  of  the  divine  life  and  love  flowing  in  the  fellowship  of 
Christian  men  and  women  through  the  generations,  in  varied  channels  through 
which  the  Gospel  is  mediated,  and  does  not  depend  upon  any  one  particular 
form  of  organization.  We  do  not  regard  as  of  the  esse  of  the  Church  fea¬ 
tures  which  at  some  time  may  conceivably  have  been  of  its  bene  esse,  lest 
we  impose  a  limitation  on  the  operation  of  the  Holy  Spirit.  Only  those 
marks  of  the  Church  which  can  be  clearly  seen  to  be  in  accord  with  the  mind 
of  Christ  as  revealed  in  the  New  Testament  are  in  our  view  essential  and 
possess  permanent  value.  We  demur  to  any  insistence  that  a  particular  form 
of  continuity  should  be  regarded  as  essential  or  alone  adequate.  The  unity 
of  all  believers  in  Christ  through  the  indwelling  of  the  Holy  Spirit,  which 
is  described  in  the  third  paragraph  of  page  12  of  the  Report,  is  an  abiding 
unity  which  involves  continuity.  The  emphasis  on  the  topic  of  continuity  in 
Chapter  III  of  the  Report  appears  to  arise  from  the  problem  of  deciding  what 
doctrinal  or  what  (if  any)  institutional  changes  would  sever  a  body  of  Chris¬ 
tians  who  adopted  them  from  membership  in  the  Church  of  Christ.  The  exact 
meaning  and  content  of  the  word  '’continuity1'  itself  and  of  the  phrases  used 
with  regard  to  it  at  pages  13  to  15  of  the  Report,  seem  to  us  to  require 
close  study.  We  trust  that  this  subject  may  come  within  the  purview  of  the 
Group  which  we  understand  is  being  set  up  for  the  preliminary  study  of  the 
problem  of  Tradition  in  its  biblican  and  historical  aspects. 

We  should  welcome  also  further  study  of  the  conception  of  internal 
schism  in  the  final  paragraph  of  division  (a)  of  the  topic  of  Discontinuity 
at  page  17  of  the  Report. 

It  is  not  necessary  for  us  to  emphasize  the  importance  of  the  doctrine 
of  Baptism  to  all  Christians.  There  are  three  passages  in  the  Report  which 
involve  the  consideration  of  it,  namely,  at  page  21,  lines  3-5  -  ’’When  a 
member  of  one  Church  in  good  standing  desires  to  transfer  to  another  com¬ 
munion,  some  Churches  require  re-baptism  or  a  newT  profession  of  faith;’’ 
page  35,  paragraph  (f),  where  the  Lund  Report  suggests  that  there  should  be 
"participation  at  all  levels  in  the  Churches  in  the  work  being  done  on  the 
meaning  of  Baptism;”  and  thirdly  at  page  43  where  there  is  a  quotation  from 
an  essay  by  Professor  To  ranee  which  mentions  Baptism  in  connection  with  a 
discussion  or  inter- communion.  The  doctrine  of  Baptism  has  received 
increasing  attention  during  recent  years  from  theologians  of  many  Churches 
and  we  suggest  that  the  time  is  now  ripe  for  a  thorough-going  examination 
of  it  by  the  Faith  and  Order  Commission.  Should  it  not  receive  early 
attention,  possibly  be  the  appointment  of  a  special  commission  with  adequate 
terms  of  reference? 

The  Protestant  Lpiscopal  Church,  U.S.A.: 

We  note  that  on  pp.25-6  terms  such  as  'organic'  and  'a  covenant  relation¬ 
ship'  seem  to  be  used  in  a  sense  undefined  in  this  report,  though  doubtless 
clear  to  those  who  took  part  in  the  discussions.  The  word  'organic'  needs 
specification  --  does  it  mean  recognition  of  some  central  authority,  such  as 
the  Papacy  or  a  World  Synod?  or  would  it  mean  the  establishment  of  general 
inter  -communion  and  cooperation,  with  such  a- rangernents  for  federation  as 
particular  circumstances  call  for?  We  commend  the  suggestion  that  the  study 
of  the  ecumenical  Movement  be  introduced  into  our  theological  seminaries. 


(19) 


We  share  the  conviction  expres  ed  on  p.  15  that  'an  approach  to  the 
question  of  the  ministry,  not  as  an  isolated  phenomenon,  but  in  the  light  of 
a  profound  Christologioal  and  eschatological  approach  to  the  doctrine  of  the 
Church,  is  urgently  needed. '  We  should  further  suggest  that  such  a  study  be 
reacted  to  a  theological  understanding  of  the  'lay  ministry1  in  an  age  when 
special  circumstances  have  favored  or  even  necessitated  in  some  areas  the 
development  of  lay  centers  of  Christian  work  end  witness,  and  when  in  general 
the  -witness  and  action  of  the  layman  is  of  increasing  importance. 


The  United  Presbyterian  Church,  U.S.A. : 

The  reminder  (p.  12f)  that  the  unity  of  tho  Church  cannot  be  properly  con¬ 
ceived  apart  from  the  mission  of  the  Church,  and  vice  versa,  is  well  taken. 

We  are  thankful  for  the  reminder  that  1  it  was  in  obedience  to  this  missionary 
task,  including  the  willingness  to  suffer  for  Christ,  that  the  Church  experi¬ 
enced  the  dynamic  power  of  its  unity'  (p.13). 


In  speaking  of  the  continuity  of  the  Church  we  would  hold  that  as  there 
is  a  given  unity  of  the  Church,  so  there  is  also  a  given  continuity  which 
discovers  itself  in  the  continuing  presence  of  Christ,  through  His  Spirit,  in 
and  among  His  people.  We  would  go  on,  however,  to  assert  with  .he  Report 
(p.  14)  that  'some  form  of  continuity  in  history'  is  valuable.  Indeed,  we 
would  insist  it  is  desirable.  The  outward  manifestation  in  history  would 
certainly  include  'the  apostolic  continuity  of  Christian  life,'  'the  preaching 
of  tho  Gospel  and  the  ministration  of  the  sacraments;'  and  'some  form  of 
commissioned  ministry*  (p.  14). 


It  is  at  this  last  point,  however,  where  we  feel  constrained  to  speak 
plainly,  since  we  cannot  agree  wi  Hi  those  who  hold  "the  possession  of  the 
historic  episcopate  in  apostolic  succession"  as  essential  It  is  our  belief 
that  as  ethics  is  the  natural  expression  of  the  faith  of  the  Church,  so  Church 
order  ought  to  be,  in  its  basic  principles  though  not  necessarily  in  every 
minute  detail,  a  natural  expression  of  the  Church's  faith.  In  the  New  Testa¬ 
ment  Chri-st  is  the-  Head  of  tile  Church,  quo  ii  lie  10  to  direct  His  Church  No 
must  do  so  by  His  indwelling  Spirit.  It  Is  only  by  discovering  in  each  situa¬ 
tion  what  tho  mind  of  Christ  is,  or  what  the  desires  of  His  Spirit  are,  that 

the  Church  can  discover  His  will.  And  since  no  individual,  nor  even  any  local 
congregation,  can  claim  to  have  the  whole  mind  of  Christ,  and  so,  to  speak  the 
last  word  in  any  given  situation,  appeal  must  be  made  to  the  whole  body  of 

Christ.  Paul  is  always  careful  to  avoid  saying  Hiat  any  local  congregation  is 

to  soma  tou  christou ,  possesses  ho.  nous,  t on  Christ ou ,  or  has 

Chris tou.  Rather  they  are  ampij  aunm  imuL-j-o  ff-eu,  wj. 

or  snirit  of  Christ."  Wo 


nous  christou 


to  pneuma  tou 

Rather  they  are  simply  soma  christou,  "body  of  Christ,"  or  have 
or  pneuma  christou,  "mind,  or  spirit  of  Christ."  Wo  come 


nearest,  therefore,  to  the  mind  of  Christ  in  an  0 


cumonic'l  gathering  where 


for  this 


the  body  of  Christ  is  largely,  and  representatively,  present.  It  is^ 
reason  that  we  elieve  our  presbyterian  system  of  government  best  reflects  this 
scriptural  principle. 

essential  is 
but 


therefore,  which  we  feel  to  he 


The  "commissioned  ministry, 

not  one  depending  upon  an  historic  succession  of  episcopal  ordinations, . 
rather  only  upon  the  call  of  God  in  Christ,  through  His  .spirit,  and  ordination 
at  the  hands  of  the  presbytery  which  is  more  representative  of  the  body  than 
any  one  person  could  be. 


In  th  report's  discussion  of  Discontinuity,  we  find  ourselves  unable  to 
go  along  with  the  expression  (p.15),  "the  fact  of  discontinuity."  We  believe 
that  man  can  no  more  destroy  tho  continuity  God  has  given,  than  he  can  the 
unity  God  has  given.  It  is  our  contention  that  true  continuity  does  not 
depend  upon  outward  or  physical  charac  ter  is  tics .  In  the  C_onfj^s^qnal  .3  i-ate^. 


merit  of  our  Church  wfe  say,  "We  believe  that  there  is  one  holy  Catholic  or 
Universal  Church,  consisting  of  the  whole  number  of  (the  faithful ).. .who, 
being  united  by  the  Holy  Spirit  to  Christ  their  living  Head,  are  one  spiri¬ 
tual  body  in  Him;  (and)  that  it  is  the  will  of  Christ  that  His  Church  on  earth 
should  exist  as  a  visible  brotherhood,..."  In  the  light  of  this,  our  state¬ 
ment  of  belief,  we  could  not  hold  to  the  discontinuity  of  the  Church  in  any 
sense,  although  we  would  be  forced  to  admit  that  both  its  unity  and  its  con¬ 
tinuity  have  been  obscured  by  the  sinful  divisions  of  men.  We  do  agree  with 
the  report  ( p . 16 )  "that  ’tragic'  is  not  too  strong  a  word  to  express  the 
effect  of  these  divisions."  The  unity  and  continuity  of  the  Church  are  greatly 
obscured  by  our  denominationalism. 

When  the  report  calls  "attention  to  the  obligation  to  seek  closer  organic 
union  which  especially  lies  upon  (a)  Churches  whose  close  reginnal  association 
emphasizes  their  task  of  bearing  a  common  witness  to  the  non-Christian  world; 

(b)  Churches  whose  historic  past  lays  upon  them  to  a  peculiar  degree  the  need 
for  mutual  reconciliation;  (c)  Churches  having  a  close  doctrinal  or  institu¬ 
tional  affinity  (p.16)  we  know  that  it  speaks  to  us.  On  all  three  counts  we 
are  under  obligation  to  seek  a  deeper  degree  of  unity  with  our  sister  Presby¬ 
terian  and  Reformed  Churches  in  the  United  States. 

We  are  pleased  that  Christians  of  differing  denominational  persuasions 
are  turning  away  from  the  careless  use  of  the  terms  heretic,  and  schismatic 
(p.16),  and  fully  agree  that  "growth  of  mutual  respect  and  charity  and  .the 
desirq.  for  fuller  unity  with  each  other  should  not  obscure  the  need  for  a 
serious  consideration  of  the  nature  of  division. 

One  of  the  features  of  the  report  which  pleases  us  most  is  the  frank  way 
in  which  personal  faith  in  Jesus  Christ  as  Lord  and  Savious  heads  the  list  of 
those  factors  which  make  for  the  unity  of  the  Church  (pp,19ff).  Everything 
else,  is,  of  course,  secondary  and  should  be  treated  as  such. 

With  regard  to  the  problem  of  proselytism  (p.20),  we  would  hold  that 
every  Christian  Church  in  any  given  community  should  remember  that  its  task 
is  the  evangelization  of  the  unsaved  and  unchurched  in  the  community,  and 
that  it  should  avoid  bringing  even  the  slightest  pressures  to  bear  upon  mem¬ 
bers  of  other  Churches,  and  especially  of  neighbouring  congregations ,  to  trans¬ 
fer  their  allegiance  to  it.  Such  pressures  we  would  hold  to  be  ’sub-Christian.’ 

The  Church  of  England s 

1.  The  first  section  considers  the  unity  of  the  Church  as  indicated  by  the 
New  Testament.  The  unity  of  the  apostolate  in  its  authoritative  witness  to 
the  work  of  Christ  was  an  essential  factor  in  the  unity  of  the  Church  in  the 
New  Testament.  So  much  might  be  agreed  by  all  Churches.  Disagreement  arises 
on  the  vital  question  of  what  happened  after  the  first  generation  of  the 
Church  to  this  authoritative  apostolic  witness,  and  where  it  is  now.  It  would 
be  generally  agreed  that  Holy  Scripture  continues  this  authoritative  testi¬ 
mony  to  God’s  redemptive  act  in  Christ,  on  which  the  Church  is  founded.  The 
apostles  can  still  speak  to  the  Church  through  Holy  Scripture,  and  the 
Scriptural  testimony  to  Christ  comes  to  us  with  apostolic  authority.  The 
Churches  disagree,  however,  on  whether  an  apostolic  authority  is  also  being 
exercised  when  the  living  voice  of  the  Church,  especially  the  episcopate, 
gives  testimony  to  the  content  of  the  faith. 

2.  Section  II,  (l)  of  this  chapter  quotes  the  Report  of  the  Theological 
Commission  on  the  Church  for  the  statement  that  "every  communion  holds  that 
the  Church  is  not  a  human  contrivance."  We  suggest  that  this  raises  the 
further  question,  namely,  how  far  will  unity  come  as  the  result  of  human 


(21 ) 


effort  and  planning  and  how  far  will  it  be  created  by  God.  The  answer,  of 
course,  is  both.  But  the  theological  principle  underlying  that  answer  needs 
to  be  nade  much  clearer  and  more  explicit  in  its  relation  to  reunion.  How, 
in  this  connection,  can  we  speak  of  grace  working  by  means  of  human  effort 
and  perfecting  it?  In  other  words,  will  God  help  us  only  if  we  help  ourselves? 

It  seems  probable  that  much  division  of  opinion  within  the  Church  of  England 
on  the  subject  of  reunion  is  due  to  lack  of  thought  on  these  problems. 

Section  II,  (2).  The  Report  says  with  emphasis  that  ’’here  a  fresh  start¬ 
ing  point  to  theological  discussion  is  urgently  needed.  An  approach  to  the 
doctrine  of  the  ministry,  not  as  an  isolated  phenomenon  but  in  the  light  of  a 
profound  Christological  and  eschatological  approach  to  the  doctrine  of  the  Church, 
is  urgently  needed.” 

The  implication,  with  which  your  Committee  would  agree,  is  that  the 
question  of  the  ministry  must  be  discussed  afresh  against  the  background  of 
the  affirmations  in  Chapter  II  and  of  any  discussion  to  which  they  may  sub¬ 
sequently  lead.  It  is  essential  to  realize  that  problems  of  church  order 
cannot  be  solved  by  sifting  New  Testament  evidence,  nor  by  treating  such  pro¬ 
blems  as  an  isolated  difficulty.  We  must  dig  deeper  and  consider  the  manner 
of  God's  self-revelation  to  men,  and  the  manner  of  His  action  in  the  world, 
e.g.  His  choice  of  a  particular  nation  as  an  instrument  of  His  will.  Is  be- 
lief  in  the  necessity  of  apostolic  succession  in  any  way  parallel  to  belief 
in  the  necessity  of  salvation  being  of  the  Jews? 

The  Report  goes  on  to  make  a  further  notable  proposal,  namely,  the  estab¬ 
lishment  of  a  theological  Commission  "to  explore  more  deeply  the  resources  for 
further  ecumenical  discussion  to  be  found  in  that  common  history  which  we  have 
as  Christians  and  which  we  have  found  to  be  longer,  larger  and  richer  than  any 
of  the  separate  histories  of  our  divided  Churches.”  Such  a  study  of  Tradition, 
for  that  is  essentially  what  is  proposed,  should  meet  with  the  approval  of 
Anglicans,  who  have  always  appealed  to  that  source  as  an  authority  second  only 
to  the  Bible  itself.  This  enquiry  seems  also  particularly  timely  at  a  period 
when  a  revived  interest  in  patristic  studies  is  being  manifested  in  many 
Churches . 

The  Report  then  passes  to  consider  the  breaches  of  continuity  and  unity 
out  of  which  our  divided  Churches  have  arisen. 

Many  Churches  would  recognize  that  where  division  has  taken  place  guilt 
attaches  both  to  parent  body  and  to  the  one  which  split  of1:,  but  all 
would  recognize  that  both  sides  are  guilty  of  helping  to  perpetuate  divisions, 
once  they  have  arisen.  Hence  has  arisen  the  idea,  familiar  in  the  Church  of 
England,  since  the  publication  of  the  Report  on  Church  Relations  in  England, 
of  schism  aSy4  breach  within  rather  than  from  the  Church.  This  view  is 
unacceptable  to  those  who  confine  the  limits  of  the  visible  Church  to  a  single 
denomination.  Anglicans,  on  the  other  hand,  have  always  recognized  the  exis¬ 
tence  of  a  real  church  life  outside  the  borders  of  the  Church  of  England, 
though  some  have  seen  it  primarily  on  one  side,  some  primarily  on  the  otner,  of 
the  gulf  created  by  the  Reformation.  The  Report  considers  what  is  involved  in 
such  a  view,  such  as  the  existence  of  a  t r adi t i o_ mini s t r andi  on  both  sides  of 
the  breach,  and  also  alternative  views  which  recognize  the  same  facts,  such 
as  that  which  links  the  question  of  reunion  to  the  vestigia  ecclesiae,  those 
characteristics  of  the  universal  Church  still  existing  in  the  divided  Churches. 

When,  however,  the  phrase  "fulfilment  of  ministries"  is  used  (p.17,  para. 

2.  adfin.),  large  theological  questions  are  raised  if  this  implies  that  all 
ministries  are  incomplete  in  a  divided  Church,  Clearly,  much  more  careful 
thought  and  definition  is  needed  before  the  idea  of  schism  being  within  the 


Church,  and  of  a  consequent  incompleteness  in  the  Church  life  of  each  of 
the  divided  Churches  can  be  regarded  as  established,  even  for  those  who  re¬ 
cognize  the  existence  of  a  real  church  life  outside  their  own  borders. 
Furthermore,  even  if  it  is  recognized  that  some  schisms  are  within  the 
Church,  it  does  not  follow  that  all  schisms  are.  Some  sdhisms  may  be  of 
a  more  serious  character,  and  involve  a  real  breach  from  the  main  body  of 
the  Church,  even  if  that  body  is  itself  divided. 

The  Report  goes  on  to  define  apostasy  as  in  essence  a  denial  of  the 
sole  Lordship  of  Christ,  in  profession,  attitude  or  action.  "A  special  dan¬ 
ger  lies  in  the  fact  that  apostasy  sometimes  clothes  itself  in  a  Christian 
vocabulary  and  outwardly  Christian  forms."  It  is  important  for  Anglicans 
to  realize  that  the  problem  of  discontinuity  in  the  Church  is  in  the  minds 
of  some  linked  with  the  possibility  of  Churches  possessing  the  strongest 
possible  outward  form  of  continuity  and  yet  being  affected  in  whole  or  part 
by  apostasy.  The  breach  of  continuity  involved  in  she  Reformation  itself  is 
sometimes  justified  on  the  ground  that  the  empirical  Church  had  apostasised. 
It  might  also  be  asked  whether  the  breach  of  unity  and  continuity  can  ever 
be  justified  on  any  lesser  grounds. 

3  &  4.  After  a  consideration  of  unity  and  diversity,  this  chapter  then 
goes  on  to  discuss  the  very  important  question  of  "the  unity  we  have  and  the 
unity  we  seek.” 

The  Report  then  makes  the  crucial,  and  to  Anglicans,  most  welcome  asser¬ 
tion  that  there  are  not  two  Churches,  one  visible  and  the  other  invisible, 
but  one  Church  which  must  find  visible  expression  on  earth.  Where  the 
Churches  differ  is  in  their  understanding  of  the  character  of  the  unity  of 
the  one  Church  on  ear  oh  for  which  we  hope,  though  no  Church  looks  forward 
to  a  Church  with  a  rigid  uniformity  of  governmental  structure,  and  all 
look  forward  to  a  time  when  all  Christians  enjoy  unrestricted  fellowship 
in  the  sacraments  and  in  church  life  as  a  whole.  All,  however,  are  "one 
in  the  act  of  believing  and  hoping"  in  the  crucified  end  risen  Jesus  Christ 
who  is  already  gathering  together  His  people  into  one.  (cf.  p.22.) 

5.  The  last  main  section  of  this  lengthy  chapter  describes  ways  in 
which  united  advances  can  be  made.  Some  of  the  suggestions  pick  up  ones 
made  at  the  Edinburgh  Conference  in  1937,  and  still  very  little  acted  upon. 
These  recommendations  are  made  in  the  conviction  that  we  should  do  together 
all  that  we  can  do  together,  and  do  separately  only  that  which  must  be  done 
separately.  If  this  conviction  is  shared  by  the  Church  of  England,  it  will 
surely  mean  great  changes  in  the  pattern  of  our  relationships  with  the  Free 
Churches.  If  it  is  not  shared,  on  what  grounds  is  it  rejected?  Some 
authoritative  comment  on  this  sentence  seems  called  for,  if  the  Church  of 
England  is  not  to  be  accused  of  bad  faith  by  other  Churches  who  are  aware 
that  Anglican  representatives  voted  for  the  Lund  Report.  However,  even 
when  that  principle  is  accepted  there  is  much  room  for  discussion  as  to  the 
permissible  limits  of  common  action.  The  suggestions  made  here  need  to  be 
considered  in  detail  in  the  light  of  our  acceptance  or  rejection  of  the 
principle,  and  theological  grounds  given  for  our  decision  on  each  point, 
in  regard  to  point  7,  your  committee  suggests  that  the  interchange  of 
teachers  and  students  between  the  theological  colleges  of  different  Churches 
can  only  be  of  value  if  all  concerned  have  a  working  knowledge  of  the  teach¬ 
ing  of  their  own  Churches. 
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With  regard  to  point  8,  we  agree  with  the  statement  that  "the  ecumenical 
movement  is  not  alive  unless  it  is  local."  But  we  consider  that  parish 
oriests  are  greatly  in  need  of  guidance  from  the  Church.  Many  who  realize 
that  the  Church  of  England  is  committed  go  ecumenical  action  through  her  mem— 
oership  oi  the  Woxld  Council  01  Churches  are  greatly  exercised  in  their  minds 
and  consciences  over  the  apparently  conflicting  claims  of  the  cause  of  unity 
and  pascoial  necessity.  The  greatest  need  at  the  local  level ,  in  the  view 
of  your  Committee ,  is  for  more  knowledge  of  ecumenical  matters.  There  is, 
we  believe,  wide-spread  misunderstanding  of  the  nature  of  ecumenical  coopera¬ 
tion.  Many  wrongly  suppose  that  it  involves  compromising  essential  elements 
in  the  Church's  faith.  It  should  be  universally  understood  that  so  far  from 
tnis  being  the  case,  loyalty  to  one’s  own  convictions  is  of  the  very  essence 
oi  ecumenical  work,  he  believe  that  local  ecumenical  cooperation  would  be 
considerably  forwarded  if  those  essentials  of  Faith  and  Order  for  which 
Anglicanism  stands,  on  which  no  compromise  is  possible,  were  everywhere 
clearly  grasped.  Up  to  that  limit,  cooperation  can  and  should  be  as 
extensive  as  is  practically  possible. 


Sin  of  Division  (Chapter  III) 


Baptist  Union  of  Groat  Britain  and  Ireland: 


We  feel  that  in  speaking  of  the  divisions  within  the  Church  words  such  as 
"sin,”  "guilt,"  "penitence"  and  "tragic"  should  be  used  with  great  discrimina¬ 
tion.  While  wo  deplore  all  complacency  regarding  the  divided  condition  of  the 
Church,  we  are  not  called  upon  to  condemn  those  who  for  the  sake  of  the  truth 
as  they  saw  it  separated  themselves  from  Christian  communions  within  which 
they  had  been  nurtured.  Nor  do  we  pass  judgment  on  any  who,  while  eager  to 
respond  to  the  leading  of  the  Spirit  of  God  in  Christ,  feel  themselves  still 
constrained  by  an  overwhelming  conviction  to  maintain  an  attitude  of  separa¬ 
tion  for  conscience's  sake. 

Nothing  we  have  said  must  be  taken  as  indicating  any  lack  of  desire  for 
a  richer  fellowship  in  Christ.  We  are  among  those  who  are  distressed  by  the 
present  ecclesiastical  situation  and  who  believe  that  the  Churches  must  seek 
fuller  understanding  and  closer  fellowship,  and  that  these  things  must  be 
visibly  demonstrated.  In  this  Response  we  have  felt  it  more  useful  to  set 
down  frankly  our  difficulties  than  to  follow  the  more  c.  ngenial  path  of  dwell¬ 
ing  at  length,  and  in  detail,  on  the  very  large  area  of  agreement. 

We  do  most  earnestly  believe  that,  at  such  a  time  as  this,  when  the  issue 
between  Christian  and  non-Christian  is  perhaps  sharper  than  at  any  time  since 
the  fourth  century,  we  should  approach  in  deep  humility  the  problem  of  our 
divisions,  and  re-think,  in  the  light  of  fuller  knowledge  and  brotherly  dis¬ 
cussion,  the  reasons  for  our  present  lack  of  unity  and  seek  the  way  to  over¬ 
come  them  so  as  to  present  the  widest  possible  common  front. 

We  trust  that  we  and  those  whom  we  represent  may  be  willing  and  eager  to 
understand  those  who  at  different  points  diverge  from  us,  and  also  to  learn 
where  we  have  been  wrong,  to  seek  forgiveness  so  far  as  the  fault  lies  in  us, 
to  find  and  pursue  the  way  that  the  One  Head  of  the  Church  wishes  us  to  take, 
re-dedicating  ourselves  to  the  task  He  has  committed  to  all  His  people,  of  being 
His  witnesses  to  the  ends  of  the  earth,  that  being  lifted  up  He  may  draw  all 
men  unto  Him. 

American  Lutheran  Church: 

The  Lund  Report  says  much  about  'sinful  divisions;'  it  seems  to  me  that 
something  also  should  be  said  about  'sinful  unions.'  Certainly,  many  divisions 
were  caused  in  Christendom  by  sinful  attempts  to  bring  about  a  kind  of  union  of 
different  Churches. 

J.  Bodensieck 

Social  and  Cultural  Factors  (Chapter  III) 

The  Baptist  Union  of  Great  Britain  and  Ireland: 

We  are  agreed  that  Churches  willing  to  cooperate  should  (and  we  trust  all 
will)  make  a  study  of  some  of  those  hindrances  to  a  more  fully  realized  unity 
which  are  not  always  or  wholly  theological,  since  many  of  them  are  due  to  pre¬ 
judices  and  resentments,  to  some  extent  an  "emotional  legacy,"  and  do  not  in 
themselves  justify  disunity;  but  they  can  only  be  left  behind  as  they  are  faced 
humbly  and  x rankly  in  a  spirit  of  Christian  charity  and  sometimes  of  penitence. 
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On  the  other  hand  theological  considerations  ore  vital  to  the  suggested 
study  of  the  tradition  of  Church  establishment.  This  is  a  matter  about  which 
we  have  always  been  deeply  concerned  since  the  close  union  of  Church  and  State 
seems  to  us  gravely  to  endanger  a  true  understanding  of  the  nature  of  the 
Church  and  the  authority  of  Christ  within  His  Church. 

The  Episcopal  .Church  in  Scotland: 

'In  what  ways  can  the  study  of  the  Social  and  Cultural  factors  affecting 
Christian  unity  be  carried  on  most  effectively  by- the  Commission?' 

1.  We  would  stress  the  urgent  need  to  be  fully  aware  of  the  existence 
and  profound  influence  of  such  factors. 

2.  We  think  it  advisable  that  they  should  be  studied  under  different  heads , 
such  as 

(a)  Secular  history,  e.g.  in  Europe,  and  especially  in  England  and 

■r  Scotland. 

(b)  Current  social  and  economic  factors,  e.g.  what  is  regarded  as  permis¬ 
sible  in  a  certain  social  code  or  class,  and  the  effects  of  faulty 
education. 

(c)  Suspicion;  e.g.  where  agreement  seems  to  have  been  reached,  the  sus¬ 
picion  that  there  is  a  'catch1  somewhere. 

(d)  Hone  influence;  training,  environment ,  ecclesiastical  and  other; 
political  affiliations. 

(e)  The  effects  of  our  prolonged  separation  from  one  another,  which  has 
given  rise  to  such  difficulties  as  the  use  of  identical  theological 
terms  in  quite  different . senses . 

3.  We  would  urge  the  cultivation  of  real  and  candid  friendships  between 
Christians  of  different  denominational  allegiances. 

4.  We  would  stress  the  need  to  bo  practical;  especially  that  members  of 
the  various  communions  should  _do  things  together,  without  necessarily  having 
any  definite  ecclesiastical  goal  in  view,  and  leaving  results  to  the  Holy 
Spirit  (the  'Tell  Scotland'  movement  is  an  illustration  of  this). 

5 .  We  believe  -that  much  good  would t come  from  inter-denominational  prayer 
meetings,  and  interdenominational .gatherings  lit  which  stress  should  be  laid  on 
the  Mission  of  the  Church,  and  on  the  fact  that  in  our  own  day  the  whole 
Christian  people  is,  or  sh  uld  be,  a  missionary  force. 

The  Church  of  Hie  Province  of  South  Africa  (Anglican) : 

As  to  how  the  s  -udy  of  i,he  social  and  cultural  factors  affecting  Christian 
unity  can  best  be  carried  on  we  make  the  suggestion  that  a  point  to  which 
attention  might  he  given  is  the  question  how  far  such  factors,  where  they  are 
found  to  exist,  are  themselves  the  result  of  theological  differences.  As  a 
part  of  the  Anglican  Com  union  at  work  in  South  Africa  we  find  ourselves 
vis-  a- vis  the  Dutch  Reformed  Churches  from  whom  of  course  we  are  divided  on 
many  theological  issues,  yet  we  are  deeply  concerned  that  these  differences 
are  reinforced  by  deep  social  and  cultural  differences,  e.g.  language,  race, 
political  outlook  (sometimes),  attitude  towards  non-white  peoples,  etc.  Now 
quite  obviously  a  number  of  those  social  and  cultural  differences  are  to  be 


accounted  for  historically;  they  are  the  outcome  of  the  different  historical 
origins  of  the  majority  of  the  peoples  belonging  to  the  Dutch  Reformed 
Churches  and  ourselves  and  of  the  course  of  our  history  since  Europeans 
settled  in  South  Africa.  It  seems  not  unlikely  however  that  our  theological 
differences  may  also  have  contributed  in  some  degree  to  produce  some  of  our 
social  and  cultural  differences,  e.g.  may  not  our  different  theologies  have 
played  some  part  in  determining  our  differences  in  attitude  towards  the  non¬ 
white  peoples?  It  might  be  helpful  if  the  Faith  and  Order  Commission  could 
study  tho  social  and  cultural  factors  helping  to  keep  Churches  apart,  with 
a  view  to  differentiating  between  those  which  result  from  theological  dis¬ 
agreement  and  which  therefore  must  be  dealt  with  theologically,  and  those 
which  clearly  have  nothing  to  do  with  theology  and  which  we  might  therefore 
be  expected  to  transcend  as  we  realize  more  fully  our  underlying  unity  in 
Christ . 

The  Congregational  Union  of  England  and  Wales’ 

We  are  asked  to  make  suggestions  for  continuing  the  study  of  the  ways 
in  which  social  and  cultural  factors  affect  Christian  unity.  We  are  united- 
in  our  support  of  such  a  programme  of  study.  Useful  material  could  be  pro¬ 
vided,  we  think,  by  research  into  the  history  of  both  successful  and  un¬ 
successful  movements  towards  unity  in  various  countries,  carried  out,  if 
possible,  by  scholars  from  lands  and  churches  not  involved  in  the  historical 
negotiations.  Indeed,  any  church  history  written  by  one  not  a  member  of  the 
Church  concerned  is  more  likely  to  disclose  the  non-theological  factors  that 
affect  a  church's  life  and  judgments.  Light  might  also  be  thrown  upon  the 
effects  of  cultural  and  social  conditions  upon  church  history  by  a  compara¬ 
tive  study  of  other  human  institutions  and  the  effects  upon  them  of  their 
social  and  cultural  environments. 

The  American  Lutheran  Church; 

Considerable  attention  was  paid  at  Lund  to  the  so-called  non-theologi¬ 
cal  factors  as  causes  of  separation.  There  is  a  danger  here.  It  over¬ 
simplifies  the  problem  of  disunity  when  we  magnify  the  --  undoubtedly 
existing  —  non-theological  factors  of  separation;  the  tendency  then  is  to 
ignore  or  underestimate  the  very  deep  theological  differences  which  separate 
the  various  Churches  from  one  another.  It  seemed  to  rne  that  the  sudden 
emphasis  on  'non-theological  factors'  is,  in  part  at  least,  an  escape  from 
reality. 


The  Nature  of  the  Unity  We  Seek  (Chapter  III) 

The  Disciples  of  Christ; 

Although  Disciples  of  Christ  originated  as  a  unity  movement,  we,  in 
common  with  most  other  churches,  have  never  defined  precisely  the  nature  of 
the  unity  we  seek.  We  agree  that  rigid  uniformity  of  governmental  struc¬ 
ture  (p.22)  is  not  to  be  expected,  and  insist  that  great  diversities  in 
many  points  must  be  allowed,  within  the  unity  of  our  common  faith  in  Christ. 
Disciples  rejoice  in  the  evidences  of  united  advance,  as  listed  on  pages  22- 
25  of  the  Report,  in  many  of  which  our  churches  have  been  active.  Beyond 
this,  however,  Disciples  are  not  content  with  describing  the  unity  for  which 
Christ  prayed  as  being  only  cooperation  in  good  works  while  the  structure 
of  denominational ism  remains  unimpaired.  We  heartily  assent  to  the  descrip¬ 
tion  of  the  unity  toward,  which  we  all  are  striving  as  "a  visible  fellowship 
in  which  all  members,  acknowledging  Jesus  Christ  as  living  Lord  and  Saviour, 
shall  recognize  each  other  as  belonging  fully  to  His  Body,  to  the  end  that 
the  world  may  believe"  (p.25). 
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The  Moravian  Church,  Germany: 

In  Section  IV,  it  is  said  that  ’the  nature  of  the  unity  towards  which 
wo  are  striving  is  that  of  a  visible  fellowship  in  which  all  members, 
acknowledging  Jesus  Christ  as  living  Lord  and  Saviour,  shall  recognize  each 
other  as  belonging  fully  to  His .Body,  to  the  end  that  the  world  may  believe.' 
If  wo  interpret  aright  the  meaning  of  this  and  of  what  follows,  it  points 
the  way  to  overcome  che  present  state  of  separation  through  an  association 
in  which,  by  the  operation  of  the  Spriit,  organic  unity  of  the  Body  will 
come  into  being.  We  would  ask  whether  a  'visible  fellowship'  according  to 
the  meaning  of  these  sentences  is  not  also  possible  in  which  all  members 
recognize  one  another  as  belonging  wholly  to  His  Body  without  organic  unity 
arising  therefrom  (in  the  sense  of  Section  IV,  'The  Unity  we  have  and  the 
Unity  we  seek). 

The  United  Presbyterian  Church,  U;S.A. : 

Under  the  section  of  Chapter  III  dealing  with 'The  Unity  we  have  and 
the  Unity  we  seek,'  we  can  heartily  agree  with  the  statement,  'we  differ 
in  our  understanding  of  the  character  of  the  unity  of  the  Church  on  earth. . . 
though  none  of  us  looks  forward  to  an  institution  with  a  rigid  uniformity 
of  governmental  structure  and  all  of  us  look  forward  to  a  time  when  all 
Christians  can  have  unrestricted  communion  in  sacrament  and  fellowship  with 
each  other'  (p.21f).  The  first  sentence  of  the  Summary  ( p . 2 5 )  further 
expresses  this  hopeful  expectation;  'the  nature  of  the  unity  towards  which 
we  are  striving  is  that  of  a  visible  fellowship  in  which  all  members, 
acknowledging  Jesus  Christ  as.  living  Lord  and  Saviour,  shall  recognize  each 
other  as  belonging  fully  to  His  Body,  to  the  end  that  the  world  may  believe.  ' 
This,  as  we  have  stated  above  (p.2),  is  in  full  accord  with  our  own  doctrinal 
statement  on  the  ns.ture  of  the  Church,  'that  it  'is  the  will  of  Christ  that 
His  Church  on  earth  should  exist  as  a  visible  brotherhood. ' 


CHAPTER  IV 


WAYS  OF  WORSHIP 


The  Presbyterian  Church  in  the  U.S..A.  : 

Chapter  IV,  "Ways  of  Worship"  calls  attention  to  a  fact  too  often  over¬ 
looked  in  ecumenical  endeavor,  namely,  that  whatever  be  the  actual  basis  of, 
or  nature  of,  our  differences  as  Churches,  it  is  in  the  meeting  of  our  congre¬ 
gations  in  public  worship  that  we  all  experience  most  keenly  our  separation 
from  our  brethren  in  Christ.  It  is  imperative,  therefore,  that  in  the  future 
labors  of  Faith  and  Order  adequate  attention  be  given  co  the  topic  of  Worship. 
Nevertheless,  we  agree  with  the  Lund  Conference's  decision  not  to  follow  the 
path  marked  out  in  the  study  volume,  Ways  of  Worship,  and  its  accompanying 
nreparatory  report.  While  this  volume  and  the  report  did  make  available  much 
valuable  material,  the  method  of  approach  used  in  these  was  bound  to  prove 
barren.  The  Lund  Conference  set  matters  right  by  abandoning  the  comparison  of 
ways  of  worship,  and  by  initiating  a  study  of  the  theological  convictions  upon 
which  these  various  way  of  worship  rest. 

Inasmuch  as  serious  discussion  of  the  matter  of  worship  is  so  new  in 
ecumenical  work,  it  would  not  be  useful  at  this  time  to  comment  closely  upon 
the  details  of  this  chapter.  We  note  but  a  few  items: 

In  common  with  all  the  Reformed  Churches,  we  have  made  no  place  in  our 
services  for  the  veneration  of  Mary  or  the  saints,  nor  for  prayers  of  inter¬ 
cession  for  the  dead. 

Among  the  recommendations  made  for  further  study,  (pp. 34-35)  we  would 
emphasize:  "e,"  the  relationship  between  the  unique  sacrifice  of  Jesus  Christ 
and  man's  response  in  worship  and  life,  and  "h,"  which  in  essence  amounts  to 
the  relationship  between  preaching  and  the  Lord's  Supper  in  worship. 

The  discussion  of  the  role  of  "Non-Theo logical  Factors,"  In  determining 
the  character  of  worship  in  our  several  denominations, (pp. 32-34)  brings  before 
us  things  too  often  forgotten  or  concealed.  We  therefore  strongly  support 
recommendation  "g"  which  calls  for  a  thorough  study  of  this  matter  by  a  com¬ 
petent  ecumenical  study  commission.  Though  this  field  of  enquiry  is  some¬ 
what  new  in  ecumenical  work,  it  has  become  a  matter  of  urgent  concern  for 
many  of  the  member  Churches  of  the  World  Council. 

The  Baptist  Union  of  Great  Britain  and  Ireland: 

The  Chapter  of  the  Lund  Report  dealing  with  Worship  seems  to  us  to  have 
serious  weaknesses  and  to  show  an  inadequate  understanding  of  the  tradition 
which  we  represent.  We  are  therefore  very  glad  to  hear  that  the  Faith  and 
Order  Working  Committee  decided  in  August,  1953,  to  carry  further  the  studies 
on  Worship.  Thus, for  example,  while  we  do  not  deny  the  use  and  value  of 
liturgical  worship,  we  regard  it  as  inadequate  by  itself  to  express  at  all 
times  the  aspirations  and  needs  of  a  congregation.  We  cherish  above  "authorized" 
forms  of  prayer  the  free  prayer  in  which  the  minister,  the  she  herd  of  his 
flock,  gathers  up  and  presents  to  God  the  homage,  confession,  thankfulness 
and  supplications  of  the  congregation  then  assembled.  Further,  we  sincerely 
hope  the  Churches  will  examine  the  question  of  mystery  in  relation  to  worship 
and  the  psychological  material  relevant  to  it. 
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The  Report  deals  with  practices  in  some  Churches  which  seem  to  us  to 
have  been  superimposed  on  Now  Testament  conceptions  of  Christian  life  and  wor¬ 
ship.  For  the  veneration,  worship  and  invocation  of  the  Mother  of  Our  Lord 
and  the  Saints  we  find  no  warrant  in  the  Scriptures,  which  seem  to  know  of 
only  Olio  Mediator  between  God  and  man,  even  Jesus  Christ,  our  Saviour  and 
High  Priest. 

The  Disciples  of  Christ: 


.  To  the  Christian  world  at  large  Disciples  of  Christ  have  contributed 
neither  a  distinctive  theological  treatment  of  worship  nor  an  authorized 
liturgy.  Our  worship  has  always  been  free,  within  the  controls  established 
by  the  ancient  precedent  which  we  have  ever  regarded  as  normative:  "they 
continued  steadfastly  in  the  apostles’  teaching  and  fellowship,  in  the  break¬ 
ing  of  bread  and  the  prayers'1  (Acts  2:42, ASV).  Each  of  the  four  elements  here 
described  has  found  its  place  in  the  consistent  week- -by-week  practice  of 
Disciples.  We  have  also  been  mindful  of  the  apostolic  admonition  that  i!all 
things  should  be  done  decently  and  in  order"  (i  Cor.  14°40  RSV), 


To  the  affirmation  in  the  Preamble  that  "disunity  is. . .manifest  in  the 
differing  ways  of  worship"  (p.27)  Disciples  would  reply  that  while  this  is  no 
doubt  so  it  need  not  be  so.  Within  our  own  communion  (as  in  the  "'free  churches, 
generally)  there  is  a  wide  diversity  of  liturgical  practice  without  consequent 
disunity.  Doubtless  our  regular  and  universal  observance  of  the  Lord's  Supper 
every  Lord’s  Day  is  the  most  powerful  unifying  element. 

Agreements:  The  Report  lists  a  welcome  body  of  agreements  concerning 
which  we  make  some  observations.  While  we  rarely  use  some  of  the  traditional 
liturgical  language  employed  in  the  Report,  we  are  happy  to  find  ourselves  in 
general  accord  with  the  statements.  To  the  declaration  that  "God’s  encounter 
with  us,  and  the  response  to  Him  in  worship,  involves  the  whole  man  (p.27),  we 
heartily  agree-. 

In  perfect  candor,  we  find  it  necessary  to  clarify  the  terminology  of 
some  of  the  "agreements."  We  would  affirm  in  the  Scriptural  language  01  the 
Report,  that  "we  worship  one  God,  Father,  Son  and  Holy  Spirit  (p.27).  Lut 
historically  we  have  eschewed  as  suppositions  such  a  term  as  "the  triune  God. 
Most  of  us  would  insist  on  the  validity  of  the  slogan,  "Bible  names  for  Bible 
things,"  the  inference  being  that  non— Scriptural  terminology  may  involve 
extra-Scriptural  ideo.s  and  therefore  had  best  be  avoided  in  the  common  con¬ 
fessions  of  the  Church,  as  it  should  certainly  be  eliminated  iron  tests  of 
faith. 

Disciples  would  not  readily  consent  to  the  statement  that  1  God  Himself 
creates  the  faith  by  which  we  respond  to  Him"  (p.27).  We  have  generally  con¬ 
tended  that  no  special  act  of  miraculous  divine  intervention  is  required  in 
order  for  a  man  to  believe.  We  regard  as  "God’s  gift"  His  saving  acts  in 
Christ,  holding  that  faith  is  the  rational  response  of  the  natural  man  to  these 
"facts."  The  Scripture  cited  (Gal.2:20)  seems  to  us  to  prove  no  more  than  this. 


To  the  list  of  elements  which  man's  "response  as  expressed  in  Worship 
involves,"  Disciples  would  add  "fellowship"  and  "the  breaking  of  bread." 
Without  either  of  these  tin.  worship  on  any  Lord's  Day  is  impaired.  To  most. 
Disciples,  the  term  "oblation,"  as  applied  to  Christian  worship,  is  unfamiliar. 
If  it  means  the  offering  of  man's  gifts  to  God,  we  would  prefer  to  say  offer¬ 


ing".  If  it  implies  a  particular  concept  of  mystical  sacriiice  accompanying 
each  observance  of  the  Communion,  without  which  concept  the  act  is  held  to  be 
defective  or  invalid,  we  would  demur. 


r 


Unsolved.  Problems :  The  Report  takes  note  of  six  unsolved  problems,  on 
each  of  which  we  briefly  comment. 


(1)  "The  relation  of  Word  and  Sacrament"  (p.28).  Disciples  insist  that 

bo bh  are  essential.  In  no  case  would  Disciples  gather  for  worship  on  the  Lord’s 
Day  without  observing  the  Communion,  though  often  in  frontier  or  rural  circum¬ 
stances,  there  has  been  no  preacher.  Even  so,  in  most  cases,  we  would  be 
sure  to  "give  attention  to  the  reading"  and  the  study  of  the  Scripture.  For 
all  of  our  emphasis  on  weekly  communion,  Disciples  have  magnified  the  preach¬ 
ing  of  the  Word. 

(2)  "The  place  in  worship  of  things  we  can  touch  and  see"  (p.29).  While 
ever  exalting  the  "distinctive  role"  of  the  "elements  which  the  Lord  has 
appointed"  (in  the  New  Testament),  and  thus  making  much  of  immersion-baptism 
and  of  the  communion,  Disciples  have  held  typically  Puritan  attitudes  regard¬ 
ing  other  elements  in  worship.  Our  own  generation,  however,  has  seen  an 
increasing  use  of  symbolism  in  architecture,  of  candles,  of  robes  for  choir 
members  and,  to  a  lesser  extent,  of  gowns  (usually  academic)  for  ministers. 

No  church,  so  far  as  is  known,  uses  incense,  "holy  water,"  oil,  or  ashes. 

It  is  our  belief  chat  worship  should  be  simple  and  direct  in  its  approach  to 
God,  rather  than  shrouded  in  a  mystery  produced  by  outward  effect st 

(3)  the  proper  relation  between  "liturgical"  and  non— liturgical  forms 
(p*29)«  Standing  in  the  free  tradition,  Disciples  are  nevertheless  demonstrat¬ 
ing  an  increasing  willingness  to  avail  themselves  of  the  liturgical  heritage 

of  the  universal  church.  Witness  our  recent  publication  of  'Christian  Worship 
— —  A  Service  .book  designed  i or  che  voluntary  use  of  non—liturgical  churches" 
to  aid  them  in  public  worship."  While  claiming  the  freedom  to  use  historic 
prayers  and  responses,  Disciples  would  oppose  the  idea  of  one  "set  liturgy" 
made  mandatory  upon  all  churches. 


At  this  point  we  express  concern  about  an  assumption  which  seldom  finds 
explicit  expression  in  the. Report,  but  which  seems  to  have  been  taken  for 
granted  by  many  in  the  Section  on  Ways  of  Worship,  as  well  as  in  the  meetings 
of  the  Commission  before  Lund.  The  assumption  is  that,  after  all,  an  autho¬ 
rized  liturgy  provides  the  only  correct  worship  for  the  Church,  though  it  may 
be  charitably  conceded  that  certain  of  the  irregular  groups  which  have  no 
fixed  forms  are  in  their  own  inferior  way  offering  worship  which  God  deigns 
to  accept.  This  assumption  is  set  forth  in  the  affirmation  of  the  Report 
that . "it  is  the  task  of  the  Church  to  use  liturgical  prayer  as  a  means  of 
d!;SCiplining  . private  prayer  of  the  individual,  and  enlarging  the  scope 

°"  llis()intgrcessl°n"  (p.29).  If  "liturgical  prayer"  here  means  "public 
prayer  — eicher  set  or  free-  Disciples  would  agree.  But  if  it  means  rather 
prayers  which  are  read  from  an  authorized  book,"  with  the  implication  which 
seemingly  lurks  m  the  rest  of  the  sentence  that  the  only  legitimate  field  for 

free  prayer  is  m  "the  private  prayer  of  the  individual,"  Disciples  must 
firmly  dissent. 

(d).  Questions  regarding  the  character  of  the  ministry"  (p.29).  At  this 
point  arises  the  greatest  difficulty  for  American  Disciples  in  the  whole 
leiu  01  ecumenical . discussion.  For  we  reject  not  only  the  belief  in  a  sepa¬ 
rate  order  of  che  ministry,  but  also  any  conception  of  the  office  of  the 

¥hrCh  WCmld  h°ld  that  ”t0  this  ministry  ^one  the  leadership  of  cer- 
looAine  o?  thf^1P  if  rftF0ted-"  interpret  the  New  Testament 

approved  "nd  Arndt*!  01  believers  to  mean  that  any  Christian  who  is 
and  training  for  +h  C  ?  ?is  orethren  on  the  basis  of  his  character,  ability, 

Thus  an  elder  Loci  f  X“V0Xved'"ay  Talidly  perform  any  act  of  worship. 

’  u,  on,  deaconess,  or  any  other  member  may  read  the  Scripture, 
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preach,  pray,  or  administer  baptism  and  the  Lord's  Supper.  It  is  not  unknown 
on  occasion,  for  women  or  young  people  to  conduct  the  services,  including  Com- 
munion.  Control  is  maintained  by  our  insistence  that  all  things  should  be 
done  decently  and  in  order.  Individuals  do  not  put  themselves  forward  in  any 
anarchical  way  to  conduct  the  service,  but  are  appointed  to  discharge  a  parti¬ 
cular  responsibility  at  a  certain  time. 

Disciples  have  a  ministry,  and  the  standards  of  ministerial  education 
have  been  consistently  raised.  The  minister  is  the  pastor,  the  spiritual  and 

administrative  leader,  of  his  congregation.  He  is  normally  the  preacher  and 

the  leader  of  worship,  but  strictly  speaking  he  exercises  under  appointment  a 

representative  priestly  function  rather  than  holding  a  priestly  office  or 

standing  in  a  priestly  order.  Because  the  entire  priesthood  of  believers  can¬ 
not  discharge  an  act  of  leadership  at  the  same  time,  one  is  appointed  to  lead, 
but  he  is  representative  of  the  congregation  not  separate  from  it.  For  this 
reason  Disciples  have  traditionally  avoided  the  terms  "clergy"  and  "laity." 

The  ordination  of  a  minister  is  a  public  act  of  consecration  to  his  task. 

The  priesthood  of  believers  is  expressed  among  us  universally  by  the 
participation  of  members  of  the  congregation  in  addition  to  the  minister  in 
the  conduct  of  worship.  The  prayers  of  thanksgiving  for  bread  and  cup  at  the 
Communion  are  customarily  offered  by  the  elders  (who  are  local  officers).  A 
portion  of  the  service  in  Great  Britain  and  the  British  dominions  is  set 
aside  for  the  "prayers  of  the  church,"  which  are  offered  by  members  of  the 
congregation.  We  who  believe  that  such  practices  accord  with  the  universal 
priesthood  of  the  apostolic  Church  and  who  have  found  in  them  a  precious 
means  of  grace  find  ourselves  resisting  any  theory  of  worship  or  of  the 
ministry  which  would  deny  their  validity. 

Non-Theo logical  Factors;  Disciples  welcome  the  willingness  to  examine 
the  role  of  social,  cultural,  and  psychological  factors  in  producing  differ¬ 
ences  among  Christians.  There  is  an  increasing  recognition  among  us  that 
historically  the  conditions  of  £he  American  frontier  (where  the  so-called 
"Catholic"  bodies  experienced  the  greatest  difficulty  in  maintaining  a  minis¬ 
try  and  a  regular  administration  of  the  sacraments)  exerted  a  large  influence 
in  the  development  of  our  ways  of  worship.  We  would,  however,  contend  for 
nothing  merely  historical  or  accidental  in  our  heritage,  but  only  for  the 
validity  of  important  biblical  principles  which  we  believe  have  found 
expression  in  our  life. 

The  Church  of  Irelands 

We  note  with  interest  the  attention  paid,  in  the  different  sections,  to 
'non- theological  factors.'  No  doubt  these  call  for  careful  consideration  and 
generally  speaking  the  references  to  them  in  the  Report  are  unexceptionable. 

Wo  take  exception,  however,  to  the  statements  on  p .52  about  the  Anglican 
Litany  which  in  our  opinion  are  unwarranted.  The  references  to  'archaism 
of  devotional  habit,'  p.33,  and,  in  the  same  paragraph,  to  the  Canticle 
Benedicite ,  in  our  opinion,  fall  far  below  the  general  level  oi  the  section 
dealing  with  ' Ways  of  Worship. '  In  this  same  section  too  we  find  a  series 
of  recommendations  (pages  34  and  33)  about  some  of  which  we  should  have  to 
make  critical  reservations  were  it  not  that  the  note  following  them  makes  it 
clear  that  they  by  no  means  represent  the  unanimous  opinions,  much  less 
decisions,  of  the  delegates  at  the  conference. 
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The  Protestant  Episcopal  Church,  U.S.A.: 


We  are  convinced  that  the  chapter  on  ’Ways  of  Worship’  shows  the  value 
of  introducing  this  theme  into  the  Faith  and  Order  Conference.  It  helps  to 
bring  out  in  a  very  clear  way  the  relation  of  problems  of  church  order  to 
our  life  in  Christ.  We  hope  that  further  study  of  the  meaning  of  the 
Eucharist  will  carry  on  the  constructive  approach  to  a  subject  so  often 
treated  controversially  —  an  approach  which  has  been  one  of  the  great 
achievements  of  Faith  and  Order. 

On  a  few  particular  points-: 

(a)  It  might  be  suggested  that  the  two  views  outlined  at  the  end  of 
p.30  (on  the  relation  of  the  Eucharist  to  the  Sacrifice  of  Christ) 
are  not  precisely  extremes,  so  that ’Between  these  two  views' 

(last  sentence)  might  better  be  'In  addition  to  these  two  views. 1 

(b)  The  'Anglican  Litany,'  p.32,  presumably  means  the  Litany  of  the 
English  Prayer  Book,  which  is  only  one  of  a  dozen  or  so  Anglican  Lit¬ 
anies.  The  Scottish,  the  American,  and  others  have  made  serious  at¬ 
tempts  to  combine  modernity  with  continuity  in  their  liturgical  inter¬ 
cessions  —  e.g.  'for  all  who  travel  by  land,  by  water,  or  by  air.' 

(c)  The  sentence  about  the  Benedicite,  p.33,  is  distressing.  It  should 
rather  be  'Man  equipped  with  skill  to  effect  the  colossal  transfor¬ 
mations  of  natural  forces  which  are  a  commonplace  of  today  needs  to 
be  called  to  the  reverence  and  awe  expressed  in  the  canticle  Bene¬ 
dicite.  '  It  is  the  world's  failure  to  say,  '0  ye  atoms  and  electrons, 
bless  ye  the  Lord, '  that  has  landed  us  where  we  are. 

(d)  On  p.34,  line  1,  the  phrase  'evoke  a  sense  of  mystery'  seems  unfor¬ 
tunate;  it  should  rather  be  ’express.' 

The  Congregational  Union  of  England  and  Wales: 

We  are  asked  to  make  recommendations  for  continuing  the  study  of  Ways  of 
Worship,  and  to  indicate  what  practical  steps  could  be  taken  to  achieve 
greater  mutual  understanding. 

We  believe  the  outline  of  study  given  in  the  Report  is  excessively  Intel- 
lectualist.  We  therefore  recommend  that  more  attention  be  given  to  the  rela¬ 
tionships  between  licurgical  prac  .ices  and  doctrines:  a  realistic  appraisal  of 
what  is  actually  done  in  services  of  worship,  a  consideration  of  what  that 
reveals  of  the  hold  that  the  Church  has  upon  the  Gospel  and  of  its  relationship 
to  the  community  in  which  it  is  set.  On  such  a  basis  there  could  be  a  profit-" 
able  consideration  of  the  way  in  which  the  Church  might  be  led  in  and  through 
worship  to  a  truer  relationship  to  the  Gospel  and  to  a  richer  and  more  fruit¬ 
ful  relationship  to  the  community  around  it. 

As  a  practical  step  toward  greater  mutual  understanding  we  suggest  experi¬ 
ments  at  the  local  level  to  discover  how  far  local  churches  can  participate  in 
ecumenical  fellowship  in  worship. 

Kyodan,  Japan: 


Tho  oection  of  the  Lund  Report  on  the  Ways  of  Worship  is  extremely  inte¬ 
resting  as  Voll^.o  instructive.  We  gladly  agree  with  the  Report  on  the  six 
Agreements.  The  Report  has  a  statement  about  several  "Unsolved  Problems"  in 
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this  connection.  We  feel  that  our  position  in  regard  to  these  problems  is 
described  in  general  terms  in  the  statement. 

The  history  of  the  United  Church  oi  Christ  in  Japan  (Kyodan)  is  extremely 
short ,  as  it  was  lormed  in  1941 ,  amalgamating  34  evangelical  Protestant  deno— 
minations  then  existent  in  this  country.  Consequently,  the  individual  churches 
(Presbyterian,  Methodist,  Evangelical,  Disciples,  Holiness,  etc.)  have  retained 
until  the  present  their  own  modes  of  worship  without  losing  practically  any 
significant  item.  It  is  safe  to  say  that  we  do  not  have  any  unified  or  com¬ 
pulsory  form  of  public  worship  of  our  own.  But  such  a  diversity  in  form  does 
not  prevent  us  from  participating  in  a  united  public  worship  when  occasion 
demands.  In  this  connection,  we  believe  that  the  statement  in  the  Report  that 
"many  of  the  difference  in  ways  of  worship  are  not  bound  up,  as  has  been 
thought,  with  irreconcilable  dogmatic  differences,  but  may  co-exist  in  one 
church”  is  amply  exemplified. 

The  essential  elements  in  the  public  worship  of  all  Kyodan  churches  are: 
(l)  Scripture  Reading,  (2)  Prayer,  (3)  Hymns,  (4)  The  Lord's  Prayer,  (5)  Con¬ 
fession  of  Faith,  (6)  Preaching,  and  (7)  The  Offering.  Some  of  the  churches 
conduct  Holy  Communion  at  every  public  service,  others  once  a •month,  and 
mostly  once  every  two  or  three  months. 

Our  understanding  of  the  meaning  of  the  Holy  Communion  may  be  inferred 
from  the  Book  of  Liturgy  as  follows:  (l)  Holy  Communion  is  one  of  the  two 
most  important  sacraments  instituted  by  our  Lord,  (2)  It  is  held  to  perpetuate 
the  memory  of  the  redemptive  work  of  our  Lord,  (p)  Through  this  sacrament, 
the  participant  receives,  by  the  Holy  Spirit,  the  eternal  grace  of  our  Lord, 
and  (4)  Our  being  one  in  Christ  is  intensely  experienced  in  this  sacrament. 

As  for  Baptism,  most  churches  baptise  by  sprinkling,  but  quite  a  few 
practise  immersion.  These  two  sacraments  are  administered  by  ordained  minis¬ 
ters.  Ordinary  public  worship  may  be  conducted  by  the  laity  if  necessary. 

Special  emphasis  is  laid  on  the  Word  of  God  in  every  service  of  worship. 
Hence,  the  reading  of  the  Scripture,  and  preaching  based  upon  it,  constitute 
the  central  factors  of  any  church  service  of  worship. 

Concerning  any  combination  of  the  purely  Christian  with  non-Christian, 
historical  or  cultural  factors  in  our  worship,  to  which  the  Lund  Report  calls 
special  attention,  we  do  not  have  much  to  report.  This  is  mainly  due  to  the 
fact  that  Christianity  has  a  very  short  history  in  Japan,  and  our  church  is 
fighting  constantly  against  almost  all  historical  and  cultural  factors  sur¬ 
rounding  it.  Theoretically  speaking,  there  is  no  reason  whatever  against  our 
adopting  some  of  the  Japanese  arts  nnd  music,  for  instance,  in  our  church  wor¬ 
ship.  In  practice  only  Western  style  is  used  in  our  worship.  The  hesitation 
in  using  Japanese  music  is  -because  our  church  has  been  very  cautious  against 
any  possible  syncretism  of  the  Gospel  with  any  cultural  and  traditional  fac¬ 
tors  which  have  been  intimately  connected  with  the  ethnic  religions  lor  long 
years.  We  have  been  consciously  or  unconsciously,  trying  to  adhere  to  the 
principle  that  our  church  should  not  be  the  church  of  Japan,  but  rather  the 
Church'  in  Japan.  As  to  the  influence  of  other  religic ns  upon  our  modes  of 
worship,  there  is  nothing  worthy  of  notice  to  report. 

Concerning  the  Lund  Report's  recommendations  regarding  worship,  wo  desire 
to  put  most  of  them  into  practice.  Only,  we  feel  that  we  should  do  this  first 
within  the  framework  of  the  Kyodan,  and  then  with  the  other  denominations  asso¬ 
ciated  with  the  National  Christian  Council.  The  Faith  and  Order  Commission  01 
the  Kyodan  conducts  an  annual  summer  school  for  ministers,  chosen  mom  all  over 
the  nation,  in  order  to  train  them  in  ecumenicity  and  help  them  understand 
each  other  theologically  as  well  ns  in  as  many  other  practical  problems  as 
possible. 


The  Church  of  England: 


All  the  churches  live  in  history  and  in  the  world;  faith  is  therefore 
bound  up  with  cultural  tradition  at  every  point.  It  is  indeed  good  that  this 
should  be  so;  it  makes  religion  living  and  real  to  those  who  live  in  each  cul¬ 
ture.  Thus  our  own  Church  has  been  the  Church  of  the  English  people,  and  has 
links  at  every  point  with  the  national  tradition.  But  reunion  cannot  involve 
the  sharing  by  other  Churches  of  all  that  is  distinctively  English  in  our  own 
tradition  of  worship  and  life.  Further,  pur  ways  of  worship  may  prove'  an 
obstacle  to  those  at  present  outside  the  Church  who  do  not  share  our  dominant 
cultural  tradition.  What  cuts  us  off  from  men  outside  the  Church  can  also 
cut  us  off. from  other  Churches,  even  where  no  doctrinal  difference  is  involved. 

It  is  vital  for  Anglicans  not  to  forget  that  almost  every  one  of  the 
different  views  on  the  nature  of  worship  exists  in  the  Church  of  England, 
•sometimes  along  with  a  genuine  loyalty  to  the  Prayer  Book.  It  is  difficult 
therefore  for  the  Church  of  England  to  maintain  that  these  emphases  are  the 
real  grounds  of  separation  from  other  Churches,  even  though  where  individuals 
or  groups  within  the  Church  are  concerned  this  may  actually  be  the  most  impor¬ 
tant  and  powerful  cause  of  difference.  Is  the  Church  of  England  therefore  in 
a  position  to  say  to  other  Churches  that  since  all  these  different  points  of 
view  on  ways  of  worship  exist  within  the  fellowship  of  a-  common  faith  within 
her  own  borders,  they  are  not  really  theological  differences  at  all,  or  if 
they  are  they  are  of  the  order  which  can  be  permitted  in  a  Church  which  is 
united  on  the  essentials  of  the  faith? 


We  should,  take  note  of  the  fact  that  there  is  in  many  Churches  at  present 
a  growing  liturgical  movement,  which  by  the  attempt  to  recover  the  forms  of 
worship  of  the  patristic  period,  and  by  a  renewed  emphasis  on  the  liturgy  as 
the  corporate  worship  of  the  Body  of  Christ,  and.  on  the  unity  of  Word  and 
Sacrament  in  the  Sunday  Euciarist,  renders  obsolete  differences  which  have 
until  now  been  a  barrier  to  reunion.  Anglicans  will  find  much  that  is 
familiar  and  congenial  in  the  worship  of  Churches  affected  by  this  movement. 
While  it  is  not  to  be  expected  that  reunion  will  involve  a  common  rite  and 
ceremonial  10m  for  the  whole  of  Christendom,  we  may  nevertheless  hope  that 
such  movements  will  lead  to  agreement  on  the  basic  essentials  of  the  liturgy. 
But  we  should  also  realize  that  such  movements  are  also  opposed  with  passion 
by  some  American  churches,  and  looked  at  askance  by  most  exponents  of  Con¬ 
tinental  dialectical  theology. 


Linked  with  these  liturgical  movements  is  a  widespread  feeling  that  wor¬ 
ship  should  regain  its  central  place  in  life,  and  that  this  is  not  unconnected 
with  the  recovery  of  primitive  forms  of  worship.  Stress  on  the  offering  of 
man's  daily  work  in  worship  is  found  in  many  Churches. 


-this  part  of  i,he  Report  registers  a  notable  progress  in  mutual  under¬ 
standing,^  and  it  is  significant-  that  it  has  been  able  to  fa.ee  courageously 
iflcny  of  lue  thorniest  differences  of  conviction  which  are  sometimes  slurred 
over  as  too  difficult  and  too  highly  charged  with  emotion  to  discuss.  That 
this  has  been  possible  is  largely  due  to  the  mutual  understanding  which  the 
representatives  oi  the  Churches  have  gained  by  actually  worshipping  together, 
for  it  is  in  the  act  of  worshipping  together 'that  we  experience  the  oneness 
tnat  Chris l  already  gives  us  here  and  now,  and  also  experience  most  sharply 
the  tragedy  of ^tho  remaining  divisions  which  prevent  our  offering  of  worship 
m0'0"e  unity  with  one  another.  Worshipping  together  in  fact  pro¬ 

mo  _s  unity  even  more  effectively  than  theological  discussion,  and  so  far 
from  blurring  the  differences  shows  them  up  in  an  even  brighter  light. 


(35) 


But  whilst  this  is  true  when  the  form  of  common  worship  genuinely  re¬ 
flects  our  existing  unity  and  disunity,  it  is  also  possible  for  an  ill-con¬ 
ceived  service  to  provide  a  devotional  escape  from  the  pain  of  facing  theolo¬ 
gical  division.  This  can  happen  when  the  rite  is  constructed  upon  too  eclectic 
a  basis,  or  omits  all  reference  to  those  aspects  of  worship  on  which  the 
Churches  differ.  Worshipping  together  may  then  suggest  that  the  basis  of 
unity  is  such  beliefs  as  we  already  hold  in  common,  and  not  the  fact  that  the 
same  Christ  confronts  us  all  with  His  urgent  call  to  unity  in  faith  and  life. 


The  Report  makes  numerous  recommendations  for  study  and  action,  all  of 
which  are  worthy  of  consideration  by  appropriate  persons  and  bodies  within 
the  Church  of  England.  In  particular  we  believe  that  these  should  be  brought 
to  the  notice  of  our  theological  colleges,  and  of  those  responsible  for  the 
curriculum  and  setting  of  the  General  Ordination  Examination. 

Guidance  might  be  given  on  the  composition  and  conduct  of  the  united 
services  which  take  place  from  time  to  time  on  various  national  and  local 
occasions;  it  seems  that  such  services  too  seldom  reflect  the  wide  experi¬ 
ence  which  has  been  gained  in  the  ecumenical  movement  of  the  conduct  of 
worship  which  involves  members  of  different  Churches. 

The  Episcopal  Church  in  Scotland: 


’What  preference  does  your  Church  express  on  various  ways  of  continuing 
the  study  on  the  Ways  of  Worship?’  (Lund  Report,  ch.  IV ).  Committee’s  reply: 


1.  The  need  for  the  historical  study  of  Liturgies  should  be  emphasized. 


2,  On  the  question  of  attending  the  worship  of  Christian  communions 
other  than  one’s  own,  we  think  (a)  that  an  infrequent,  ecasual,  attendance 
would  be  of  no  value;  and  (b)  that  only  a  comparatively  few,  ecumenically- 
minded,  persons  would  be  well  advised  to  do  anything  more;  and  that  it 
would  be  inexpedient  for  the  rank  and  file  to  take  part  in  this  experiment, 
on  account  of  the  risk  of  confusing  their  minds,  or  perhaps  causing  distaste. 

3.  In  considering  the  points  set  out  on  pp. 34-35  of  the  Report: 


(i)  We  ive  special  approval  to  I (a)  and  II (a). 

(ii)  We  regard  l(b)  as  important,  and  think  it  should  be  taken  in 
connection  with  our  previous  finding  (l. supra)  on  the  need  for  the 
historical  study  of  Liturgies. 

(iii)  In  connection  with  l(d)  we  think  that  stress  should  be  laid 

on  what  the  ’Liturgical  Movement'  is  trying  to  do  outside  the  purely 
liturgical  sphere;  since  liturgy  and  life  should  go  together. 

(iv)  We  consider  1 1 f )  to  be  irrelevant  in  this  setting,  in  spite  of 
its  intrinsic  importance. 

(v)  We  approve  l(g)  and  feel  that  l(b)  belongs  here  and  does  not 
need  to  be  stated  separately. 


(vi)  We  fully  endorse  the  first  *N . B. »  on  p.35. 

( vii )  We  think  that  some  of  the  'immediate  practical  steps'  can  and 
should  be  taken  forthwith  by  many  of  the  communions  concerned; . but 
that  attention  should  be  drawn  to  the  fact  hat  there  are  special 
difficulties  in  the  way  of  those  who  accept  the  Apostolic  Succession 
and  the  Threefold  Ministry  as  a  governing  principle. 

(viii)  Wo  are  not  sure  what  exactly  is  intended  by  2(c),  but  we  hardly 
think  that  the  available  time  could  be  found  m  Theological  £ 

curricula  for  such  an  addition. 


(ix) 


Wo  give  special  approval  to 


2(d). 


(36) 


The  Church  of  the  Province  of  South  Africa  (Anglican); 

Turning  to  the  second  of  the  questions  to  which  our  attention  is  invited, 
viz.  what  preference  we  express  regarding  the  suggestions  made  at  Lund  for 
continuing  the  study  of  Ways  of  Worship,  we  think  that  recommendation  (b)  on 
p.  34  of  the  Report,  i.e.  scrutiny  of  the  grounds  upon  which  worship  in  each 
communion  is  based,  might  prove  particularly  valuable,  Much  good  might  be 
effected  by  endeavoring  to  discover  the  fundamental  intention  or  idea  under¬ 
lying  the  various  types  of  worship  found  among  Christians.  One  very  clear 
cut  distinction  appears  to  exist,  viz.  the  distinction  between  the  kind  of 
worship  in  which  emphasis  is  laid  mainly  on  proclaiming  the  Word  of  God,  on 
setting  forth  in  preaching  what  God  has  done  in  Christ,  with  the  idea  of 
eliciting  from  the  worshippers  the  response  of  faith  and  surrender  to  God's 
saving  grace,  and  the  kind  of  worship  in  which  the  loading  thought  is  that 
of  offering  something  to  God,  of  fulfilling  a  duty  we  owe  to  Him  as  creatures 
to  the  Creator.  We  suggest  that  this  difference  in  fundamental  intention 
accounts  for  some  at  least  of  the  differences  in  form  of  the  two  kinds  of 
worship.  The  former  demands  freedom  of  expression,  eschews  set  forms  of 
prayer,  etc.,  looks  askance  at  ceremony  or  the  use  of  art  in  worship  as  likely 
to  divert  attention  from  the  spiritual  truths  of  the  Gospel,  interprets  the 
Sacraments  rather  as  declaratory  symbols.  On  the  other  hand  where  worship 
is  looked  upon  as  an  onus  Dei,  something  to  be  done  for  the  glory  of  God,  it 
seems  to  express  itself  more  naturally  in  liturgical  worship,  uses  movement, 
ceremony,  music,  hallowed  forms  of  prayer  and  praise,  treats  the  Sacraments 
and  especially  the  Eucharist  as  objective  means  of  grace  enabling  sinful  men 
to  approach  God.  This  difference  in  the  underlying  conception  of  the  purpose 
of  worship  seems  to  have  an  effect  also  upon  the  attitude  of  the  worshippers, 
those  accustomed  to  the  former  type  looking . chief ly  for  edification,  judging 
the  value  of  a  church  service  by  its  effect  upon  themselves,  those  who  think 
of  worship  as  the  fulfilment  of  their  duty  to  God  being  less  inclined  on  the 
other  hand  to  look  for  edification  in  the  ways  the  former  do,  yet  standing 
in  danger  of  becoming  mechanical  and  formal.  The  attempt  to  penetrate  through 
to  tile  fundamental  basis  of  the  two  main  types  of  worship  might  well  help 
towards  greater  mutual  understanding  and  the  recognition  that  both  are  of 
value  and  should  find  a  place  in  the  one  Church. 

The  Moravian  Church,  Germany; 

Chapter  IV;  Ways  of  Worship.  We  welcome  the  attempt  which  has  here  been 
made  to  open  the  way  for  further  conversations.  We  hope  that  here  attempts  at 
harmonization  will  be  avoided,  and  the  study  pursued  in  the  direction  of  ascer 
taining  which  forms  of  worship  can  exist  side  by  side  (see  Unresolved  Problems 

(3)). 

In  the  continued  study  special  attention  should  be  given  (a)  to  the  ques¬ 
tion  of  the  ’priestly’  and  'prophetic'  character  of  the  ministry;  (b)  that  in 
the  study  of  the  sacrificial  aspect  of  the  Eucharist  the  other  aspects  are  not 
disregarded. 

We  should  like  to  lay  all  possible  stress  on  the  assertion  that  these 
questions  can  be  discussed  properly  only  in  the  context  of  the  doctrine  of 
grace  and  of  the  work  of  Christ  and  of  the  Holy  Spirit. 

On  the  question  of  the  saints  and  the  Virgin  Mary  we  also  feel  the  deep 
divergencies  which  the  Report  refers  to.  We  cannot  and  will  not  compromise 
here.  shrther  study  on  the  question  of  prayer  for  the  departed  in  connection 
with  the  doctrine  of  grace  and  of  the  x^ork  of  Christ  would  be  helpful. 
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In  the  section  on  ’Non-fcheological  Factors'  we  consider  the  statement 
that  many  of  the  differences  in  ways  of  worship  may  co-exist  in  one  Church 
very  important.  We  must  listen  to  the  warning  signal  given  later  in  this 
section  with  regard  to  political  and  social  factors  and  their  effect  on  the 
relations  of  Churches  to  one  another,  on  evangelism  and  on  the  internal  life 
of  individual  Churches.  It  is  to  be  hoped  that,  in  its  study  of  social  and 
psychological  factors,  the  Commission  will  be  able  to  give  still  further 
help  towards  self-scrutiny  on  the  part  of  the  Churches.  The  recommendations 
have  our  approval. 


The  Presbyterian  Church  in  Ireland: 

Having  studied  the  Report  addressed  to  the  Churches  on  Ways  of  Worship., 
the  Inter-Church  Relations  Committee  has  noted  with  satisfaction  the  recom¬ 
mendations  to  the  Churches  with  regard  to  the  following  up  of  the  work  of 
the  Commission,  and  recognizes  that  failure  xo  enlist  the  members  of  the 
worshipping  congregations  can  only  result  in  academic  conclusions  divorced 
from  the  Church's  life. 


Turning  to  the  question  specifically  addressed  to  us:  'What  preference 
does  your  Church  express  on  various  ways  of  continuing  the  study  of  Ways  of 
Worship?'  -  we  take  these  seriatim, 

(a)  'The  holding  of  inter-confessional  retreats,  conferences,  etc.  for 
the  study  and  practice  of  ways  of  worship,  and  of  the  spiritual  life.' 

We  consider  the  discussions  at  Lund  to  have  been  helpful,  and  believe 
that  such  discussions  lead  to  fuller  understanding  and  to  the  mutual  benefit 
of  all  parties  participating. 

If,  however,  such  conferences  are  held  care  must  be  taken  to  avoid  treat 
ing  the  subject-matter  in  the  abstract,  as  this  would  result  in  theoretical 
conclusions  separated  from  religious  experience.  This  danger  will  be  dealt 
with  more  fully  under  f g)  below. 

Such  conferences  could  prepare  detailed  bibliographies  of  the  best 
sources  available  (e.g.  for  the  Reformed  Church  -  Albert z,  van  der  Leeuw, 
Maxwell,  etc.)  and  also  publish  finding  concerning  the  underlying  doctrines 
and  principles  of  the  Public  Worship  of  God,  as  well  as  on  particular  issues 
within  the  liturgy. 

We  note  with  pleasure  the  suggestion  that  they  might  include  a  study  of 
the  spiritual  life,  as  here  much  guidance  is  required  .on  the  coordination  of 
private  devotion  with  corporate  worship, 

(b)  The  study  by  the  appropriate  committees  of  the  member  Churches  of 
the  material  prepared  for  and  at  the  Lund  Conference. 

The  chief  problem  here  is  lack  of  adequate  scholars  in  the  subject  to 
deal  with  the  subject-material  adequately.  This  situation  means  that  quasi- 
liturgical  scholars,  or  gifted  amateurs,  may  so  distort  the  truth  that  a 
correct-  perspective  is  not  given.  So  here  we  would  like  to  see  the  member 
Churches  encouraged  to  request  the  representatives  of  other  traditions  than 
their  own  to  lead  the  discussions  and  participate  therein.  Here,  again,  see 
under  (g)  below. 


(c)  1  The  inclusion  in  the  curricula  of  theological  colleges  of  courses 
on  worship  in  an  ecumenical  setting. ' 


This  wo  consider  to  be  one  of  the 
today.  While  the  phrase  'ecumenical  s 
necessity  to  avoid  the  two  besetting  s 


most  vital  necessities  of  the  Church 
outing'  is  vague,  it  emphasizes  the 
ins  of  'insularity'  and  'incongruity. 
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On  the  other  hand,  an  'eclectic  rite'  is  no  solution  to  the  problem.  There 
is  a  unity  within, .'Christian  worship,  in  all  its  varied  traditions,  which 
transcends  all  of  the  three  above  defects. 

Too  frequently,  Liturgiology,  or  the  study  of  Christian  worship,  has  in 
theological  colleges  been  treated  as  a  mere  unimportant  subsidiary  branch  of 
Homiletics,  or  Pastoralia,  and  Churches  ought  to  be  given  every  encouragement 
to  rectify  this. 

(d)  'The  encouragement  of  members  of  the  participating  Churches  in  this 
Conference  to  take  advantage  of  what  is  offered  by  the  Ecumenical  Institute* 
at  Bossey,  the  Student  Christian  Movement,  etc,,  in  this  context.' 

We  welcome  this  suggestion,  but  one  great  difficulty  is  travel  and 
finance.  Therefore,  we  hope  that  the  Commission  might  find  it  possible  to 
arrange,  periodically,  smaller  groups  in  a  larger  number  of  centres,  possi¬ 
bly  with  an  interchange  of  group  leaders. 

(e)  'The  request  to  those  and  similar  organizations  to  give  the  fullest 
attention  to  the  subject  of  worship  in  planning  their  work. ' 

Few  will  dispute  the  truth  of  Lietzmann’s  statement,  'The  heart  of  the 
Christian  Life  is  the  Public  Worship  of  God, ’  so  in  making  such  a  request  we 
believe  that  the  Church  would  simply  be  putting  into  effect  part  of  her 
ministry  to  the  world. 

(f)  'Participation  at  all  levels  in  the  Churches  in  the  work  being  done 
on  the  meaning  of  Baptism. 1 

We  believe  that  the  Church’s  teaching  concerning  Baptism  must  be  true 
to  the  New  Testament  in  its  essential  conclusions,  and  that  theological 
reflection  upon  it  ought  to  be  conducted  in  solidarity  with  sister  Churches 
and,  together  with  them,  in  the  fellowship  of  thought  and  of  faith. 

(g)  'The  inclusion  in  the  teaching  of  worship  within  each  communion  of 
•opportunities  to  attend  the  worship  of  other  traditions.' 

Here  we  note  the  qualification,  'Some  delegates  desire  that  it  should 
be  made  clear  that  the  acceptance  of  these  suggestions,  especially  the 
latter  points,  must  be  subject  to  the  provision  of  church  discipline  and 
of  pastoral  wisdom. ' 

We  would  point  out  that  the  term  'attend*  is  vague,  and  recognize  that 
it  is  probably  purposely  so,  as  it  may  mean  'attend  as  spectators'  'or  'attend 
as  participants.'  Attendance  as  spectators  may  be  instructive,  but  it  can 
never  be  the  same  as  real  fellowship.  The  Presbyterian  Church  in  Ireland, 
it  may  be  stated,  welcomes  members  of  any  branch  of  the  Church  Catholic,  as 
members  of  the  Body  of  Christ,  to  all  services. 

In  conclusion,  we  welcome  all  the  practical  suggestions  put  forward  by 
the  Commission,  but  emphasize  three  factors  so  far  as  all  liturgical  reform 
is  concerned: 

(i)  Christian  worship  rests  upon  a  doctrinal  basis,  and  ultimately 
upon  the  Christian  doctrine  of  God.  We  do  not  worship  a  philosophical  abso¬ 
lute,  but  One  whose  nature  and  character  have  been  revealed  to  us  through 
Jesus  Christ.  So  worship  must  be  in  harmony  with  the  doctrine  of  God. 

(ii)  Worship  must  be  related  to  the  doctrine  of  the  Ecclesia,  and  this 
depends  upon  and  proceeds  from  the  doctrine  of  God.  Christian  worship  is 
the  worship  of  the  people  of  God  assembled  in  the  name  of  Jesus  Christ  to 
offer  corporate  praise  and  thanksgiving  for  Salvation  and  Grace,  together 
with  their  petitions  and  intercessions. 
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(iii)  Much  as  we  are  indebted  to  many  leaders  of  the  liturgical  movement  today, 
there  is  a  tendency  on  the  part  of  some  towards  'false  abstraction’  in  that  wor¬ 
ship  is  dealt  with  without  any  examination  of  certain  pre-conceptions  concerning 
(i)  and  (ii)  above. 

A  series  of  historical  accidents  (e.g.  infrequency  of  Holy  Communion  dictated 
by  magistrates,  etc.)  having  in  bhe  course  of  centuries  deformed  the  Reformed 
liturgy,  the  necessity  for  its  restoration  is  recognized  today,  but  this  restora¬ 
tion  should  not  consist  of  the  introduction  of  incongruous  elements,  nor  in 
'enrichments'  dictated  by  contemporary  taste  or  individual  whim  or  the  like,  but 
in  a  recovery  of  evangelical  elements  found  in  other  traditions  and  accidentally 
lost  in  ours,  In  this  way,  we  and  the  Churches  of  other  confessions  may  grow 
into  one  Church. 

The  United  Presbyterian  Church,  U.S.A.: 

In  the  chapter  on  'Ways  of  Worship,'  we  appreciate  the  note  that'Worship  is 
always  the  worship  of  the  whole  people  of  Cod'  (p.  29);  that  'Even  in  private 
prayer,  the  Christian  is  always  praying  with  the  Church  as  a  member  of  the  com¬ 
munion  of  saints'  (p.  28);  and  that  'the  Communion  of  Saints  (is)  the  fellowship 
of  the  whole  company  of  believers  on  earth  and  in  heaven'  (p.  3l).  This  is  a  note 
which  we  Protestants  have  too  much  lost  out  of  our  consciousness,  and  which  we 
need  to  regain.  It  is  certainly  in  accord,  both  with  the  'great  cloud  of  (unseen) 
witnesses'  in  Hebrews,  and  with  the  whole  thrust  of  the -Revelation  of  John.  Could 
we  recover  it  appreciably,  we  believe  it  would  go  far  toward  a  revitalization  of 
our  worship.  Eternal  life  begins  here  and  now  for  God's  people,  and  insofar  as 
we  really  pray  'according  to  His  will'  we  are  surely  praying  with  those  who, 
having  entered  into  rest,  'know  fully,  even  as  (they)  are  fully  know.' 

We  can  also  agree  that  there  are  undoubtedly  values  to  be  received  from 
liturgical  as  well  as  non-liturgical  forms  of  worship.  The  difference  we  believe 
to  lie  in  degrees  of  discipline.  There  are  dangers  to  be  met,  on  the  one  hand  in 
a  completely  undisciplined  worship,  as  there  are  on  the  other  hand  in  a  too  rigidly 
disciplined  worship.  We  would  agree  that  a  certain  degree  of  discipline  is 
desirable  if  we  are  to  worship  God  corporately  with  dignity  and  reverence  which 
are  due  Him. 

The  United  Presbyterian  Church  would  have  no  difficulties  in  singing  hymns, 
or  offering  prayers,,  of  thanksgiving  for  the  departed  faithful.  Indeed,  we  do 
these  things.  And  while,  aside  from  the  great  festivals  of  the  Christian  year 
(Christmas,  Palm  Sunday,  Easter  and  Pentecost),  we  do  not  normally  observe  saints' 
days  and  other  festivals,  we  see  little  objection  to  them  as  seasons  of  remembrance. 
It  is  at  the  point  where  worship  is  rendered,  or  prayers  said,  to  the  saints  or 
to  the  Virgin,  that  we  find  we  must  strenuously  object,  since  we  believe  that  by 
no  sober  exegesis  of  the  Scriptures  can  such  worship  or  prayers  be  justified. 

We  recognize  the  need  of  our  own  Church,  along  with  our  sister  Churches,  bo 
investigate  more  fully  the  influence  of  the  so-called  non- theological  factors  in 
the  development  of  our  worship,  as  at  every  other  place  in  our  denominational 
life  (p.  32f).  We  find  ourselves  in  general  accord  with  the  recommendations  made 
at  the  end  of  Chapter  IV  (pp.  34-f).  Particularly  would  we  urge,  with  this  section 
of  the  Lund  Conference,  (l)  "The  cultivation  of  a  sympathetic  and  reverent  atti 
tude  by  all  Christian  people  towards  all  forms  of  worship,  both  'liturgical  an 
'non-liturgical,'  in  which  God  confronts  man;"  and  "Detailed  scrutiny  of.rhe 
grounds  upon  which  the  worship  of  each  Communion  is  based,  and  in  this  ligh  t  e 
re-examination  of  its  at  itude  to  that  of  others."  (p.  54) 


CHAPTER  V 


INTERCOMS  I  ON 


The  Presbyterian  Church  in  the  U.S.A. : 

Chapter  V,  "Intercommunion, ”  does  not  report  the  progress  which  we  hoped 
had  been  achieved  by  now  among  the  Churches  participating  in  the  World  Council 
of  Churches.  This,  of  course,  is  due  to  the  situation  which  the  Lund  Confer¬ 
ence  reported  rather  than  being  due  to  some  failure  on  the  part  of  the  Confer¬ 
ence  itself.  The  terminology  proposed  in  paragraph  II  should  prove  useful  in 
cataloging  our  malaise,  though  it  is  a  tragic  condition  indeed  which  this  long 
list  of  terms  describes. 

The  paragraph  III,  The  Ordering  of  the  Lord's  Table,  commends  itself  to 
us  as  a  whole,  though  with  some  reservations.  The  expression  "controlled  by 
the  words  of  institution"  (p.40)  could  mean  that  certain  words  are  necessary 
to  a  true  sacrament,  or  even  that  words  make  a  true  sacrament.  Our  Church 
does  indeed  use  the  words  which  seem  here  to  be  meant,  but  a  true  sacrament 
for  us  is  one  which  is  ordered  according  to  our  Lord's  command  and  intent. 

These  words  of  Paul  give  a  normative  interpretation  of  that  intent  but  have 
no  greater  significance.  The  expression  "uniting  us... to  his  eternal  sacri¬ 
fice"  (p,40)  would  not  be  accepted  by  our  Church.  The  sacrifice  of  Christ 
was  an  event  in  history.  Our  participation  is  not  in  that  sacrifice  but  in 
its  benefits. 

The  position  on  inter- communion  outlined  under  (l)  on  page  41  would  be 
shared  by  our  Church,  although  not  all  of  its  provisions  would  apj.ly  to  Churches 
such  as  ours  which  practice  what  is  defined  on  page  39  as  "Open  Communion."  We 
are  persuaded  that  our  fathers  were  on  true  Christian  grounds  when,  in  our 
Church's  first  constitutional  "Adopting  Act"  of  1729,  they  recorded  that  their 
established  conviction  and  practice  were  "...to  receive  one  another  as  Christ 
has  received  us  to  ohe  glory  of  God,  and  to  admit  to  fellowchip  in  sacred 
ordinances,  all  such  as  we  have  grounds  to  believe  Christ  will  at  last  admit 
to  the  kingdom  of  heaven..." 

We  cannot  exclude  from  the  Table  of  the  Lord  those  whom  our  Lord  Himself 
receives  without  rending  anew  the  Body  of  Christ  in  open  schism.  All  those  who 
believe  in  Jesus  Christ  unto  salvation  and  are  baptized  into  Him  do  even  now 
have  that  communion  with  Him  of  which  the  Lord's  Supper  is  the  sacrament.  To 
debar  any  Christian  or  the  members  of  any  Christian  Church,  from  the  Lord's 
Table  is  to  deny  that  they  share  with  us  the  fellowship  of  Jesus  Christ.  Thus 
intercommunion  cannot  be  delayed  until  all  other  problems  and  differences  are 
settled.  Rather  intercommunion  ought  to  be  the  sign  that  we  begin  our  attempts 
to  heal  the  schisms  which  we  have  made  within  the  Body  of  Christ  by  a  humble 
receiving  of  each  other  even  as  Jesus  Christ  receives  us. 

We  assent  in  principle  to  the  recommendations  for  Communion  services  at 
ecumenical  gatherings  (pp. 44-45).  However,  we  would  urge  that  recommendations 
1,  3  and  5  would  provide  a  far  better  solution  which  might  be  called  the  prin¬ 
ciple  of  the  "host  Church."  At  every  ecumenical  gathering  some  member  Church 
of  the  World  Council  should  be  recognized  as  the  "host.  Church."  This  Church 
would  then  care  for  the  ordering  of  a  preparatory  service,  recommendation  1, 
and  for  an  open  communion  service  as  under  recommendations  3  and  5.  Those  who 
for  reasons  of  conscience  could  not  participate  in  this  open  Communion  service, 
even  as  attendants,  should  ask  themselves  whether  or  not  services  of  their  own 
are  so  necessary  at  each  ecumenical  gathering  as  to  require  that  they  he  held 
even  though  they  do  accentuate  rather  than  alleviate  our  present  distressing 
failure  to  achieve  true  Communion  within  the  Body  of  Christ.  In  most  cities 


(41) 


where  ecumenical  gatherings  are  held  local  congregations  would  be  found  with 
whom  members  of  such  ecumenical  gatherings  could  commune  if  they  so  desired. 

But,  we  urge  that  it  would  be  better  if  no  services  but  those  of  the  nhost 
Church"  were  announced  through  any  official  channels  during  an  ecumenical 
gathering. 

The  Baptist  Union  of  Great  Britain  and  Irelands 

Two  important  passages  in  the  Report,  namely,  at  pages  30  and  40  relate  to 
the  doctrine  of  the  Holy  Communion.  The  passage  on  page  30  contains  these  words 
"Others  would  like  to  insist  that  in  the  Holy  Eucharist  the  Lord  Jesus  Christ 
as  our  Great  High  Priest  unites  the  oblation  made  by  His  body,  the  Church,  with 
His  own  sacrifice,  and  so  takes  up  her  own  adoration  into  the  Sanctus  of  the 
company  of  heaven."  The  passage  on  page  40  is  as  follows  2  "We  have  studied 
with  satisfaction  the  statement  of  doctrine  contained  in  the  Report  of  the  pre¬ 
paratory  Commission  on  Intercommunion  (pp. 29-30),  and  believe  that  the  great 
majority  of  our  Churches  are  able  to  accept  it  in  this  slightly  amended  form: 
This  dominical  sacrament  of  Christ's  Body  and  Blood,  controlled  by  the  words  of 
institution,  with  the  use  of  the  ap  ointed  elements  of  bread  and  wine,  is: 

(a)  a  memorial  of  Christ's  incarnation  and  earthly  ministry,  of  His  death  and 
resurrection;  (b)  a  sacrament  in  which  He  is  truly  present  to  give  Himself  to 
us.  uniting  us  to  Himself,  to  His  eternal  Sacrifice,  and  to  one  another;  and 
(c)  eschatologically,  an  anticipation  of  our  fellowship  with  Christ  in  His 
eternal  Kingdom." 

Some  of  the  phrases  that  are  used  in  these  passages  as  well  as  in  some 
ethers  are  not  familiar  to  Baptists  and  may  represent  a  doctrine  which  Baptists 
are  not  prepared  to  accept.  It  is  suggested  on  page  31  of  the  Lund  Report  that 
it  would  be  desirable  that  ther3  should  be  a  further  study  of  the  meaning  of 

the  word  "unites"  which  occurs  in  both  the  passages  quoted  above.  We  are  glad 

to  see  that  a  recommendation  to  this  effect  has  since  been  made  to  the  Faith 
and  Order  Working  Committee  at  its  meeting  last  August.  We  think  that  those 
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come  the  call  made  in  the  Report  to  a  serious  study  of  the  doctrines  involved 

in  the  celebration  of  the  Holy  Communion  and  also  to  its  proper  order  and 
administration. 

The  proposed  terminology  in  regard  to  the  Communion  of  the  Lord's  Supper 
we  regard  as  clear  and  useful.  We  are  in  general  agreement  with  the  recommen¬ 
dations  on  pages  44  and  45  concerning  Communion  Services  at  ecumenical  gather¬ 
ings  though  we  cannot  regard  them  as  a  final  solution  of  the  problems  in/olved, 
either  practical  or  theological. 

The  Protestant  Episcopal  Church,  U.S.A.: 

We  welcome  the  attempt  in  the  Chapter  on  'Intercommunion'  to  establish  a 
terminology  for  the  multiform  relations  between  Churches,  and  would  urge  further 
critical  study  of  the  definitions  suggested.  The  significance  of  the  statement 
about  the  majority  present  at  Lund  (p.41?  line  2)  may  be  queried,  since  in  view 
of  the  unfortunate  non-participation  of  the  Orthodox  delegates  in  the  final 
reception  of  the  report  (p,5l)>  a  majority  of  the  Conference  does  not  lepresent 
a  majority  of  the  Christian  world,  or  even  perhaps  of  those  Communions  which 
have  taken  part  in  the  work  of  Faith  and  Order. 

The  Church  of  Ireland: 

We  are  not  surprised  that  the  section  dealing  with  ' Intercommunion  , should 
disclose  serious  differences  among  the  delegates.  We  approve  of  those  state¬ 
ments  which  recognize  that  these  arise  from  profoundly  held  differences  of  con¬ 
viction  about  the  nature  of  the  Church  and  of  the  sacraments.  We  here  not.  e^  1  10 
statement  of  the  Lambeth  Conference,  1930,  that  'intercommunion  should  he  1  10 
goal  of,  rather  than  a  means  to,  the  restoration  of  unity. ’ 


The  Disciples  of  Christ : 

Terminology:  The  members  of  tho  various  churches  which  regard  the  Lord's 
Supper  as  an  institution  to  be  faithfully  ^larded  and  protected  against  misuse, 
have  often  confused  each  other  by  the  words  used  to  explain  their  beliefs.  This 
Section  spent  considerable  time  defining  and  distinguishing  full  communion, 
intercommunion,  intercelebration,  open  communion,  both  mutual  and  limited,  and 
closed  communion.  This  is  progress,  for  we  cannot  expect  the  churches  to  return 
the  control  of  the  Lord's  Table  to  him,  until  they  can  understand  each  other. 

We  agree  that  "none  of  these  relationships ...  can  be  regarded  as  the  ful¬ 
fillment  of  that  complete  unity  which  we  believe  to  be  God's  will  for  His  Church" 
(p.38).  For  us,  all  such  arrangements  on  the  part  of  the  churches  to  decide  who 
may  commune  are  human  attempts  to  make  God's  decisions  for  him. 

Even  the  term  "open  communion"  is  not  defined  as  we  understand  it,  being 
called  a  situation  where,  "a  Church  on  principle  invites  members  of  other 
Churches  to  receive  communion"  (p.39).  Thus,  bhe  broadest  base  recommended  is 
far  too  narrow  and  human  for  Disciples.  The  "Church"  does  not  invite  members 
of  "other  churches,"  nor  even  Disciples  from  other  congregations .  Christ  invites 
all  who  accept  him  as  Lord  and  Saviour  to  commune  at  his  Table.  Our  old  phrase 
"we  neither  invite  nor  debar"  is  beyond  the  Lund  definition  of  "open  communion." 
The  early  Disciples  learned  this  truth  after  having  taken  the  matter  out  of 
Christ's  hands  by  experimenting  with  "close  communion." 

The  Ordering  of  the  Lord's  Table;  The  sentence  -  "We  are  agreed  that  the 
Table  is  the  Lord's  and  that  He  gives  Himself"  (p.39)  might  seem  to  meet  the 
objections  raised  about  terminology.  However,  the  agreement  that  "the  due  order¬ 
ing  of  the  Table... has  been  committed  to  the  Church"  has  a  meaning  for  others 
which  Disciples  of  Christ  do  not  hold.  The  only  "ordering"  we  assume  is  to  pre¬ 
pare  the  table,  offer  prayers  of  thanksgiving,  and  distribute  the  elements.  We 
read  the  Lord's  invitation,  his  warning  about  unworthiness,  and  let  each  one 
examine  himself.  In  our  churches  the  believer  is  indeed  his  own  priest  and  makes 
his  own  decision  about  partaking. 

The  least  progress  was  made  on  the  question,  "Can  fellowship  at  the  Lord's 
Table  be  a  means  toward  unity,  or  is  this  the  final  goal  and  sign  that  unity 
has  been  achieved?"  The  only  answer  Lund  could  give  was  a  clear  statement  of 
the  opposing  views.  We  agree  with  those  who  advocate  the  fellowship  of  Chris¬ 
tians  at  the  Lord's  Table,  regardless  of  traditional  doctrines,  even  though  we 
are  not  unaware  of  the  implications  involved  in  such  procedure.  Christ's 
invitation  must  be  heard  above  our  human  attempts  to  speak  and  to  decide  for 
him.  To  wait  for  common  communion  until  conferences,  councils  or  hierarchies 
reach  a  common  definition  of  their  dogmas,  is  to  refuse  to  come  to  the  feast 
and  to  wait  forever. 

Communion  Services  at  Ecumenical  Gatherings:  We  agree  that  everyone  should 
have  an  opportunity  to  commune  with  as  many  delegates  as  he  finds  it  possible  to 
fellowship.  We  disagree  that  Christian  delegates  assembled  in  conference  cannot 
plan  a  communion  service  since  they  are  not  a  "church."  Since  this  view  prevails, 
we  appreciate  the  courtesy  of  a  local  church's  inviting  all  who  will  to  commune 
with  it,  openly. 

Conclusion;  Our  greatest  disappointment  is  the  omission  of  any  reference 
to  the  doctrine  of  the  priesthood  of  all  believers  (as  we  have  sec  it  forth)  in 
its  pertinence  to  this  problem.  It  was  either  assumed  or  specifically  seated 
at  Lund  by  representatives  both  of  the  free  and  of  the  liturgical  churches  that 
an  ordained  minister  is  necessary  for  Celebrating  the  Lord's  Supper.  There  is 
no  mention  that  some  believe  that  Christ  is  his  own  minister,  using  believers 
to  distribute  the  elements.  (See  the  essay  on  the  "Won  clerical  Traditpn"  by 
A.  T.  DeCroot,  in  the  preparatory  volume.  Intercommunion.) 


In  spite  of  our  apparent  pessimism,  we  feel  that  some  progress  was  made. 
While  maintaining  the  right  of  church  and  clergy  to  ''fence"  the  communion 
table,  the  Section  still  commended  T.  F.  Torrance's  warning  in  Intercommunion 
(p.339)  of  the  danger  involved  in  withholding  the  hu char is b  from  any  baptized 
believer  in  Christ.  There  was  a  real  spiritual  fellowship  at  Lund.  Disciples 
dare  not ' appear  self-righteous ,  but  we  must  witness  against  man's  home-made 
fence  around  Christ's  table. 


Kyodan,  Japan: 


We  have  read  the  report  of  "Intercommunion"  with  a  groat  interest  and  at 
the  same  time  with  not  a  little  anxiety.  We  agree  entirely  with  the  termino¬ 
logy  of  "Intercommunion."  We  wish  to  express  our  opinion  on  the  Holy  Communion 
which  is  the  central  point  of  Intercommunion. 

First  of  all,  our  Kyodan  was  established  as  a  combination  of  several  de¬ 
nominations  which  became  one  body  and  came  to  an  unanimous  agreement  regarding 
the  Holy  Communion  and  uses  one  common  Book  of  Liturgy.  The  following  sentence 
is  from  the  Book  of  Liturgy. 


"‘Thus,  in  the-  Holy  Spirit,  as  we  partake  of  the  body  and  blood  of  Christ, 
we  are  in  Christ  and  He  is  in  us...." 

As  this  passage  shows,  we  are  united  in  the  faith  that  Christ  through  the 
Holy  Spirit  gives  us  Himself  in  the  Holy  Communion,  and  we  thus  achieve  Full 
Communion.  Furthermore,  the  other  denominations  and  churches  which  agree  with 
the  confession  and  doctrine  of  the  Kyodan  do  not  reject  Intercommunion. 

We  also  are  most  anxious  to  achieve  Intercommunion  as  soon  as  possible,  at 
least  among  the  churches  constituting  the  World  Council  of  Churches  recognizing 
it  as  a  premise  of  the  unification  of  churches  all  over  the  world.  But  we  re¬ 
gret  very  much  to  find  that  the  difficult  problems  regarding  Holy  Communion 
have  not  yet  received  any  solution,  and  that  definite  prospects  for  a  solution 
in  the  future  are  rather  poor.  We  believe  it  will  be  impossible  to  realize  the 
unity  of  the  churches  unless  this  question  is  settled.  Therefore,  we  hope  that 
you  will  continue  to  pray  and  search  constantly  for  a  solution  of  this  question. 


The  Church  of  the  Province  of  South  Africa  (Anglican) : 

We  have  little  to  say  about  the  proposed  terminology  on  problems  of  inter¬ 
communion  beyond  pointing  out  that  it  seems  to  us  unnecessary  to  different iace 
between  (2)  Intercommunion  .and  Intercelebration  and  (a)  Intercommunion.  We  can¬ 
not  conceive  of  an  agreement  between  Churches  to  allow  communicant  members, 
freely  to  communicate  at  each  other's  altars  without  also  allowing  the  ministers 
of  the  Churches  to  officiate  at  the  altars  of  each.  We  should  have  thought  that 
in  the  interests  of  simplicity  the  term  Intercommunion  might  well  be  used  to 
mean  an  agreement  which  included  In'cercelebration.  We  should  question  also 
whether  the  difference  between  (4)  Open  Communion  and  (5)  Mutual  Open  Communion 
is  important  enough  to  justify  the  use  of  separate  terms. 


The  Episcopal  Church  in  Scotland: 

'How  does  your  Church  criticize  the  proposed  terminology  on  problems  of 
Intercommunion?" 

1.  The  Committee  agreed  with  the  proposed  terminology,  and  thought  it 
should  be  useful  in  subsequent  discussions;  but  the  following  comment  sent  m  a 
letter  from  an  absent  member  should  perhaps  bo  put  on  record.  He  wrote: 
•Classification  of  number  (2)  "Intercommunion  and  Intercelebration"  is  (in  my 
understanding)  identical  with  number  (l)  "Full  Communion."  Obviously,  however, 
the  present  position  of  thu  Church  of  South  India  is  anomalous,  and  may  ne'-,d  a 
class  by  itself. 


2.  The  Committee  was  also  fully  agreed  on  the  need  for  further  study, 
and  a  clearer  statement  of  our  own  position  in  this  Province.  But 

3.  It  took  exception  to  the  N.B.  note  at  the  top  of  p.39,  which  gives  an 
erroneous  view  of  the  relations  ax  present  existing  between  the  Anglican 
Communion  and  the  Church  of  South  India, 

4.  Several  important  problems  were  raised  which  went  far  beyond  the 
scope  of  Question  (c)  itself;  e.g.  Whether  intercommunion  should  be  regarded 
as  a  goal  of  reunion  efforts  or  as  a" means  towards  reunion  In  this  connec¬ 
tion,  reference  was  made  to  Dr  Zernov'  3  book  The  Be-int egr alfjLon  of  the  Church, 
and  his  advocacy  of  acts  of  intercommunion  to  be  made  (a)  under  authority  and 
(b)  in  the  spirit  of  penitence;  also  to  Dr.  Torrance's  challenging  statement 
(quoted  in  the  Lund  Report  p.43)  that  'to  refuse  the  Eucharist  to  those  baptized 
into  Christ  Jesus  and  incorporated  into  His  resurrection-body  (i.e.  the  Church) 
amounts  either  to  a  denial  of  he  transcend ant  reality  of  Holy  Japtism  or  to 
attempted  schism  within  the  body  of  Christ.'  We  believe  that  adequate  considera¬ 
tion  of  .<hese  matters  would  involve  a  thorough  treatment  of  Christian  initiation 
and  particularly  of  the  theology  of  Confirmation,  in  view  of  this  belief,  and 

of  Wo.  2  above,  the  College  of  Bishops  has  been  asked,  and  has  agreed,  to 
appoint  a  Committee  to  consider  with  greater  thoroughness  the  theological  issues 
which  have  emerged  in  the  course  of  our  deliberations. 

The  Congregational  Union  of  England  and  Wales: 

We  are  asked  to  criticize  the  proposed  terminology  on  problems  of  inter¬ 
communion.  The  term  'Pull  Communion'  is  difficult  for  us,  since  it  conflicts 
with  our  own  use-  of  i u  to  express  the  status  of  those  who  accept  and  enjoy  the 
privileges  and  responsibilities  of  communicant  membership  of  our  churches.  We 
further  suggest • that  the  term  'Limited  Open  Communion'  should  be  'Occasional 
Open  Communion'  indicating  more  accurately  the  time  factor  that  is  involved. 

We  also  find  the  use  of  the  term  'altar'  difficult  since  it  is  used  with  widely 
different  connotations  by  different  Christians,  while  some  reject  the  term 
altog© ther , 

The  American  Lutheran  Church: 

The  most  neuralgic  point  is  intercommunion.  Although  the  Report  rejects 
any  'move  toward  intercommunion  as  a  means  of  by-passing  difficulties,'  yet 
there  is  tremendous  pressure  being  exerted  in  the  direction  of  establishing  and 
justifying  the  practice  of  inter communion .  Trie  majority  of  the  representatives 
assembled  at  Lund  'believe  that  there  'already  exists  among  tie  members  of  the 
World  Council  of  Churches  such  a  fundamental  unity  as  to  justify,  or  indeed 
require  joint  participation  at  the  Lord's  Table'  and  many  hold  the  opinion  that 
the  extension  of  the  practice  of  intercommunion  between  different  Churches 
would  be  a  'valuable  preparation  for  the  fuller  unity  to  which  we  look  forward.' 
Lost  members  of  our  American  Lutheran  Church,  1  believe,  would  object  to  these 
sentiments;  we  do  not  regard  holy  communion  as  a  means  to  an  end. 

The  recommendation  that  church  authorities  be  urged  'to  consider  conditions 
on  which  pulpits  may  be  opened  to  ministers  of  other  communions  (no.  10  on  p.24) 
probably  meets  with  universal  disapproval  in  our  Church. 

The  Moravian  Church,  Germany: 

historically,  in  che  government  of  our  Church,  intercommunion  has  been 
found  to  be  hie  way  to  greater  unity.  We  would  greatly  like  to  see  inter¬ 
communion  ex c ended,  even  without  complete  organic  union,  wherever  ways  can  be 
opened  ior  it,  and  che  affirmations  in  the  introduction,  especially  a(y), 
have  our  full  agreement.  Little  as  we  should  wish  to  see  inter communion  used 
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as  a  means  for  evading  difficulties,  we  are  still  of  the  opinion  that  it  can 
be,  in  the  hand  of  the  Lord,  a  means  to  overcome  separations.  We  would  refer 
in  this  connection  to  a  resolution  which  was  passed  at  the  general  conference 
of  the  Moravian  Churches  in  2eist,  Holland,  May  13-21  1953,  and  of  which  the 
relevant  section  runs:  'We  desire  that  ,he  unity  rooted  in  Christ  should  be 
expressed  as  much  as  possible  by  cooperation  in  Christian  activities  amongst 
all  the  Churches.  And  beyond  this  we  recommend  open  communion  at  our  Lord's 
Table,  so  that  all  who  have  been  admit  ed  as  communicant  members  in  any 
branch  of  Christ's  Church  in  fellowship  with  the  World  Council  of  Churches 
may  share  conjointly  in  the  blessings  of  this  sacrament.  We  in  the  Moravian 
Church  cannot  forget  the  power  of  Christ,  the  crucified  and  risen  Lord,  im¬ 
parted  at  the  celebration  on  August  13,  1727,  of  the  Holy  Communion  to  our 
forefathers  in  Herrnhut ,  a  power  which  was  effective  precisely  in  the  over¬ 
coming  of  tensions  and  disputes  due  largely  to  differing  theological  and 
liturgical  traditions. ' 

On  the  other  hand,  we  have  learnt  anew  from  the  Report  that  profound 
difficulties  stand  in  .he  way  of  full  communion  at  he  Lord's  able.  We 
recognize  also  that  intercommunion  is  not  the  sole  -•  even  if  the  highest  ~ 
expression  of  unity  in  Jesus  Christ.  We  should  like  to  see  efforts  towards 
it  most  earnestly  pursued;  this  is  also  a  deep  concern  of  our  Church. 

We  have  no  critical  comments  to  make  on  the  terminology  in  questions  of 
intercommunion. 


In  section  III  ('The  Ordering  of  the  Lord's  Table')  we  welcome  the  affir 
mation  th~t  'the  Churches  have  progressed  towards  unity  in  their  understanding 
of  /he  theological  interpretation  of  the  sacrament  of  the  Lord's  Supper.'  We 
can  also  make  our  own  che  statement  about  he  dominical  sacrament,  but  we  must 
'  still  ask  the  question  what  'uniting. .. to  His  eternal  Sacrifice'  means. 


In  accordance  with  the  above  remarks  about  the  position  of  our  Church,  we 
agree  with  the  statements  under  13.  in  the  same  section,  to  the  effect  that 
'intercommunion,  when . ..agreed  without  sacrifice  of  principle,  may  properly  and 
beneficially  precede  reunion.’  'The  extension  of  the  practice  of  intercommunion ' 
is  considered  by  us  too  as  'a  valuable  way  forward.' 

With  regard  to  communion  services  at  ecumenical  gatherings  (iv),  we  be¬ 
lieve  that  he  suggestions  here  given  for  them  lay  down  what  can  at  present 
be  achieved.  Nevertheless  we  share  the  'deep  disappointment  and  concern  that 
there  is  not  a  larger  measure  of  agreement  among  us.  '  Little  as  we  wish  or  arc- 
able,  from  our  side,  to  enforce  any  decision  at  this  point,  we  wish  and  pray 
with  our  whole  heart  that  in  ecumenical  meetings  .one  common  communion  celebra¬ 
tion  may  be  held,  in  which  the  unity  given  to  us  in  Christ  —  and  grounded  in 


Baptism  —  may  become  visible,  and  we  may 
receive  Him  in  Person, 


a; 


the  sinners  invited  to  His  Table, 


The  Presbyterian  Church  in  Ireland: 

On  the  question:  'How  does  your  Church  criticize  bhe  proposed  terminology 
on  problems  of  intercommunion? '  wo  have  bheso  comments: 

The  usages  and  definitions  se  m  satisfactory  to  us.  Further  study  of  our 
own  position  in  this  matter  of  intercommunion  is  called  for.  For  example,  w., 
recognize  intercommunion  with  the  lie bhodist  Church;  would  we  also  accept  Hu 
principle  of  intercelebration?  The  word  'open'  when  used  bo  qualify  Communion 
we  take  merely  to  distinguish  from  'closed.'  As  a  Church  we  do  not. regard 
this  qualification  as  adding  anything  to  'bhe  word  'communion'  -  which  wi  n 
us  is  always  'open.' 
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The  United  Presbyterian  Ghurch,  U.S.A.: 

In  the  Chapter  on  Intercommunion  we  are  happy  that  attention  is  called  bo 
the  necessary  relationship  between  unity  and  truth.  I'his  is  to  our  minds  fully 
as  important  as  keeping  in  perspective  the  Church's  mission  with  its  unity. 

Truth,  integrity,  faith  (the  emunah  of  the  O.T.,  and  the  aletheia  of  the  N;T.) 
are  of  the -very  essence  of  the  Divine  nature.  As  we  become  members  of  the  same 
Body  we  must  be  permeated  by  the  Truth  of  Christ.  It  is  unthinkable  in  the 
light  of  Scriptures  that  there  could  be  real  unity  apart  from. Truth.  The 
report's  statement,  "It  is  of  the  utmost  importance  that  all  unions  find  their 
basis  in  the  teaching  of  Scripture  and  be  tested  by  conformity  to  the  Word  of 
God,"  (p.37),  is  one  with  which  we  find  ourselves  in  heartiest  accord. 

An  excellent  beginning  has  been  made  in  the  establishment  of  a  technical 
vocabulary  (pp.38f)  to  deal  with  the  various  degre  s  of  intercommunion  that  are 
possible.  It  should  become  standard  in  our  ecumenical  discussions.  The  defini¬ 
tion  of  the  Lord's  supper  which  is  offered  in  the  latter  half  of  paragraph  (4), 
p.  40,  is  one  in  which  we  can  concur.  We  would  also  insist  that  the  Lord's 
Supper  and  Baptism  "are  signs  and  seals  of  Die  new  covenant  and  channels  of  a 
real  communication  of  grace  to  those  receiving  them  in  faith"  (U.P.  Confessional 
Statement,  Art.  XXX.) 

Further,  we  would  find  ourselves  with  the  majority,  who  "without  for  a 
moment  losing  sight  of  the  ultimate  goad,  of  full  unity,  believe  that  there 
already  exists  among  the  members  of  the  World  Council  of  Churches  such  funda¬ 
mental  unity  as  to  justify,  or  indeed  require,  joint  participation  at  the  Lord's 
Table"  (p.4l).  Our  United  Presbyterian  Confessional  Statement  (Art.  XXX) 
insists  "that  all  are  to  be  invited  to  he  Lord's  Supper  who  have  confessed 
their  faith  in  Christ  and  are  leading  a  Christian  life."  The  17th  General  Coun¬ 
cil  of  the  Alliance  of  Reformed  Churches,  of  which  we  are  a  member  Church,  also 
expressed  the  same  sentiment  in  .he  report  of  its  Study  Section  I  (Proceedings, 
1954,  p.75) ;  "The  Table  of  the  Lord  is  His,  not  ours.  We  believe  that  we  dare 
not  refuse  the  sacrament  to  any  baptized  person  who  loves  and  confesses  Jesus 
Christ  as  Lord  and  Saviour.  It  is  our  strong  conviction  that  unwillingness, 
particularly  at  this  time,  to  practice  such  intercommunion  gravely  impedes  the 
cause  of  unity  and  lends  an  air  of  unreality  to  much  of  our  talk  about  it.  We 
cannot  proclaim  the  Gospel  of  reconciliation  without  demonstrating  at  he  table 
of  the  Lord  that  we  are  reconciled  to  one  another.  Therefore,  we  would  welcome 
face  to  face  talks  with  our  fellow  Christians  in  other  Churches  looking  towards 
the  time  when  all  sincere  Christians  will  be  welcome  around  a  common  Table."' 

The  Church  of  England  1 

On  the  whole  the  proposed  terminology  seems  satisfactory,  and  should  be 
adopted  in  Anglican  statements  until  amended,  but  some  simplification  seems 
possible  and  desirable.  Points  b.  and  c.,  and  d.  and  e.,  respectively  might 
be  combined.  The  difference  between  intercommunion  and  mutual  open  communion 
seems  to  lie  simply  in  the  fact  that  in  the  former  case  the  relationship  arises 
by  a  specific  agreement,  whereas  in  the  latter  the  same  privileges  are  granted 
on  principle.  An  ideal  terminology  would  presumably  specify  the  privileges 
available  in  each  case,  and  deal  with  the  manner  in  which  th  privileges  are 
obtained  in  a  qualifying  word  or  phrase. 

The  note  which  appears  in  the  Report  at  the  end  of  the  paragraph  dealing 
with  intercommunion  and  intercelebration  seems  singularly  misleading,  in  so  far 
as  it  brings  the  present  relationship  between  the  Church  of  England  and  I: he 
Church  of  South  India  under  this  head  as  though  it  were  only  a  special  case  of 
relationship  involving  certain  specific  limitations,  (p.39  of  Report.) 
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Again,  it  would  seem  that  the  basic  difference  between  intercommunion  and 
open  communion  is  chat  the  former  is  bilateral  and  two-way,  whereas  the  latter 
is  unilateral  and  one-way.  i'he  introduction  of  such  terms  might  clarify  the 
definitions. 

The  use  of  the  term  full  communion  should  be  kept  to  describe  the  already 
existing  communion  between  Churches  of  the  same  denomination  or  .confessional 
family,  such  as  the  various  Churches  of  the  Anglican  Communion;  all  other,  terms 
will  then  apply  to  an  achieved  relationship,  no  matter  how  close,  as  in  the 
case  of  the  intercommunion  established  between  the  Church  of  England  and  the 
Old  Catholic  Church. 


Your  Committee  is  accordingly  bound  to  request  that  the  attention  of  the 
Convocations  be  specially  drawn  to  the  complex  theological  and  spiritual  pro¬ 
blems  with  which  all  Anglicans  are  faced  who  are  brought  up  against  the  question 
of  inter communion  in  their  contact  with  members  of  other  Churches  through  the 
ecumenical  movement.  To  that  question  there  seems  at  present  to  be  no  satis¬ 
factory  answer.  The  World  Council  of  Churches  can  offer  no  guidance  that  does 
not  ultimately  derive  from  the  rulings  of  the  Churches  themselves.  Yet  the 
Churches,  including  our  own,  have  never  given  thorough  consideration  to  the  new 
problem  presented  by  modern  ecumenical  conferences. 


Anglican  participation  in  the  ecumenical  movement  has  taughc  us  to  feel  the 
pain  of  division  and  separation  quite  as  acutely  as  our  fellow- Christians  from 
whom  we  are  divided.  Since  we  do  not  contemplate  the  possibility  of  intercom¬ 
munion  where  there  is  no  agreement  on  the  essentials  of  the  faith,  we  approach 
the  problem  chiefly  from  the  standpoint  of  order.  We  believe  that  one  of  the 
ways  in  which  -the  unity  of  Christ's  Church  is  preserved  is  the  Apostolic  Suc¬ 
cession.  The  Church  of  England  can  never  regard  it  as  a  matter  Of  indifference 
that  another  Church  has  lost  this,  nor  do  we  envisage  entering  into  a  union  with 
a  Church  which  does  not  possess  it,  or  gain  it  by  the  process  of  reunion.  We  do 
not  regard  episcopal  and  non-episcopal  ministries  as  equal  ministries  in  the  ** 
sense  that  there  is  no  difference  between  them  or  that  each  is  equally  autho¬ 
rized.  Bur  we  do  regard  certain  non-episcopal  ministries  as  real  ministries, 
and  therefore  must  regard  their  sacraments  as  real  sacraments,  i.e.  presumably, 
as  efficacious,  even  if  not  valid-  or  regular,  since  Christ  gives  through  them 
the  grace  that  the  rite  signifies". 

The  differences  recorded  in  the  Report  between  a  majority  view  favouring 
intercommunion,  and  the  view  of  others  that  it  is  the:  goal  of  reunion  work, 
exist  within  Anglicanism  as  well  as  outside  it,  and  are  reflected  in  a  differ¬ 
ence  of  practice  and  of  episcopal  rulings.  At  some  ecumenical  conferences,  par¬ 
ticularly  those  of  youth,  Anglican  bishops  have  invited  all  members  of  the  con¬ 
ference  to  participate  in  Holy  Communion  at  Anglican  celebrations;  at  others  no 
such  invitations  have  been  given,  and  Anglican  delegations  have  been  advised  not 
to  communicate  with  Churches  with  whom  wo  are  not  in  communion.  Such  divergen¬ 
cies  of  practice,  which  reflect  existing  divergencies  of  conviction,  are  puzzl¬ 
ing  and  often  wounding  to  members  of  other  Churches,  and  cause  pain  and  an 
uneasy  conscience  to  Anglicans. 


The  Lund  Report  calls  us  in  the  first  place  to  further  study.  Can  we  make 
clear  to  ourselves  and  to  other  Churches  the  theological  grounds  on  which ^our 
own  (often  inconsistent)  practice  is  based,  and  can  it  be  related  ..o  the  fre- 
quently  expressed  convictions  of  the  Church  on  questions  of'  or'ierr  In  particular, 
what  is  the  relation  between  our  public  acceptance  of  certain  non-episcopal 
ministries  as  "real"  ministries,  and  their  sacraments  as  "real"  sacraments,  an 
their  Churches  as  being  part  of  the  Universal  Church,  and  on  the  other  hand  our 
present  official  practice?  While  we  appear  to  recognize  non-episcopal  denomina¬ 
tions  to  so  large  an  extent  as  fellow- Churches,  it  is  only  oy  economy  and  in 
special  cases  that  their  members  are  ev  r  officially  admitted  to  our  altars, 
while  our  own  members  are 'almost  invariably  officially  discouraged  from  conununi- 
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eating  with  other  Churches,  except  in  the  rare  cases  where  some  formal  rela¬ 
tionship  of  intercommunion  has  been  established.  Our  practice  and  our  pro¬ 
nouncements  can  appear  to  conflict  with  one  another,  and  other  Churches  are 
uncertain  which  they  must  take  as  fundamental  in  determining  our  attitude  to 
them.  'The  cause  of  unity  would  be  greatly  served,  it  seems  to  your  Committee, 
if  in  pursuance  of  the  recommendations  to  further  study  contained  in  the  Lund 
Report,  the  Church  of  England  were  to  issue  an  official  statement  of  the 
theological  grounds  on  which  its  present  practice  is  based. 
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CHAPTER  VI 


WHERE  DO  WE  STAND? 


The  Disciples  of  Christ: 

Disciples  of  Christ  share  the  common  "faith  in  the  One,  Holy,  Catholic  and 
Apostolic  Church”  (p.46).  It  is  our  belief  that  we  are  members  of  this  Church, 
along  with  "all  those  in  every  place  that  profess  their  faith  in  Christ  and 
obedience  to  him  in  all  things  according  to  the  scriptures,”  (Thomas  Campbell, 
Declaration  and  Address,  Proposition  i);  Consequently  we  reaffirm  our  protest 
against  the  use  of  the  word  "catholic”  in  any  document  issued  by  an  ecumenical 
gathering,  to  designate  doctrines  held  by  only  some  of  the  churches  represented 
in  the  discussion.  We  registered  such  a  protest  in  our  Response  to  Amsterdam 
(pP* 6 ,7)  and  in  a  plenary  session  at  Lund.  We  express  our  appreciation  that  the 
invidious  and  partial  usage  of  the  term  is  not  found  in  the  Lund  Report. 

1 

We  eagerly  join  in  the  various  statements  affirming  for  all  Christians  "an 
underlying  unity  of  life  in  Christ"  (p.46).  Aware  of  the  "serious  differences" 
between  ourselves  and  other  communions  of  Christians,  we  seek  constantly  in  our. 
own  pursuit  and  in  ecumenical  discussion  for  "the  wholeness  of  Christian  Truth" 
(p.46).  We  cannot,  however,  concede  that  there  is  a  "dilemma"  involving  any 
valid  choice  between  "a  proper  confessional  loyalty  and  obedience  to  the  richer 
unity  of  the  One  Church  to  which  Christ  points  us"  (p.47).  Grateful  as  we  are 
for  our  heritage  as  Disciples  of  Christ,  we  can  conceive  of  no  historic  or 
theological  loyalty  as  legitimate  if  it  turns  us  aside  from  the  "unity  of  the 
One  Church  to  which  Christ  points."  The  crucial  question  in  ecumenical  discussion 
would  seem  to  be:  where,  and  how  does  Christ  point?  We  see  no  hope  for  Faith 
and  Order  except  as  all  communions  seek  an  answer  to  that  question  willing  to 
follow  where  Christ  points,  regardless  of  past  confessional  loyalty. 

An  answer  to  this  crucial  question  appears  implicit  in  the  affirmation 
"that  the  revelation  of  God  in  Jesus  Christ  and  the  scriptural  witness  to  it 
are  unique  and  normative  for  all  ages"  (p.47),  and  in  the  recognition  that 
current  "Biblical  study  cuts  across  denominational  lines  and  often  provides  a 
fresh  starting  point  for  re-thinking  denominational  relationships"  (p.48).  We 
would  entertain  a  far  livelier  hope  for  the  issue  of  the  much-heralded  turn  to 
Biblical  theology  at  Lund  if  we  were  convinced  that  it  involved  a  common  approach 
to  the  New  Testament  in  an  effort  to  discern  together  the  Scriptural  teaching 
concerning  "the  unity  of  the  One  Church  to  which  Christ  points."  It  is  our  fear 
(stated  above  in  response  to  Chapter  II )  that  instead  there  may  begin  a  new  era 
of  speculation  on  doctrines  of  Christ  and  of  the  Holy  Spirit  inferred  from  the 
Scripture  and  a  not  wholly  justified  effort  to  transfer  these  speculations,  by 
analogy,  to  the  nature  of  the  Church.  To  the  former  sort  of  Biblical  theology 
we  would  sound  an  urgent  call,  pledging  ourselves  with  all  our  fellow  Christians 
to  submit  our  own  partial  understanding  of  the  Church  to  that  commonly  appre¬ 
hended  authority  which  is  "unique  and  normative  for  all  ages." 

We  find  ourselves  particularly  heartened  by  the  witness  of  the  younger 
churches  that  "the  need  of  unity  is  fully  understood  only  when  related  to  the 
great  cask  of  evangelism"  (p.49).  Indeed,  we  would  insist  that  the  insights  of 
the  younger  churches  on  the  mission  fields  and  the  experience  of  the  free  churches 
in  America  which  evangelized  the  frontier  in  the  spirit  of  the  original  apostolic 
mission  must  be  taken  much  more  seriously  than  some  of  the  "older  churchmen  seem 
willing  to  take  them.  Churches  of  diverse  denominational  origin  in  America  and 
in  Asia  have  accomplished  unions  without  agreement  on  some  one  theological 
system,  old  or  new.  This,  we  submit,  is  a  fact  of  primary  importance,  which  must 
be  faced  realistically  in  future  ecumenical  discussion  and  ultimately  understood 
theologically. 
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The  United  Presbyterian  Church,  U.S.  k.i 

In  Chapter  VI,  Where  Do  We  Stand?,  we  note  the  examples  which  are  being 
multiplied  in  both  younger  and  older  Churches  under  persecution,  and  in 
younger  Churches  facing  a  predominantly  non-Christian  world,  demonstrating 
that  "The  Church  in  our  time  is  experiencing  anew  the  sense  of  crisis  and 
urgency  that  marked  :;he  Apostolic  Age."  ( p. 49 )  -  The  warning,  furthermore, 
that  "Christians  who  are  complacent  in  their  security  are  called  not  only  to 
fellowship  with  their  brethren  under  persecution,  but  to  that  humble  self- 
examination  which  takes  account  of  their  own  shortcomings  and  prepares  them  to 
bear  whatever  burdens  God's  will  may  lay  upon  them,"  is  well  taken.  When  we 
recall  that  times  of  crisis  seem  to  have  been  the  norm  for  the  early  Church, 
the  testimony  of  these  sister  Churches  in  similar  crisis  to  "our  fundamental 
oneness  in  Christ,"  and  to  their  "new  perspective  on  essentials  and  non-essen¬ 
tials  (bringing)  a  deeper  unity  to  the  people  of  God,"  is  one  that  we  must 
receive  with  all  seriousness.  "The  miracle  of  this  unity  (new-found  in  such 
situations  of  crisis)  has  disclosed  to  the  Older  Churches  the  tragic  extent  to 
which  their  own  witness  has  been  impaired  by  their  separation."  And  we  take 
to  ourselves  the  report's  judgment  (p.49)  that  "Each  Church  must  accept  the 
problem  of  disunion  as  an  inseparable  part  of  its  own  responsibility." 
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GENERAL  COMMENTS 


The  Baptist  Union  of  Great  Britain  and  Ireland: 

We  welcome  in  the  Report  before  us:» 

1.  the  emphasis  on  the  Scriptures  as  the  authoritative  record  of  the 
mind  and  will  of  God  revealed  in  Christ  regarding  the  Church,  the 
relation  of  its  parts  to  one  another,  and  the  unity  which  ought  to 
exist  among  its  members; 

2.  the  renewed  assertion  that,  in  spite  01  divergencies,  a  real  unity  of 
spirit  is  already  to  be  lound  and  has  been  experienced  as  represents- 
tives  of  many  communions  have  met  in  common  loyalty  to  their  Lord; 

3.  the  recognition  that  in  obedience  to  Christ  this  unity  should  find  a 
fuller  expression  in  worship,  witness  and  work; 

4.  the  statement  that  the  end  sought  is  not  uniformity  but  a  way  of  reali 
zing  our  unity  in  a  rich  diversity  of  forms  and  operations  under  the 
One  Spirit ; 

5.  the  general  recognition  that  in  every  historic  communion  marks  of  the 
true  Church  are  to  be  found; 

6.  the  forward  look  to  the  Church  which  is  to  be,  rather  than  the  back¬ 
ward  look  to  the  alleged  wholeness  of  the  Church  in  the  past,  which  we 
are  unable  to  find,  if  by  that  is  meant  uniformity  of  belief  and  struc¬ 
ture  . 


We  further  welcome  many  other  points  made  which  may  not  be  of  equal  impor¬ 
tance  but  are  of  real  concern  to  us,  as,  for  example, 

7.  that  secular  coercion  as  a  means  to  uniformity  or  unity  is  wrong,  wTith 
the  inevitable  corollary  that  full  liberty  should  be  given  to  all 
Churches  and  that  the  denial  of  it  is  always  to  be  deplored; 

8.  the  promise  of  a  fresh  approach  to  the  troublesome  and  crucial  pro- 
blem  of  the  Christian  ministry  on  which  we  regret  the  Report  appears 
to  show  no  new  advance; 

9.  the  proposed  investigation  of  Covenant  Relationship  as  a  means  of  draw¬ 
ing  Churches  together; 

10.  the  research,  at  present  being  made  by  the  World  Council  of  Churches, 
into  the  place  and  service  of  laymen  in  the  Church,  on  which  we  have 
always  laid  great  stress,  associating  it  with  the  doctrine  of  the 
priesthood  of  all  believers,  with  which,  in  our  view,  the  Report  might 
well  have  dealt  with  some  fulness  and  emphasis; 

11.  such  detailed  proposals  as  those  for  (a)  the  inclusion  of  ecumenical 
instruction  in  theological  courses,  and  (b)  making  the  ecumenical  move¬ 
ment  real  both  to  the  rank  and  file  of  Church  members  and  also  to  out¬ 
siders,  through  united  evangelism,  fellowship  in  worship,  and  common 
action  along  other  lines.  The  challenge  to  act  together  in  all  matters 
except  those  in  which  deep  differences  of  conviction  compel  us  to  act 
separately  is  a  searching  one  which  we  and  other  Churches  ought  to  face. 


The  American  Lutheran  Church: 


Official 
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1.  The  seriousness  with  which  the  participants  approached  their  task 
at  Lund  is  most  commendable, 

2.  The  Lund  Conference  sought  to  increase  mutual  understanding  among 
those  of  different  opinions  and  recorded  irreconcilable  differences 
as  honestly  as  existing  agreements. 

3.  While  the  desire  to  increase  the  area  of  agreement  in  the  Christian 
testimony  was  intense,  there  was  no  attempt  made  in  the  direction  of 
diverting  anyone  from  loyalty  to  the  truth  as  he  conceived  it. 

4„  The  terminology  employed  in  the  report,  and  indeed  in  the  discussions 
often  is  strange  and  unfamiliar  to  Lutheran  ears;  but  our  customary 
Lutheran  terminology  often  is  just  as  unintelligible  to  non- Lutherans 
Constant  interpretation  and  translation  is  necessary  if  serious  mis¬ 
understandings  are  to  be  avoided. 

5.  Most  of  the  participants  were  conscious  of  the  fact  that  they  were 
in  attendance  as  the  responsible  representatives  of  their  respective 
Churches  and  not  as  isolated  individual  Christian  thinkers. 


6,  The  only  point  at  which  it  was  felt  that  undue  pressure  was  being 
exerted  is  intercommunion. 


7.  The  'Report1  does  not  have  the  purpose  of  formulating  statements 
which  are  to  be  accepted  by  the  participating  Churches  or  to  offer 
schemes  for  church  unions,  but  merely  seeks  to  clear  away  misunder¬ 
standings  and  to  discuss  obstacles  to  reunion,  and  it  calls  upon  the 
Churches  to  penetrate  deeper  behind  our  present  divisions.  The 
'Report'  fulfills  these  functions  with  commendable  restraint.  It  is 
a  forceful  call  to  penitence,  to  renewed  study  of  the  Word,  to 
obedience  to  the  truth. 
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